University of Windsor

Scholarship at UWindsor
Electronic Theses and Dissertations

Theses, Dissertations, and Major Papers

1-1-1968

The Church and the kingdom: Their relation in some
contemporary views and in the Bible.
Hans W. Zegerius
University of Windsor

Follow this and additional works at: https://scholar.uwindsor.ca/etd

Recommended Citation
Zegerius, Hans W., "The Church and the kingdom: Their relation in some contemporary views and in the
Bible." (1968). Electronic Theses and Dissertations. 6547.
https://scholar.uwindsor.ca/etd/6547

This online database contains the full-text of PhD dissertations and Masters’ theses of University of Windsor
students from 1954 forward. These documents are made available for personal study and research purposes only,
in accordance with the Canadian Copyright Act and the Creative Commons license—CC BY-NC-ND (Attribution,
Non-Commercial, No Derivative Works). Under this license, works must always be attributed to the copyright holder
(original author), cannot be used for any commercial purposes, and may not be altered. Any other use would
require the permission of the copyright holder. Students may inquire about withdrawing their dissertation and/or
thesis from this database. For additional inquiries, please contact the repository administrator via email
(scholarship@uwindsor.ca) or by telephone at 519-253-3000ext. 3208.

THE CHURCH AND THE KINGDOM:
THEIR RELATION IN SOME CONTEMPORARY VIEWS
AND IN THE BIBLE

BY

HANS W. ZEGERIUS, B.TH., B.D.

Submitted in partial fulfillment for the
requirements of the degree of
Master of Arts

Faculty of* Graduate Studies

UNIVERSITY OF WINDSOR
1968

R eproduced with perm ission o f the copyright owner. F urther reproduction prohibited w itho ut perm ission.

UMI Number: EC52729

INFORMATION TO USERS

The quality of this reproduction is dependent upon the quality of the copy
submitted. Broken or indistinct print, colored or poor quality illustrations and
photographs, print bleed-through, substandard margins, and improper
alignment can adversely affect reproduction.
In the unlikely event that the author did not send a complete manuscript
and there are missing pages, these will be noted. Also, if unauthorized
copyright material had to be removed, a note will indicate the deletion.

UMI

®

UMI Microform EC52729
Copyright 2008 by ProQuest LLC.
All rights reserved. This microform edition is protected against
unauthorized copying under Title 17, United States Code.

ProQuest LLC
789 E. Eisenhower Parkway
PO Box 1346
Ann Arbor, Ml 48106-1346

R eproduced with perm ission o f the copyright owner. F urther reproduction prohibited w itho ut perm ission.

A p p r o v e d

;

217501

R eproduced with perm ission o f the copyright owner. F urther reproduction prohibited w itho ut perm ission.

ABSTRACT
Christian ©sohatology has during the last few
decades moved Into the center of concern, both among
theologians and in the great Church Councils,

one of

the problems in this area is the question of the
relationship between the Church and the Kingdom of God.
As there is little unanimity in the answers given
thus far and these answers in themselves have tended
to be intricate and opaque, we have undertaken to
endeavour to give an answer which, to our knowledge,
has not so far been given in concise terms.
In order to arrive at this answer, we have made
a critical study of some of the major efforts to
clarify the relationship between the Church and the
Kingdom of God.
First of all, we have examined the idea that Jesus
Christ is de facto the Lord of our contemporary world
and the related idea of an existing brotherhood of man
under the fatherhood of God.
Secondly, we have examined a Protestant trend in
this direction, the teaching of the Oeoond Vatican
Council and of Prof. Karl Rahner.
Thirdly, we have thoroughly Investigated the
results of prof. John Macquarrie's ♦principles of
Christian Theology * for the understanding of the
relationship between Church and Kingdom of God.

ii
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Fourthly, we studied Prof# Rail Brunner'a
concept of this relationship and Prof. Hans Kiing's
effort to include it in his ecolesiology#
Finally, we have tried to see this relationship
in the light of the presence of Christ, as that
presence unfolds in the Church and is to come to its
full manifestation in the coming Kingdom, and to define
the relation between the Church and the Kingdom of
in these terms#
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The impetus for this study was provided by two
factors * our participation in the ecumenical dialogue
during two decades and the scholarly introduction to
contemporary writing on the subject of the Kingdom of
God by Prof# Edward J. Crowley, G*Ss#R*} of the University
of Windsor, Ontario, during the past year.

It was

especially hie prompting which mad© us realize that the
problem of th© relation between the Church and the
Kingdom of God has remained a most vexing one and that
its clarification and the finding of an adequate answer
might prove to b© of value for Christian theology in
general and for the ecumenical movement in particular.
ft are aware that the result of this study might
offer no more than still another voice in the midst of
already considerable confusion#

Nevertheless, we have

undertaken this study in the hope that it might also
provide a contribution which at least points in the
direction in which Christian theologians might proceed
together until they will be able to speak with one voice
of the Kingdom of God.
If w© have laid much stress on our devotion to the
Church of Christ, w© have don© so because it is within
the context of the life of the Church that we ourselves

iv
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have experienced the enoounter with the Living Lord
and the self-abandonment to his mastery, with which
comes the hope of our salvation that ’does not
disappoint us.*
Unless otherwise noted, we have used for our
3oripture-references the text of the Revised Standard
Version of the Bible, because of both the sustained
attempt for linguistic preciseness and the contemporary
character of the phraseology of this translation.
For quotations from boohs in the German or Dutoh
language, we have offered our own translation in the
text of this study.

Some of the French quotations have

been rendered in the original, - French being an official
language of Canada.
We have endeavoured to be most careful in using the
Scriptures in such a way that textual references would
retain the meaning which they hare in the setting and
context within which they occur in the Bible.

We realize

that even so the possibility of a different exegesis in
certain oases must be acknowledged.
The encouragement, advice and the most constructive
criticism of Prof. Edward J. Crowley hare been invaluable
for whatever useful and positive insights have been put
forward in this study.

For this we are deeply thankful.

At the same time we are indebted to him for the
freedom given to us as he guided the development of our

R eproduced with perm ission o f the copyright owner. F urther reproduction prohibited w itho ut perm ission.

Vi

thinking also at those points where our own insights
and personal views did not necessarily coincide with
those which he holds*
The staff of the library of the University of
Windsor has during the past year been most courteous
and, indeed, most helpful to us*

We are most appre-

olatlve of their constant efforts to make their
excellent facilities available and useful to ua to the
full*
With sincere gratitude we acknowledge the work
of Miss Jessie Willoughby of Windsor, Ontario, who gave
unstintedly of her time and her outstanding skills as
a stenographer-typist to the preparation of the
manuscript*
Hans i* Zegerius•
University of Windsor.
Windsor, Ontario*
August 1968.
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I.

THE THEME OF THIS STUDY.

The message of the Kingdom of God which jeeus preached
and the lack of oohesive and explicit instruction in regard
to the relation of the Ghuroh and the Kingdom of cod in the
teaohlnge of himeelf and hie apoetlee have preeented a prob
lem for theologians from the time when the Christian oommunity began to beoome a diatinot entity in human society.

we

are still far from a common consensus among theologians as
to the nature of this relationship.
In this thesis we shall attempt to show that some
contemporary efforts at defining and understanding the
relation between the Ghuroh and the Kingdom tend to move so
far away from the climate of thought and the eonoepts of the
Bible that the question arises in how far their results can
still claim to give expression to biblical faith.

In parti

cular we shall examine the trend toward a subtle identifi
cation of the Church and the Kingdom when both are eonceived
of as coextensive with the whole of mankind, and the role a
universalist concept of salvation plays in this identifi
cation.
Finally we shall endeavour to indicate how the relation
of the Church and the Kingdom may be understood in terms of
the Bible and what degree of identification may be estab
lished on the basis of the christooentrioity of both con
cepts.
1
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IX.
A.

IBEITIFICATIOI OF CHURCH AID KIHGDOM.

A BROTHERHOOD OF MAI CIDER THE FATHERHOOD OF OGD?

whenever a complete identification of the Churoh with
the Kingdom of Cod Is attempted, the function of tho Churoh
in tho world is inevitably conceived of so the ©zeroise of
the kingship of Christ, and the contemporary world is eon*
sidered as the realm of his Kingdom.

In past centuries this

meant that ohurch leaders regarded their notions and
decisions as the expression of his rule.

The Church's power

and its Influence in human affairs were seen as the exeroise
of his will.

The Churoh became enmeshed in the affairs,

Issues and problems of society.

The features of the Kingdom

of cod beoame this-worldly altogether.

The essential trans

cendence of the Kingdom of cod lay burled under a welter of
oonoerns, Interests and decisions on the plane of human
development•
Today there seems to be a strong trend to Identify the
Churoh with the Kingdom of cod, albeit in a less direct way.
It finds expression in terms that often seem vibrant with
new insights.

Yet, the outcome is the same.

More ostenta

tiously than ever before the church is becoming enmeshed in
the affairs, Issues and problems of society.

The features

of the Kingdom of Cod once again are becoming this-worldly
altogether.

Although the seoond Vatican Council and Roman
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Catholic scholars* la subsequent studies* hesitate to iden
tify the Church and the Kingdom* non-Roman scholars seem to
press the issue of the this-worldliness of both Churoh and
Kingdom (which must lead to their identification) with a
great deal of radicalism*

in doing so, they seem to be

losing sight of the inherent sinfulness of man and the fal
lenness of human existence*

She distinction between

redeemed and unredeemed life is disappearing*

Consequently

the possibility of creating perfect harmony and well-being
within the course of human history is postulated with great
Insistence*

The new creation is envisaged as the result of

human revolution*

The concept of the Kingdom of Cod as

expressed in T* W. Manson’s "realized esohatology"* i.e. as
"the actualization in history of God1s power and wisdom as
the secret of all true human welfare,” 1) is coming more and
more to the fore.

The idea is advanced that the Kingdom

will be consummated on the level of interhuman relationships
when all men have accepted the principles of love* freedom
and

justice*

Mankind, in some views* will then have matured

to the point where it will manage to get along without Qod
quite well*

cod himself will, therefore, have to be elimi

nated from the Kingdom of God*

The final step in this

development would have to be a form of so-called Christian
atheism as it finds expression, for instance, in the writing
of Srich Fromm, who calls "the belief in a helping father -

1961)^

la W*

TSS S S R V M T - M m i A H . (Cambridge,
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a childish illusion#" 1}

He states, "I myself do not think

in terms of a theistio concept, and ••# to me the oonoept of
god is only a historically conditioned one, in which man has
expressed his experience of his higher powers, his longing
for truth and for unity at a given historical period#" £)
The question of hr# James S. Smart, written in 1964, is
highly pertinent;

"how far a humanism that excludes the

Christian faith in Cod has spread through the American com
munity, and even through many parts of the Churoh, is a
question worth considering#" 0}
It is obvious that, when this point has been reached,
Jesus Christ no longer can be our Contemporary, but has
receded into a bleak past, kingly perhaps In his estab
lishing the high principles of the Kingdom, but ultimately
a king over nothing more than the affairs of the human race,
fhe cosmic aspect of his rule is no longer in the picture,
to say nothing of the transcendent and divine aspeots of his
personl

fhe realm of his rule will coincide with the extent

to which the principles he established govern interhuman
relationships, just as Hinduism prevails where the ideas of
karma and dharma are acknowledged,

fhus the Kingdom of Cod

would take its place among the phenomena of man's religions,
1}

irich Fromm, Tgl AIT 0£ LOVIHg, (lew York, 1966),

8)

ibid. p.72

p.7Q

0)
James S# Smart. THE V2&CHX&6 M1SISTHX OF THE CHURCH,
(Philadelphia, 1964), p.9?-----1
---------- ------------
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albeit at the summit,
Mtioh of the explicit identification of the Churoh with
the Kingdom of God in the past goes hack to St, Augustine'a
abatement, "So the Churoh now on earth is both the Kingdom
of Chriet and the Kingdom of heaven." 1}

The medieval

Churoh forgot that even in St. Augustine's view the Kingdom
had not found its perfection in the Churoh and that he
qualified hie teaching when he wrote, "The whole Churoh
says:

Forgive us our sins.

wrinkles•" 2}

She has therefore spots and

Forgetting the eachatologioal implications

of St, Augustine's remark regarding the Church's 'spots and
wrinkles', the Church took the proud and autonomous course
which came to he known as 'Augustinlanism*, and which was
continued into modern times,

hr. W. A, Yisser *t Hooft

recalls that "the encyclical *j$gAS FR1MAS * of 1925 regarding
the establishment of the feast of Christ the King at the
beginning offers an admirably clear definition of the king*
ship of Christ and its foundation in the Bible,

Strong

emphasis is placed on the universal character of the Kingdom
of Christ*

However, almost casually there is the sudden

statement that the Church is exactly this Kingdom of Christ,
destined to comprise all the earth.
wiped out,

So the distinction is

Christooracy becomes in fact eoolesioeraoy.” 2)

1)

St. Augustine, m

2)

ibid. Book XIX, oh.l?

ClYITATA i>AI. Book IX, oh.9

2) Dr. «. A. Yissor »t Hooft, HAT BPiiiagSCHaB YAH
CHRISTOS. ('a Gravenhage, 1947), p.lIE7*
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But not only the Churoh of Rome has been prone to
identify the Churoh with the Kingdom of God.

The reign of

terror of the Anabaptists in Munster in 1535 issues from the
same error.

The pathetic Jan ran Leyden starring to death

in an iron oage at the steeple of the Lambertikirche
a terrible witness to it.

bears

John Calvin*s effort to establish

a form of theoeraoy in Geneva in 1535 and its dismal failure
were due to the Dame mistake, by whioh the distinction
between the consummation of the Kingdom and the function of
the Church within unredeemed history was blurred.

"Martin

luoer says aulte definitely that the Kingdom of God is the
Churoh of Christ." 1)

"Beze did not speak otherwise." £)

One could adduce examples ad infinitum, even from recent
church history.
nevertheless, the identification of the Churoh with the
Kingdom in such ostentatious ways is becoming a thing of the
past*

fhe frailties end sins within the Churoh have been

too many and have been too mercilessly exposed in the past
decades.

Yet, the problem is with us today in a much

subtler form,

fhe real struggle has always been one between

faith in the ultimate victory of Christ over all evil and
suffering, and the impatience for the empirical experienoe
of that victory.

This tension remains with the Church, "for

1 ) Courvoisler, LJk BOfXOl 3XS

CKSZ BUCLR, p.70

2} Br. W. A. Visser »t Hooft, THE REB1WAL OF THE
CHURCH. (London, 1956), p.95
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we walk by fa 1tht net by sight." 1}

Whenever the impatience

gets the tipper hand, the anoient error must repeat itself.
It does, indeed*

Only* it is appearing In sueh an

alluring form and has sueh a Christ-like ring to it, that it
is difficult to recognise.

It is even possible that many

theologians who are in fact proposing the identification of
Church and Kingdom, would be the first to deny that they are
intending to do nay such thing*

fhe problem is that the

connection is made in an indirect way*

On one hand the

claim ie made that the Churoh must seek to find her true
identity in the concept of the Brotherhood of Man under the
Fatherhood of Cod*

On the other hand it is oontended that

in this very concept is contained the meaning and identity
of the Kingdom of God*

It may well some times eaoape atten

tion that - if both the Church and the Kingdom are identi
fied with the Brotherhood of Man under the Fatherhood of
God • they must of necessity and implicitly be identical
with each other.
fhe theological basis for this concept of brotherhood
is derived from the Scriptures.

However, it is oonfined to

the application of only a few fragments of Jesus' teaching
and does not take into account the scope of the theology of
the Bible•

It leans heavily and disproportionately on two

passages of the new Testament, namely Mt.£5,31-46 and
Luke 15,11-32, as if these were the key soriptures of all
1)

II Cor.5,7

R eproduced with perm ission o f the copyright owner. F urther reproduction prohibited w itho ut perm ission.

8

of the gospel*

Many Christians seem to he tenaoiously

Insistent that la the parable of the prodigal son we find
all we need to know about man's relation to god, and la the
judgment-scene of lt»2S all wt need to know about man's
relation to man.

The process by which they arrive at these

conclusions ie aptly described by prof. Hendrik Kraemer.

"A

passage is seldom Interpreted as a whole, but one sentence,
which is, or seems to be, the crucial sentence of the pass
age, is Isolated and commented upon*

These comments gradu

ally grow into an autonomous world of ideas, which is only
seemingly derived from the Bible*

And so we can land ia

interminable theological debates, which lock a vigorous
sense of self-criticism ia the light of the Bible," 1)
One of the presuppositions basic to the brotherhoodooneept mentioned above Is that Jesus Christ is lord of the
world, exercising his rule throughout society and among the
astions.

There are Scripture texts which lend weight to

such a presupposition, When they are taken in isolation, cut
off from their context, and when their eschetologioal impli
cations are neglected*

Ht.28.18, "All authority in heaven

and on earth has been given to me," and I Tim.6,18, "the
blessed and only Sovereign, the King of kings and lord of
l o r d s m a y serve as examples*

Of particular interest is

kph.l,22-28, which seems at first sight to provide a certain
basis for the contention that the lordship of Jesus Christ
1} Hendrik Kraemer, RglXglOB
(London, 1988), p.288

M l

THE

CHRISTIAH FAITH.
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has been established throughout the world, onee and for all.
But a eloaer examination reveals the oontrary.

fhe text,

"he has put all things under his feet and has made him the
head over all things for the ehuroh, whioh ia hia body, the
fullness of him who fills all in all," requires that the
words 'for the ehuroh' be the key to its interpretation,
whioh is often overlooked.

Vs. 23 must be read, "the ehuroh

is the fullness of him who fills all in all."

Even here,

though, we have to think of a process rather than of an
aoeompllshed fact, as the use of the gerund for the word
'fills* in the Greek text indicates.

Henoe, the English

translations are looking an element whioh is not neglected
in a number of other translations.

It would have been

retained if the translation had read, 'fulfills', or better
still, 'is fulfilling',
'filleth*.

fhe King James Version reads,

Phillips has, 'fills',

fhe Hew English Bible

understands the word in a passive sense, applied to Jesus,
and reads, "who himself receives the entire fullness of
God."

But this is an Isolated rendition of the text.

Both

the Butoh Statenvertaling (1618-1619) and the Hew Trans
lation of the Hetherlands Bible society (1951) translate,
'vervult', equivalent to the German 'erfullt* (Stuttgarter
JUbilaumabibel).
has, 'remplit*.

Louis Segond's eminent French translation
These words correspond to the English

'fulfills' or, 'is fulfilling*.

I Cor.15,28 shows that,

even if this activity of Christ were to be understood as
aoeompllshed, it would still have to await a 'consummation*
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When “the Son himself will also he subjected to him who put
all things under him, that God may he everything to every
one (»all in all')*"

So, the Churoh la his fullness, hut

even here it is still unfolding*

fhe Christians are called

to oome to the Knowledge of the "immeasurable greatness of
his power

1 a

u a

who

b e l i e v e . " (vs. 19)

"he has put all things under his feet."

True,

It ooours to us

that the division of the perioope into texts at this point
is unfortunate.

The first part of vs. 22 olearly belongs to

vs. 21 and has a oosmio scope; the second part of this text
narrows paul*s vision to the Ghuroh and is, therefore,
linked with vs. 23, as is evident from the use of the meta*
phor of Head and Body.

But when Cod made Christ "sit at his

right hand in the heavenly places, far above all rule and
authority and power and dominion, and above every name that
is named, not only in this age but also in that which is to
come," (vs. 20*21) it was "in Christ" that he accomplished
"the working of his great might," (vs. 19*20)

From being in

"the form of a servant, being born in the likeness of men,"
(Phil.2,7) "Cod has highly exalted him and bestowed on him
the name which ia above every name." (vs. 9)
Christ is, therefore, established.
resistance,
tive.

The reign of

But it still meets with

it is still in the process of becoming effec*

It is a reign of conquest, not of peace as yet.

must reign

u n t i l

feet." (I Cor.15,£5)

"He

he has put all his enemies under his
"He has put all things under his feet"

(Sph.1,22, of. Heb.1,8 and I Cor.15,25), "that at the name

R eproduced with perm ission o f the copyright owner. F urther reproduction prohibited w itho ut perm ission.

11
of Jesus every knee should how, la heaven and on earth and
under the earth, and every tongue confess that Jesus Christ
Is Lord, to the glory of ood the father." (Phil.2,10-11)
But, "as It Is, we do not yet see everything In subnotion
to him," (Heb.2,8)

there is, then, as yet a "fullness of

time", there is "a plan for the fullness of time, to unite
all things in him, things in heaven and things on earth."
(Eph.1,10)
So it Is 'for the ohuroh* that Ood "has made known",
"to us," "in all wisdom and insight the mystery of his
will." (Eph.1,9)

And it is 'for the ohuroh, whioh is his

body* that he 'has made him the head over all things.'
is known by faith and experienced in faith alone.

It

There

fore, the Lordship of Christ is his ever widening reign in
the llfe-experlenoe of the individual Christian and at the
same time, in regard to its eosmio aspect, the Christian's
hope.

Towards this hope he lives in this world and in it

erects by his Ilfe-witness the signs of it.

For his "faith

is the 'impulse* towards the goal whioh comes from the
goal." 1)

"For this reason faith is hardly distinguishable

from hope." 2)
fe conclude that Eph.1,22 does not lend itself either
to give credence to the statement that the Lordship of Jesus
1)

Emil Brunner. THE CHR1STIAH LOGTRIJtE OF THE CHURCH.

2) ltia. p.339
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1*

ia an actual fact in our contemporary world*

It could only

lend itself to being pressed into service for the support of
this presupposition, if it is separated from the context of
lew Testament esehatology, where it belongs*

When this

happens, an autonomous world of Ideas takes over from
biblical faith in the way indicated by Prof* H. Kraemer.
It seems to us that on Just such a basis Karl Rahner
can say that the "Christian knows that God wanted the world
to be Just the way it is, or else the world would not be*
and that even the ’merely*

p e r m i t t e d

only as a moment of a divine state*" 1)

is permitted

As it is the

’Christian* who knows, this is only a more comprehensive and
general way of saying that Jesus Christ is Lord of the
world*

The rule of Cod as universal and universally effec

tive is thereby postulated*
This would place human suffering and, therefore, its
culmination in death within the realm of cod’s providence*
They become Inevitably Instruments in the hand of Cod and
part of his creation which "was very good*" (Gen.1,31)
effort to establish this view has a long history.

The

Brunner

refers to Origen who said that the evil in the world serves
the purpose of sharpening man’s Insight, and to Augustine’s
statement that evil might be equal to good in the overall
economy of the creation. Just as poison, when used properly.
Can be good*

Brunner further quotes Leihnls * view that this

1) Karl Rahner, THE CHURCH APTSR THS COUHCIh.
(lew York, 1*66), p.61
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world with all its imperfections still is "the host of all
p o s s i b l e

world®*" 1}

Disengaging himself from these

views, Brunner attacks the problem on the basis of the
suffering of Jesus and, consequently, finds himself olose to
a biblical dualism:

"Behind this suffering, behind this

world-evil there is not the will of Qod, but the evil
power*" 2}

However, he has previously already stated, that

"there is a hind of suffering whioh is of necessity linked
with finitude and corporeality*" 3)

Similarly Wade H*

Boggs Jr. claims that suffering, quite apart from human sin,
is a positive factor, "a neoessary means for the production
of the highest type of oharaoter*" 4}

He endeavours to

prove that there is a ereaturely death and that suffering is
an essential condition "for mankind *s advance from innocence
to Clod-likeness in character." 5)

Karl Barth also comes to

the conclusion that death is given with man's oreaturellnesa, with his finitude, with his belonging to his Creator*
"To belong to Him we must be finite and not infinite*
tude, then, is not intrinsically negative and evil.

Fini
There

is no reason why it should not be an anthropological
11 mil Brunner. D U chhistliche lehre von dee
SCHQEPFUM OTD s m v a f o t F T K
M
X
1946),
2)

ibid* p.214

8)

ibid. p.149

4) wade H* loggs jr*. FAITH HEALIHQ AND THE CHRISTIAB
FAITH, (Richmond, Ylrg., 1985T7T?.OT
5)

loo. elt.

R eproduced with perm ission o f the copyright owner. F urther reproduction prohibited w itho ut perm ission.

14

necessity, a determination of true and natural man, that we
shall one day hair® to die, and therefore merely have been."
1)

But Barth ia aware that he is probing into an area where

the tool® of man*a intellect must prove inadequate.

"In the

Judgment of God man is in fact a sinner and debtor, and
therefore by divine sentence subject to death, i.e., to
death in the harsher sense, the ‘second death*. ..... it is
actually the case that we cannot see or describe in any
other way but as the second death the end of human existence
and what death means for man,” 2)

levertheless, Barth

forges ahead and comes to the above conclusion.

In how far

he has thereby broken through the limitations set to the
human mind which he has first acknowledged and, consequently,
in how far he is still moving within the context of biblical,
i.e. Christian, thinking, is open to serious question.
Over against these views and Bahner’s contention that
♦God wanted the world to be just the way it ie,* however, we
would point to the biblical teaching of a power that is not
and will not of Itself be subject to God‘a rule and that has
an effectiveness all its own.

fhe statement in I John 5,19,

that "the whole world is in the power of the evil one," is
corroborated by Jesus* teaching about the "ruler of this
world" 3} and I>eul*s assertion that "the creation Itself
1} Karl Barth,
Dogmatics Vol. 11,2),

miiii

2)

ibid. p.628

3}

John 12,31; 14,30; 16,11

(Church
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will be

lit

free from its bondage to decay."

Even the

Christian who is taught that "if anyone is in Christ, he is
a new creation," 1} is admonished;

"Do not be conformed to

this world but be transformed by the renewal of your mind
2} because his newness ia not fully accomplished.

He

has not harvested the life of the Kingdom but his are only
"the first fruits of the Spirit•" 3}

That means a qualified

newness, a delimitation of the rule of Christ even in the
life of his own, even in his Ghuroh.

It is possible for the

apostle Paul to ask Christians, "If with Christ you died to
the elemental spirits of the universe, Why do you live as if
you still belonged to the world?” 4)

"... now yield your

members to righteousness for sanotifioation," 5) he
exclaims.

For h e ■is aware that much of our life does not

find salvation here and now,

fhe "redemption of our bodies"

5) is not an aoeompllshed fact, although it Is implicit in
the first fruits of the Spirit,
esohatologioal promise,

It is as yet pert of the

"For in this hope we were saved.

How hope that la seen Is not hope"! 7)

1}

II Cor.5,17

2)

Horn.12,2

This means that even

8) Rom.3,23
4)

Col.2,20

S)

Rom.6,19

4)

Rom.8,23

7)

Rom.8,24
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what Christians h&ve is in certain aspects not that which
God wanted to bo Just the way it is, to use Karl Buhner's
phrase*

4s a matter of fact, in terns of this world, of

physical life, social, ©aonoala and political affairs,
raoial and international peace and harmony, it is very
little.

God is withholding the fulfillment of his will from

these areas m m

in the life of his children, so that still

51faith is the assurance of thing® hoped for, the conviction
of things not seen*” 1)

The promise is still promise.

ffhs statement that Jesus Christ la lord of the world is
trie*

It is true not because it is a statement of a fle

fasto situation, hut of faith,

it is true, because it is

the ultimate statement of our salvation, the statement of
the osehatologioal fulfillment.

W* rejoice even though we

realise the nfolly of what we preach,” 2) because '*we
rejoice in our hops of sharing the glory of God.” 3}
truth lies in the fact that it is

G o fl 1 a

Its

promise and

that, because it is his promise, it cannot but be fulfilled.
The folly in our contemporary world of such a hope lies In
the feet that God*® glory and, therefore, his rule la not
demonstrable by us, - not even

t o

u sI

it ia true that

even the demonic forces of evil cannot undo that promise*
They ere confined within the scope of the promise.
1)

Heb.11,1

3)

I Cor.1,21

3)

Som»5,S
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judged toy the unshakable ground on which the promise rests,
the death and resurrection of Jesus Christ.

But it is

equally true that Cod's will and rule are confined toy the
same fact.

Their delimitation in our contemporary sooiety

is given in that the promise is promise: there are harriers
to his rule which still need removal.

As long as they are

la«existence, there is a demonic reality Which denies,
opposes and delimitates the exercise of the rule of Rim Who
is the ling of lings*

Here and now his is a reign

" u n t i l " 1), a reign which moves toward a goal, which
is, therefore, incomplete and qualified until the very last
of his enemies will toe destroyed.
destroyed is death." 2)

"The last enemy to toe

Only then, tout then without any

delimitation, will the promise issue in fulfillment: "And
he who sat upon the throne said, "Behold, I male all things
new." 3}

That the promise has found its fulfillment in

Jesus Christ and is, in fact, toeing fulfilled where and
Insofar as his presence is experienced, will become clearer
when we deal with the biblical teaching of the relation
between the Church and the Kingdom.

This side of the day

of his coming in glory, however, there can toe no question
about the consummation of the eschaton within human life or
society, - and what there is of a beginning fulfillment of
1)

I Cor.16,25

2}

I Cor.15,86

3)

Btv.SI,5
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the promise, short of consummation, is inseparable of his
presence and incomplete and hidden to the extent to which
his presence is incomplete and hidden*

It would seem

evident that the same is true of his rule as lord, so that
* as we shall endeavour to show - his lordship, understood
as the Kingship of the Kingdom of 0od, is partial and
incomplete to the same extent in the here and now*
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B.

A TEI1D WITHII PR0TSSTA1T THISQLOGY.

The neglect of the eschatologioal delimitation of
Christ's dj§ faoto rule in our contemporary world can trap
the Church ia a phraseology which stands ia glaring eoatrast
to the faots of history and human experience.

as aa example

we olte the "PSCLARAfiOI Of FAITH 0QBCERIX1G CHURCH AID
1ATIOH11 of The Presbyterian Church la Canada, whieh became
one of its official confessional documents in 1956.

One

cannot hut he struck by the faot that the first paragraph
would he a very apt description of the Kingdom of God in
its consummation, were it not for the use of the word
'Church*•

This one word Is the only indioation that this

paragraph is meant to deal with the present situation.
Apart from that, the statement describes a state of affairs
which is totally unrealistic in the contemporary world and
applicable only to the Kingdom of Cod in its consummation.
Because it illustrates so aptly the going awry of a church's
thinking about the lordship of Jesus Christ, we quote the
first paragraph in fulls
The one holy triune Cod, sovereign Creator and
Redeemer, has declared and established His kingdom
over all powers in heaven and earth. By the incar
nation, death, and resurrection of jesus Christ, and
by His exaltation to the right hand of the Father,
all things have been made subject to Him, so that
even age-long evil io overruled for good. We wor
ship and obey jesus Christ as Lord of lords and
King of kings, Judge and Governor among the nations.
He is both Head of the Churoh and Head of the civil
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State, although their functions under Him are to
he differentiated, and their relationships to Him
are not to he oonfused.
It is unavoidable that the Declaration becomes selfcontradictory in its subsequent statements, for instance,
when it upholds the right of the Christian under certain
conditions to disown his government and states that he
"indeed may be obliged by God's word to rebel against it*"
(par.6)

It is obviously impossible to deal oritically with

the confusion, conflicts and corruption prevailing in
society on the basis of what has been stated in par.l*

But,

due to her human frailty and, indeed, proneness to sinful
folly, at times the Churoh yields to the temptation of
attempting the impossible!
If the eschatologioal factor in the statement that
Jesus Christ is Lord of the world is not sufficiently
guarded and the statement is not carefully qualified, the
door is opened to the identification of the Churoh as well
as the Kingdom of God with the brotherhood of man under the
fatherhood of God.
all mankind.

Christ is seen as extending his rule to

Therefore, the Churoh is understood as having

its true significance ia the brotherly solidarity of all
men.
Illustrative of this trend are the key phrases,
printed in italics, of chapter 1.II. "This is the Viotory"
in the book "THAT THEY MAY HAVE LIFE" by D. T. Hlles.
They present the following sequence:
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To live in a world where Christ is risen is
to live in a world where Christ is our contemporary.
To live in a world where Jesus is risen is
to live in a world where jesus is Lord.
To live in a world where Jesus is risen is
to live In a world where jesus is inescapable.
To live in a world where Jeaus is risen is
to live in a world where Jesus is at work.

1)

In the same vein, Douglas J. Wilson can speak of "the
comparatively recent search for Christ
secular world, in contrast to taking him
...." 2)

i n

the so-called

t o

the world

So we come to a concept of the presence of Christ

and of his saving activity in the world which oiroumvents
the destiny of the Christian to he his emissary, namely the
fact that "we are ambassadors for Christ, God making his
appeal through us." 3)

Instead, Christ is seen as working

through other agencies, apart from the churoh and her proc
lamation of the Gospel*

So, M. M. Thomas of the Mar Thoma

Syrian Churoh of Malabar, Director of the Christian Insti
tute for Study of Religion and Society, Bangalore, India,
can say, ".... it is legitimate to ask questions like ....
what is the nature of the dialogue Christ is having with
Asian and African peoples through which He is raising
ultimate questions of existence with them?" 4)

Once again

1)

pp* 24-32

2)

THE CHURCH GROWS IH CANADA (Toronto, 1966), p.208

3)

II Cor.5,20

4) THE SCOMBRIGAL REVIEW. Vol.XVIII Ro.l January l W $
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the divine intent behind the eelf-sacrifice of "Christ
Jesus, who gave himself as a ransom for all," 1) because
God "desires all men to be saved and to oome to the know
ledge of the truth," 2) is misconstrued as if the message
that "the living God ••• is the Saviour of all men" 3) were
the starting point instead of the ultimate purpose of God's
dealing with menl 4)

The prerequisite of the "obedience of

faith" 5), the great commission to "make disciples of all
nations" 6) and the conditional factor of the Gospel, namely
that "whoever believes in him should not perish" 7) and
that his power is at work in "all who received him, who
believed in his name" 8), are weakened to the point where
they have little ultimate meaning for the salvation of the
world.
1)

Consequently, the Church as "a holy nation, God's
I Tim.2,6

2} I Tim.2,4

3)

I Tim.4,10

4) Indeed, all that God's love was to accomplish for
the salvation of man has been accomplished in Christ. But
lust as there is no blanket condemnation of mankind - "For
we must all appear before the judgment seat of Christ, so
that eaoh one may receive good or evil", II Cor.5,10 - so
there is no blanket salvation of the human race - "He who
believes ia the son has eternal life; he who does not obey
the Son shall not see life," John 3,36. It follows that in
Christ God is the Saviour of all men, but that not therefore
all men have been saved. As Calvin puts it in Inst, ill,
1,1 (Beveridge's translation): "So long as we are without
Christ and separated from him, nothing which he suffered
and did for the salvation of the human race is of the least
benefit to us. To communicate to us the blessings, which he
reoeived from the Father, he must become ours and dwell in
us." Only on this basis can there be any question of
Christ's dialogue with men.
5)

Rom.1,5

8)

John 1,12

6) Matt.28,19

7)

John 3,16
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own people" 1) takes on the features of the universal human
community#

The identification of the Churoh with the world

becomes inevitable.
word®:

B. T. Riles has stated it in so many

"We do not take the gospel to someone to whom Jesus

does not already belong, and if to be within the Churoh is
to be a person for whom Jesus died, then the Churoh is
coextensive with mankind." 8)
Riles negleots to add.

But it is not. This is what

If it were so, then the oall for

deoision, the appeal for acoeptance of the Gospel which
runs through the Bible would out no ice whatever!

But Riles

insists that "there is a sense in which preaching always
takes place within the life of the Church because preacher
and hearer are both within the active ministry of the
Church's Lord." 3)

He does not immediately see that the

former, namely that preaching always takes place within the
life of the Church, is not necessarily the consequence of
the latter, namely the active ministry of the lord wherever
the Gospel is preached or heard, aoeepted or rejected.

The

mere encounter with Jesus Christ does not place a man
within the Church.

The ministry of jesus to an unbelieving,

agnostio, or hostile world is essentially his oall to
deoision, and it depends upon that decision vis-a-vis
Jesus Christ whether a man will find himself within or
1)

I Pet 8,9

2) THE PREACHER'S TASK ARB THE STORE OP STUMBLING(New Y o r k T T B W r : p;iIT -------------------- ---------3)

ibid, p.118
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outside the Churoh,

Biles, however, states that it is very

important to remember that preaching in a sense always
takes place within the life of the Church, "because it will
save us from treating those who have not yet confessed
jesus to be their personal Saviour as people who are out
side jesus,

in our evangelistic work we are not seeking to

make people become what they are not already.

We are

seeking simply to tell them what and who they are.

The

prodigal in the far country is a son away from home (Luke
15:11-32),

He is no one else, he is nothing less." 1)

At this point it would seem that it is too late to
save the departure from the Gospel’s radicallty by taking
refuge in a paradox,

D. T. Uiles does try this way out.

He states on the next page, "The distinction between the
Churoh and the world is an important one to maintain when
one seeks to emphasise the nature of this world as a ’saved'
world." 2)

One can hardly endeavour to maintain a dis

tinction which first has been all but wiped out I

Yet,

Wiles is too thorough a theologian to overlook the vital
importance of the oall to deoision inherent in the Gospel.
So he comments on Luke 14,24* "Preaching is invitation to
the Supper, one either accepts or misses the feast, and it
is terribly important as to which happens." 3)
1)

loo. eit.

2)

ibid. p.113

3)

ibid. pp.115-116

previous to
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this he has stated that it "matters greatly whether a
person is within the Churoh as believer or is outside the
Churoh in his unbelief." 1)

It would seem, however, that

the earlier confusion is not thereby cleared up and that
his position has become neither more lucid nor more bib
lical when he endeavours to summarize his thinking on this
matter in a paradox, "preaching is set in the context of
the life and being of the Church, which lives by and wit
nesses to the accomplished work of Christ for all men.
preaching is also set in the context of the Church's war
fare with the world, which warfare is concerned with
ultimate issues." 2)
It would seem that P. T* Niles has set side by side
certain aspects of the Gospel which ought to be stated in a
sequence that indicates the biblical priorities.

He has,

therefore, confused matters which would be clarified if
they were to be stated in the proper order.

They might

then be arranged as follows*
1.

All men are equally lost from the Kingdom of God
by their sinfulness.

2.

God's grace has made itself accessible to all men
in Jesus Christ.

3.

(Rom.3,23)

(Rom.3,24)

It is God's will that all men be saved and enter
his Kingdom.

{I Tim.2,4)

1)

loo* olt♦ p.114

2)

ibid. p.116

217 501
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4.

Salvation ia for ell men conditional*

(John 3,36)

5.

For those to whom the offer of salvation comes in
the Gospel of Jesus Christ, the condition is
faith.

6.

(John 3,16)

For those who were never faced with a oall to
decision vis-a-vis Christ. God has set conditions
which lie outside the scope of the Church*s per
ception or recognition, hut not outside the saving
efficacy of the cross and resurrection of jesus
Christ#

7.

(Rom.2,6-16)

The Churoh can only deal with man according to his
response to the Church’s message of Christ.
(I John 4,2)

8.

The Churoh cannot pronounce upon the certainty of
salvation of the individual, he he Christian or
non-Christian.

9.

(phll.2,12; I pet4,17)

The Churoh can assure the believer that the Holy
Spirit will, hy his presence, grant him the
oertainty of salvation.

10.

(Phll.2,13; Rom.8,16-16)

The Churoh may rejoice over the witness to suoh
assurance in the life of her children.

(Col.1,4-5)

The Scripture references submitted above are not meant to
be so-called proof texts, but are merely mentioned as
examples of passages where the point at issue is taught
explicitly, or is at least clearly implied.
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0.

SBD3 COSSflOTflOli 01 TH8 CHOTRCH OF'THIS SSCO 10)
YATI0AI COUSCIL.

When we now turn to some of the teaching within the
Churoh of Rome, we take our bearings from the Constitution
on the Churoh of the seoond Vetioan Counoil (3De gocleaia,
lor* 21st, 1964)* 1)

Wo find in this Constitution no

explicit identification of the Churoh or of the Kingdom of
Cod with the world or all of mankind,

nevertheless, there

are some statements which may raise questions in this regard
and whioh (as we shall see) have given rise to suoh identi
fication with at least one Roman Catholio theologian, the
eminent Karl Rahner.
The Constitution does not return to the explicit
identification of the Churoh with the Kingdom as it was
found in the encyclical qff&S FRI1IAS of 1925,
tain an interwovenness

it does main

and continuity between the two,

whioh we intend to show to be a legitimate and biblical one.
It states that the Churoh has the mission "to be, on earth,
the initial budding forth of that Kingdom*n

The basis for

this is the Churoh*8 unity with Christ, "its King."

It has,

therefore, the mission "to spread among all peoples the
Kingdom of Christ."

For in Christ "the Kingdom has already

1)
We are quoting the text issued by the Rational
Catholio Welfare Conference, Washington, h.C.
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arrived oa earth." 1)
whole Churoh."

"He it is who brings together the

Thereforet "there is but one people of Gk>&,

whioh takes its citizens from every race, making them
citizens of a kingdom which is of a heavenly rather than an
earthly nature." £)

So, "its end is the Kingdom of God ....

brought to perfection by Him at the end of time, when
Christ, our life, shall appear...." 8)
Whilst we concur that the coming of Jesus Christ was
the irruption of the Kingcup of God in this world, we might
question such statements as* "in the presence of Christ,
this kingdom was clearly open to the view of men," and;
"the Kingdom is clearly visible in the very Person of
Christ." 4)

It would be wonderful if this were so.

We

question this, however, on the basis of the reaction of
Jesus' contemporaries, of the experience of Christians of
today and, most of all, because the very nature of faith
precludes such insistence that the Kingdom is in such clear
evidence either during the ministry of Jesus on earth or et
present.
A more serious problem arises in connection with the
statement thet "the Church is the sacrament of the salvation

1)

CONSTITUTION ON THE CHURCH, p. 4

2)

ibid. p.15

ibid. p. 4
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of the world.” 1)

Rahner writes that "that is found in the

introduction to the decree, though the final alterations to
the text make it less olear than it was in the earlier
version*” 2)

The Constitution reads,

..the Churoh is in

Christ like a saorament or as a sign and instrument both of
a very closely knit union with God and of the unity of the
whole human race...” 3)

The "messianio people” are further

oalled ”a lasting and sure seed of unity, hope and salvation
for the whole human race....also used by Him as an instru
ment for the redemption of all...” 4)

It is not in conflict

with what has been quoted above regarding the churoh as the
budding forth of the Kingdom, when the Constitution states
that Cod*s grace extends also to those who are outside
Christianity, 5} or that those who, "knowing that the
Catholio Churoh was made necessary by Christ, would refuse
to enter it or to remain in it, could not be saved." 6)

But

when it is claimed of the "catholic unity of the people of
Cod" that "there belong to or are related to it in various
ways, the catholic faithful, all who believe in Christ, and
indeed the whole of mankind, for all men are called by the
1) Karl Rahner. THE CHRISTIAN OF THE FUTURE.
(Montreal, 1967), p.81
2)

ibid. p.81

3)

CONSTITUTION ON THE CHURCH. P.l

4)

ibid. p.ll

6)

ibid. p.18

6)

ibid. p.16
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grace of God to salvation," 1) - then the question arises
whether in these lines and in what was said about the Churoh
as a saorament and seed the Counoil has sufficiently guarded
against the possibility of extending what is expressed in
the Constitution on the Churoh about the saving work of
Jesus Christ in suoh a way to all mankind, that the Churoh
no longer oonoeives of her mission as an offer of salvation
to those who are lost from the Kingdom of God, but as
communication and olerifioation of a state of salvation
whioh is in actual faot universal.

Much seems to depend on

the expression 'the Churoh is like a sacrament' over against
Rahner's "the Churoh is the sacrament of the salvation of
the world."

The concept of the Church's being a "seed" and

the phrase "belong to or are related to it in various ways"
(p.16) do not help to clarify what the Constitution really
means to convey.

1)

loo* oit.
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D.

KARL RAHHSR

a HD

HENRI DE LUBAG - TOWARDS UNIVERSALISM ?

Karl Rahner has put the weight of his profound
thinking apparently on the side of a nearly complete identi
fication of the Churoh with the human race.
He does so by a two-pronged argument*

First, Rahner

denies the assurance of salvation to the faithful*
Secondly, he argues that the Christian must approach the
non-Christian as an anonymous Christian, i.e. a Christian
who may be unaware of the saving work of Cod's grace in his
life and may even take the stance of rejecting Jesus Christ
as Saviour and who is as uncertain of salvation as any
given Churoh member and, therefore, is as oertaln of his
salvation as any given Churoh member!

Even though Rahner

maintains the reality of perdition, he oontends that the
Christian - from whom he has taken the assurance of his
salvation - must approach the non-Christian as *a priori'
included in the work of Cod's saving grace.
If we may be permitted to Insert here the viewpoint of
another prominent Roman Catholio theologian, - prof. Hans
Kong teaches also that the grace of Cod is wider than the
Church.

Yet, he uses much more restraint in drawing con

clusions from this fact, whioh he also finds in the soriptures, especially in I Tim.S,4-6 and 4,10 and in Rom.E.
the basis of the latter passage he writes regarding
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non*Christiana, "God's grace In Jesus Christ has already
reached out to embrace them." 1)

"We can be glad that God's

grace, as it is revealed to us in Christ, ia so vast and
wide that it embraces the whole world; all men are within
his good pleasure." 2)

"...this Justification of the

sinner and his selfless, trusting abandonment to God, can
happen in the case of pagans..." 3)

"If a pagan surrenders

himself In faith, in some obscure but real way, to the one
true God in Jesus Christ, of whom he perhaps is only dimly
aware under a hundred concealing veils, and if he then
shows forth his faith in works of love, then he can be
saved." 4)

On the other hand, Rung does not hesitate to be

specific about man's perdition.

Commenting on Hfc.9,37-40,

he writes, "Only those are excluded from her (i.e. the
Church) who do not believe because they are against Christ,
not by ignorance but by malice; for these unbelievers there
is no salvation." S)

But then he has already made it clear

that it is not within any man's possibilities to determine
whether any Individual person is in this sense lost, by
quoting at the outset of his chapter "What happens to
pagans?" the words of Pope Pius II, "We must hold fast to
1)

Hans Kun*. THAT TUP, WOKI*D MAY BKLIiSVS (Hew York.
1963), p.117
2)

loo, cit.

3)

ibid. p.116

4)

ibid. p.117

6)

ibid.

p . 100
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the truth that no one Is guilty In the Lord’s eyes of this
sin of not belonging to the Churoh if he lives in invincible
ignorance of the true religion.

But who would presume to

think that he could determine the eases in whioh it is no
longer possible for such ignorance to exist, when all these
cases are different according to the differences of nations
and of countries and of the circumstances of individuals*"
1)

1?his is exactly what we have endeavoured to set forth

in point 6* above (p. 2^*

We would oall attention to the

fact that the uncertainty of which we have spoken, in con
currence with the pronouncement of Pope Pius IX and the
teaching of prof* JCung, pertains to the question of lost
ness and perdition of non-Christians only*

We are fully

aware that the Church itself may harbour such people who
’are against Christ, not by ignorance but by malice,*

We

must contend, however, that it would be folly and quite
contrary to the joy of our salvation to whioh prophets and
apostles have testified, if the argument were to be reversed
and - because of our restraint in pronouncing any one person
lost to the Kingdom of God - we were to maintain that,
therefore, no one Christian can be assured of his salvation
eitherI 2)
1)

loo. oit. p.102

2) we have previously stated that the C h u r o h
cannot p r o n o u n o e upon the certainty of salvation
of the individual, meaning a particular individual. But we
do acknowledge that the individual Christian may and,
indeed, ought to have this assurance. See e.g. Rora.0,16
and I John 3,1.
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Shis is, however, the position of Karl Rahner in his
hook "Tom Glauben inmltten der Welt"*

He does maintain

that "damnation is equally radical as eternal bliss..." 1)
and rejects the idea that we could know that all men are
saved*

"It would be wrong, against the Christian faith and

vain presumption of the creature, if we were to hold that
we know that all men will be saved." 2)

But he extends the

argument to the point where we cannot know of anybody,
including ourselves, whether we are saved.

"One thing is

off hand a matter of course: we know for no one a real and
definite answer.

For no one.

lot even for the *good

Catholics*, who died after receiving *all the holy Sacra
ments*. .... All men, the good Christians included, are
entering the darkness of Cod in silence." 3)

That Rahner,

in a footnote must call the canonisation of a saint an
exception is, contrary to his opinion, little comfort for
the average Christian.

For it is the saints who would

least of all expect to be canonized, and that leaves every
last one of us with nothing but fear and trembling in the
face of death and eternity.

What then has become of the

indomitable faith expressed in the words of Paul the
apostle, "So then, whether we live or whether we die, we

1}
(Basel,

mi),

Karl Rahner, VQM ilhAPBEI amiTTiat DKH welt
p.17
'™

2}

ibid.

p . 123

3)

ibid.

p p . 112/113
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are the Lord's"? 1)
We would do an injustice to Prof. Rahner, if we were
to overlook that behind his viewpoint there lies a warm
oorapassion for all that are lost* a deep humility regarding
the insufficiency of the Churoh in presenting the Gospel
olearly and the desire to deepen and Intensify the Christian
hope in the graoe of God.

He says, "there is graoe of

Christ 'outside* the Churoh." 2)

And, "Are not we Catholios

often ourselves the ones, who through our own fault distort
someone's view of the true nature of the Churoh?" 3)

He

also quotes the statement of pope Pius 11 4} and says, "One
may, indeed one must, nevertheless, for all others also
hope in the saving mercy of God." i)

And Rahner quotes

again and again Phil.2,12, "work out your own salvation
with fear and trembling."

In fact, one cannot help being

impressed with the great awe with whioh he oomes faoe to
face with the demands of Christ, the fear and trembling,
indeed, with whioh he speaks of the Churoh*s oall to holi
ness, "without whioh no one will see the Lord," 6) - and,
therefore, of his own struggleJ

if only Rahner would

1) Rom.14,8

2) Karl Rahner, VOM QLAtJBEM IHMITTKH DER WELT
(Basel, 1861), p.114 "nT"’
3) ibid. p.114
4) ibid. p.117
5) ibid. p.113
6) Heb.14,12
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complete the potation of Phll.2,12, "work out your own
salvation with fear and trembling," with the reassurance of
vs* 13, "for God is at work in you, both to will and to
work for his good pleasure"I
prof. Rahner believes that he does find support for
his view that the Christian cannot be certain of his salvation in the Constitution on the Churoh. art, 14, where a
distinction is made between belonging to the Church
’corpore* and ’oorde’, merely physically (one might say*
as a nominal member of an institution within human society)
and with all one*s heart (in the depth of one’s being),
fhe Constitution states that the Christian who "does not
persevere in charity" or, being within the reach of the
grace of Christ, falls "to respond to that graoe in thought,
word and deed, not only Shall

not be saved but ... will

be the more severely judged,”

One is left with the impres

sion, however, that Rahner is pressing the Constitution
into the service of his own views when, after referring to
art, 14, he enlarges upon it as follows, "The Catholic
Christian knows that he belongs ’corpora* to the Church;
but whether he lives ’oorde’ in the Churoh through faithful
love, this he does not know, surely; this he can « must only hope," 1)

What Rahner is achieving here is that, by

postulating that the Christian is equally uncertain of his
salvation as the non-Christian, he can make the claim that
1)
Karl Rahner, THE CHURCH AFTER THE COUHCIL
(Hew York, 1966), p.68
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the non-Christ Ian's hope of salvation la eq.ual to that of
the Christ!anI

therefore, he can continue: "But because

the Christian also hopes

for the salvation of others;

because

he Knows enough, theologically, to see that he may

h o p e

for their salvation (even though he Knows that it

is not beyond doubt); because today he can more readily
see, theologically, how it is possible to be a Christian
(we use

the word here to mean one living in the graoeof

Sod and

his Christ) even without Knowing the name of

Christ, or even while thinking that Christ must be rejected
...." 1)

So he comes to the conclusion that the Christian

must not set out on his mission to the world in order to
win men to the membership of the churoh 'oorde*, for this
is to be assumed 'a priori'.
Christian's duty to

"We mean that it is the

p r e s u m e

in hope that God's

graoe is at work in his brother's existence, for to think
otherwise would show a lack of love on his part.'1 B)
Therefore, "the Christian will meet boldly and hopefully as
brothers those who do not wish to be his brothers in his
•view of the world*.

He will see in them persona who do

not yet know what in faot they are, who have not yet olearly
realised what in the depths of their life they are, it is
to be assumed, already accomplishing.

(This is so much

the ease that we are in duty bound hopefully to presume it.
1)

loo, olt. p.58

2)

ibid* p •81
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It would be uncharitable to assume less.

For can I, as a

Christian, simply take it for granted that others are not
in the graoe of God?)" 1)

Henoe, the graoe whioh he sets

out to share with others is one whioh is

a d d e d

to the

one by whioh a man is a member of the Churoh 'cords'.
is the "grace which the others lack, whioh they

This

yet

laok, namely, the graoe to belong to the Churoh 'corpora»
and not only 'oorde* ..." 8)
As yet, these ideas have not taken the form of a theo
logical system.

Karl Rahner is aware of the need for "a

very subtle theology of the possibility and existence of
anonymous Christians#" 3)

But the basis on whioh Christians

and non-Christians are to meet each other as brothers is
indicated in his writing.

He seems to find it in "Man's

transcendence as spirit" whioh "constitutes by the nature of
the case a ' r e v e l a t i o n * " A man's aooeptanoe of the
Inalienable endlessness of his transoendenoe" would then
effeot his salvation, for "why should it not in faot by
God's action in us be the dynamism whioh carries us into
God's life?"

Rahner even goes a step further and implies

that, given this aooeptanoe, a man may not be given more

1)
Karl Rahner. THE CHRISTIAN OF THE FUTURE
(Montreal, 1966), pp.83=^6
8) Karl Rahner, THE CHURCH AFTER THE COUNCIL
(New York, 1966), p.60
3)
Karl Rahner, THE CHRISTIAN OF THE FUTURE
(Montreal, 1966), p.fi
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"perhaps even the better to ensure his salvation*" 1)
With this notion of ’man’s transcendence as spirit’
Rahner is within the oontext of the debate in whioh some
twenty years ago a number of prominent Roman Catholic theo
logians discussed the gratuity of the gift of the super
natural and the possibility of a purely natural destiny of
man leading to a state of bliss other than the beatific
vision of God, and Inferior to it, whioh - along with other
more or less related problems - prompted the Papal
lical "Humanl generis" of August 12, 1950.

hoyo-

in this debate,

among others, the names of Bouillard, Donnelly, and foremost
that of De Lubao figure

prominently.

In September 1960,

Philip jr. Donnelly, S. J.» dealt with the problem under dis
cussion in his artiole "The Gratuity of the Beatifio Vision
and the possibility of a natural Destiny." S)

He toofc up

the treatment of M. Maurice Blondel’s theology by pbre
Henri Bouillard, S.J* in 1949. 3)

Bouillard referred to

llondel’s work "Inaction" of 1893, of whioh he said,
"Blondel concluded that the inevitable tensions of human
life and conduct are oriented toward an inescapable option,
- the free choice or rejection of the transcendent God."
He summarised Blondel’s position of that time in the
!)

100 •

P»87

2) THEOLOGICAL STUDIES. Sep. 1950, Vol. XI, Ho. 3,
p.374 ff.
3) Pfcre Henri Bouillard- L'lHTKMTIOH FQMDAMSNTALS DE
MAURICE BL0HD3L ST LA (sa?) THEQLQGIE, in RSCHaRCKES Da
SCISHCS RELXGISU3E. Vol. XXXVI (1949), pp.^ 1-402
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statement, "Absolument impossible et absolument neoessalre,
notre destin^e eat aurnaturel." 1)

A purely natural

destiny ia not in the picture in Blondel1s early work.
Some forty years later, however, Blondel changes his posi
tion.

After 1932, "Blondel assigns a positive role to a

consideration of a purely natural destiny in his doctrine
of the gratuity of the supernatural.
mental.” 2)

..... it is funda

Bouillard regretted Blondel's change of mind

and oalled it a 'retrogression*.

He "makes it perfectly

clear that, in his opinion, the gratuity of the super
natural, springing solely from the inexpressible free gift
of God, can be and should be maintained and defended in all
its purity, without any recourse to the possibility of a
destiny inferior to the beatific vision." 3)
Donnelly, opposing Bouillard, defends the theory of
pure nature and, therefore, of the possibility of a destiny
inferior to the supernatural destiny of man, because without
it "the gratuity of the supernatural is inexplicable." 4)
With this view he finds himself opposing De Lubao»a
nh5L Surnaturel" . published in 1946.

"The primary theo

logical conclusion of SPMaTUfliSL is that the complete
gratuity of man's supernatural destiny to the beatific
1)

122. Pit, p.3B7

2}

Philip J. Donnelly, S.J., art. oit. p.382

3)

Ibid. p.383

4)

ibid. p.389
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vision does not involve the concrete possibility of an
inferior destiny." 1)

Thereby, Be Lubao is in the company

of the early Blondel, as he holds that man "possesses at
the very center of his being the desire to see God as he is
in himself; this desire is simultaneously inefficacious and
absolute#

Inefficacious, because it is totally incapable

of producing grace, the sole means of the vision of God,
but rather awaits it as a gift; absolute, nevertheless,
beoauss God cannot refuse to fulfill the supernatural des
tiny whioh is inscribed in the very nature of finite
spirits." 2)

Donnelly counters that "it cannot be main

tained without absurdity that the very nature of spiritual
beings in our historical order is constituted by the
natural desire for the beatific vision whioh God cannot but
fulfill with his gratuitous and free gift of grace." 3)
He argues that "St. Thomas affirms without hesitation that
the beatific vision transcends all natural desire as it
transcends all finite intelligence, whether human or
angelic." 4)

As Be Lubao later was to admit, "Le

Surnaturel" was "written in haste at the request of various
people, the sketch was in fact too rapid." 5)
1)

loo« oit. p.391/392

2)

ibid. p.392

3}

ibid. p.395

4)

ibid. p.394

He, there-

5) Henri de Lubao, S.J., THE MYSTERY OF THE
SUPEHHATURAl (Montreal, 1967), pTSfc
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fore, elaborated on hia views in an article in "Reoherohes
Be soienoe Rellglouse" in 1948, entitled "Le lister© du
Surnaturel" •

Donnelly was eq.ually opposed to the views set

forth in this article, the purpose of which was according
to Donnelly, "to explain the gratuity of the supernatural
without any recourse to the possibility of an inferior
destiny, i.e., to the possibility of a state of 'pure
nature*." 1)

He rejects the notion that human nature as we

know it in its historical context cannot be oonoeived with
out "its supernatural finality *hioh is inscribed therein,”
2} of whioh De hubao says, "On ne pourrait reellement
envisager oette nature avant d*y voir insorite sa finality
surnaturelle." 3)

Donnelly contends that "original sin

consists precisely in the fact that in his initial
existence no human person desoended from Adam is intrinsi
cally finalized by the supernatural end of the beatific
vision." 4)

He is, therefore, diametrically opposed to the

view De Lubao expressed in "Le Surnaturel11;

"II ne peut y

avoir pour I ’homme qu'une fin; la fin surnaturelle, telle
que 1* Svangile la propose et q,ue la the'ologie la definit
par la 'vision beatifique' 5 )
1)

Philip J. Donnelly, S.J., art. eit. p.397

2)

ibid. p.402

3)

ibid. p.402 fn.

4}

ibid. p.401

5)

ibid. p.403
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It would seem to us that the problem hoila down to the
*

question whether a human being Is elevated to the super
natural order by baptism 1) or whether man's supernatural
finality belongs to the reality of human nature as suoh in
its concrete historic existence,

The former position, "put

forward again in so many words in modern times by Fr.
Philip Donnelly," 2) De Lubao traces bach through Suarez
{186?) to Cajetan, although he "was not properly speaking
its Inventor, for it was not produced all of a pieoe in a
day." 3)
At first sight, the Encyclical "Hurnani generis" seems
to come down solidly on the side of Donnelly, when it
states, "Others destroy the gratuity of the supernatural
order, since god, they say, cannot oreate intellectual
beings without ordering them and calling them to the beati
fic vision." 4)

nevertheless, the encyclical has obviously

left room for a shifting of positions on both aides.
De Lubao wrote in 1967 that there are, among his opponents,
theologians who hold "that the state of 'pure nature' has
not in fact ever existed (5), or that 'historic man' has
1)

see ibid. p.400

2)

Henri de Lubao, 3.J., oj>. oit. p.89

3)

ibid. p.90

4)

FOUR GREAT EHCYCLICAL8 OF POPE PIUS XII

{newYorkTT^nrp.rre--------------{6) so that, in fact, they posit something whioh has
no reality, reducing it not only to an abstraction, but to
unrealityI
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been in fact created in a supernatural order (l)«n 2)
On the other hand, De Lubao himself seems to leave much
more room for his opponents to adhere to their views,
albeit in the form of a highly theoretical hypothesis, when
he says, "Without dogmatically denying that there may be
other possibilities, without rejecting any abstract hypo
thesis whioh might be a good way of making certain truths
more vivid to us, it is surely ’more simple and reasonable*,
when working out a theological doctrine, not to try to get
away from reality as we know it." 3)
In order not to do

injustice to our Roman

Catholie

colleagues, we are constrained to confess to a certain
amount of perplexity in regard to some of the intricacies
of the problem and the vehemence with whioh our colleagues
have pursued the debate, when we come to it from within
the context of Reformed
case#

Presbyterian theology,

Even if we were to take sides

- asis the

in the problemitself,

we could not seriously consider a role for the Sacrament
of Holy Baptism as Donnelly and, in general, Roman theology
ascribes to it*

We do not know of a 'grace* conferred by

Baptism at all#

When we recall our conviction of the

complete and utter creatureliness of man, we find certain
(I) so that it no longer is obvious that of a number of
hypothetical possibilities that of ’pure nature’ should be
chosen to provide a basis on whioh to build the concept of
the gratuity of the gift of the supernatural I
2)

Henri de Lubao, S.J#, oj>. oit* p#92

3)

ibid. p.64
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oonoepts whioh are apparently taken for granted in Roman
theology alien to our thinking.

When Be lubao says that

"man’s longing for God is in a category of its own;" and,
quoting Blaise Romeyer, continues, " ’The total gratuitous
ness of our adoption as sons by God the Father transcends
without absorbing it the utter gratuitousness of the funda
mental gift of creation’," 1) we find the oonoept of
’adoption’ in this connection difficult to place in the
oontezt of our understanding of scriptural teaching.

For

only two times we find the term employed in the Hew Testa
ment, and both times it is far removed from the scene of
man’s oreation.

In Gal.4,5 it is used to indicate the

restoration of man’s love-relationship with God in Christ*
In Rom.8,23 it indicates the consummation of our salvation
when our bodies are taken up into the imperishability,
glorty and power of the renewed cosmos. 2)
Similarly, when Be lubao, quoting Augustine, says,
" ’In effect what we have been given in order to exist is
one thing, what we have been given in order to become
saints is another,•" and continues, "in other words, the
spirit of man is one thing, the Spirit of God another,
although once given, the latter becomes equally and
literally ’our spirit’," 3) it is hard for us to understand
1}

ioo. oJLt• pp. 114/115

2)

comp. I Cor.15,42-43

3)

Henri de lubao, S.J., oj>. oit. p. 115
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precisely what he means, - and It becomes Impossible for us
to be of one mind with him if he means to imply that God,
in creating man as a spiritual being, would have brought
about a kinship between himself and us whioh could in any
way prompt the conclusion of any degree of Identity of his
Spirit with the spirit of man*
Or again, Be Lubao is reflecting an element in Homan
Catholic theology that would make it most difficult for us
to follow his thinking with any measure of agreement when
he states that "this *perfect gift* of the supernatural,
which is completed in the vision of God, constitutes for
created nature, however high we rate that nature, a real
sublimation, a real exaltation above itself, in short a
real deification*" 1)
We recognise, therefore, that there is a possibility
that we have not weighed properly the aspects of the prob
lem of the gratuity of the gift of the supernatural with
which we have dealt*

It seems to us, however, that we are

pinpointing Be Lubao *s present position accurately and are
at the core of his work "The Mystery of the Supernatural"
in quoting from p* 124:
"Considered in Itself, statistically one might say, my
nature or my essence is no more than what it is*

There is,

let me repeat, no slightest element of the supernatural in
it, nor the slightest power to raise itself up to it, nor
1)

loo, oit. pp.120/121
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the smallest principle for laying claim to it.

But no more

than we can envisage, except In order to represent the
thing humanly to ourselves, any real subject existing
before being brought into being by the creative act, can we
now envisage that nature in its concrete reality as existing
before having its finality imprinted upon itj and that
finality, by God's free will, is a supernatural one,” l)
It would seem to us that Be Lubao in this statement
has declared himself content with the fact that others will
take their starting point in the presupposition that God
can ’’create intellectual beings without ordering and calling
them to the beatific vision." 2)

At the same time, he has

cleared the way for himself to leave this area of specu
lation behind in order to proceed in his understanding of
the nature of man from the point where we can envisage the
nature of man as that nature which has its supernatural
finality imprinted upon it*

This, then, would be identical

with Rahner's concept of *man's transcendence as spirit.'
Henceforth, De Lubao can speak of man's nature as being
"Innately opened to the universal and directly related to
God." 3)

Quoting Maurice Nddoncelle, he can state that I can

"'weave into the fabric of my being the whole universe, of

1)

loo, olt. p.124

2)

ENCYCLICAL "HQMAKI GAHARIS". 0£. clt. p.179

3)

Henri de Lubao, s.j., oj>, olt. p. 137
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the fabric of whioh I am naturally a part.*" 1)

He oan be

in agreement with Rahner and say that "spirit possesses a
limitless transcendence *f whioh gives the human horiaon
an 1infinite character*, and this kind of infinitude is
precisely what oonstltutes the 'definition* of man and his
♦limit'," 2)

From here it is only one step to Rahner's

contention that "a man's aooeptanoe of the inalienable
endlessness of his transcendence" would effect his sal
vation and that a man may not be given more "perhaps even
the better to ensure his salvation." 3)
We are here dangerously close to finding the basis for
man's salvation in ..... man!

And man's transcendence as

spirit is given with his creatureliness.
Inherent to all men.
his being human1

it is, therefore,

Man's salvation, then, is given with

We find ourselves at the same point where

the idea of the brotherhood of man under the fatherhood of
God finds its origin, namely at the point where man is in essentiall
unbroken communion with ood and his fellow-men.

That point,

however, Is separated from man's existence here and now by
the chasm of Gen. 3, the Fall, by which man's relation with
God was broken and the brotherhood of man disrupted.

By

taking his stand where he does, Rahner has chosen a point
of departure from which it is impossible to proceed toward
1)

loo * oi t. p. 138

2)

loo. oit.

3)
Karl Rahner. THE CHRI3TIM OF THE FUTURE
(Montreal, 1966), p.87
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the encounter in which God addresses man in the gospel of
Jesus Christ, i.e. the actual historical situation of man
in his sinful lostness.
The only harrier between Rahner’s thinking and a
radical universalism is that he makes man's acceptance of
his own transcendence the condition of his salvation.

This

prevents him from regarding the brotherhood of man as an
undeniable fact and prompts him to speak again and again of
the Christian's duty to
is his brother,

p r e s u m e

that his fellow-man

nevertheless, Rahner proceeds in places as

if in actual fact man's sinfulness is not in the picture at
all.

He contends that "the world of all ages” ... "stands

under the mercy and not under the Judgment of God..." 1)
and that the Christian of the future "cannot regard the
Church otherwise than as the promise that through the very
midst of the world's contradiction to God its deeper con
sent to God is nevertheless being accomplished through the
predominance of God's grace." 2)

"He will think of the

Churoh in its true nature as the historic audibility of
God's comprehensive Yes to the world..•" 2)

Considering in

this context the rejection, the lo of the world to God, he
says, "...even this lo only lives and has force from the
partial or total Yes whioh is in it or behind it, and which
1)

loo, oit. p.90

2)

loc. oit.

3)

ibid. p.91
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belongs with the Tee whioh is the 'huroh,

1) so that the

Church becomes "the revelation of what the others are.” 2 )
He returns in this connection to the argument from the
uncertainty of salvation within the Church: ".... and if in
regard to those others it is not ’certain1 what they are,
neither is it certain that those who are inside the Church
belong to the band of the eleot.” 3)
It will be difficult to maintain the significance of
the cross and resurrection of Jesus Christ for man’s sal*
ration in the framework of the foregoing,

instead of being

the core and climax of God’s dealing with man in his sin,
they tend to recede into the background.

Instead of being

the point at whioh God outs into man’s existence in lost*
ness, laying open the depth of his despair and at the same
time taking hold of him in his perdition, shaking him awake
to the fact that "we must all appear before the Judgment
seat of Christ," 4) and calling him to acceptance by faith
of the fact that he is "Justified by his grace as a gift,
through the redemption which is in Christ Jesus," 5) the
death and resurrection of Jesus become a divine ’a priori *,
a cosmlo-dlvine act of self-giving with universal efficacy.
1)

loo, olt.

2)

ibid. p.93

3)

loo, oit.

4)

II Cor.5,10

5)

Bom.3,24
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which has no decisive bearing on man's relation to God and,
therefore, does not qualify the relationship of man with
man*

One most then, indeed, claim that the whole world

stands not under Judgment but under grace*

For how could

one any more say within this context that there will be a
day when "Sod Judges the secrets of men by Christ Jesus”? 1)
Rahner approaches the point where the priorities of the
Christian faith become reversed*

When he speaks of the

missionary task of the Churoh and urges that men must belong
to the Churoh w *corpora' and not only 'corde'" 2), he seems
to be putting the emphasis where it surely does not belong*
For it is undeniable that the basio and vital relation with
the Church is that a man belong to it 'oorde'.

in the

light of Rahner's doubts as to the significance of man's
belonging to the Church 'corpora' for his salvation, we
would think that he would have to concur*

The same reversal

of priorities tends to occur when he so emphatically states
that it would be uncharitable and a lack of love to meet
non-Christians in another way than as brothers*

For there

is a warning against Just such an assumption in the last
sentence of the parable of the prodigal son in Luke 15, in
which Jesus, as in so many of his parables, has placed the
key that unlocks the story: "for this your brother was dead,
and is alive; he was lost, and is found."
1)

If then the

Rom.2,16

2) Karl Rahner, THE CHCJRCH AFTER THE COUNCIL
(lew York, 1966), p.60
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non-Christian stands where the prodigal son stood when he
was in the far country, he is dead to the brotherhood of
Man and lost to the fatherhood of God.

And "when he came

to himself" (vs. 1?) in the parable, he was not therefore
restored to his sonship, but Jesus* words clearly mean no
more than that he finally beoame honest with himself and
saw his true situation.

Therefore, it may be an impulse of

love to hide from the non-Christian his true state of lost
ness.

But it will tend to Immerse him only doeper in his

lostness in the end.

Greater and much more sacrificial is

that love whioh recognises the separation, the chasm, the
alienation and hostility, but which nevertheless reaches
across that radioal separation in defiance of the barriers
that are insurmountable to any merely human expression of
love, in the faith that "what is impossible with men is
possible with God," because "the love of Christ controls
us." 1)
To what extent Rahner is still aware of this, remains
a question.

He does insist that "the history of mankind

(and of the Churoh, as the Constitution stresses) is a
unity in Which all men from Abel to the last human being
belong together." 2)

And yet, it is truly startling to

notice that Cain has been, consciously or unconsciously,
excluded from this unityI
1)

We agree with Rahner that "it is

He.18,27 and II Cor.5,14

2) Karl Rahner, THE CHRISTIAS OF THE FUTURE
(Montreal, 1966), p.89
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easier and less restrictive to be able to say to someone:
'become what yon are, than: destroy what yon were until
now*" 1)

But how does that place a man in the situation

where he can he assured, "you have been raised with Christ*'
- "for you have died" * "put to death therefore what is
earthly in you"? 2}

How is he to say with Paul, "I have

been crucified with Christ; it is no longer I who live, but
Christ who lives in me'*? 3)

It is this apostolic teaching

which militates against Rahner's contention that it cannot
be said that his view of the Churoh "will inevitably hamper
or render ineffective the missionary seal." 4)
but do Just thatI
of the

fcnowle

of salvation.

it cannot

The Gospel is not the offer to all men
dge

of their salvation, but the offer

If that offer is to be meaningful at all,

salvation must be salvation from something, salvation from
something total and radical, something whioh - whatever it
may be * is

not

salvation!

Has not Rahner himself

stated that "the radicallty of damnation equals that of
eternal bliss"? 5)

let, Rahner seems to deny that radica-

lity when he contends that "in preaching Christianity to
1)

ioc. oft. p.93

2)

Col.3,1-5

3)

Gal.2,20

4) Earl Rahner, THIS CHRISIIAff OF THE FUTURE
(Montreal, 1966), p.93
8) Karl Rahner, TOM GLAUBER IBMITTEJf HER WELT
(Basel, 1961), p.17
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'non-Christians*, therefore, the future Christian will not
so much start with the idea that he is aiming at turning
them into something they are not, as trying to bring them
to their true selves." 1)

This must make the Church appear

as the tip of an iceberg of which the greater mass is
hidden beneath the surface, a partial manifestation in the
form of an institution of a much wider reality.

So Rahner

can state that the future Christian "will see the Church as
the risible embodiment of what is already interiorly
binding, as the historical concrete form of what is uni
versal and in fact taken for granted as a matter of course
•**” 2)

We can only doubt whether the first paragraph of

the Constitution on the Church can be made to support such
an assumed universal efficacy of the grace of Cod and was
indeed Intended to teach that "the Churoh is not the
society of those who alone are saved, but the sign of the
salvation of those who, as far as its historical and social
structure are concerned, do not belong to it*" 5}

To be

sure, the Constitution does not take the position that the
Church's members are the only ones to be saved.

It would

seem to us, however, that it is very far from depicting the
Churoh as a sign that
salvationl

not

to belong to the Church means

We are particularly reminded of the consular

1) Karl Rahner, THE QHRISTIAH OF THE FUTURE
(Montreal, 1956), p.88
2)

ibid. p.88

8)

ibid# p.82
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statement that "the Church, or, In other words, the kingdom
of Christ now present in mystery, grows visibly through the
power of ood in the world." 1)
It would seem to us that the risibility of whioh the
Constitution speaks consists in the membership of the
Churoh*

par. 9 makes it clear that the messianic people,

the new Israel, "is called the Church of Christ." Z)
does not actually include all men." 3)

"it

If this is so,

would it not be a cruel injustice to the non-Christian if
the Christian were to "confront in courage and hope and as
brother even that man who does not want to be his brother"
and to "see that man aa someone who does not fully realize
what he is.#."? 4)

Would it not be tragic if he were to

"see in them persons in whom the unutterable sighs of the
Spirit have invoked, requested and accepted the silent
mystery whioh penetrates all human existenoe, whioh we know
as the Father of our lord Jesus Christ," 6)
not so?

1 f

this were

Would that not amount to an act of shutting in

actual fact the door of salvation in the non-Christians’
face?

The Second Vatican Council has stated that the Church
1)
2)
3)

COBSTITUTIQH OH THE CHURCH, p.3
ibid. p.11
loo. oit.

4) Karl Rahner, THE CHURCH AFTER THE COUHCIL
{Hew Vork, 1946)t p.61
g) Earl Rahner, TgE QHRISTIAH OF THE FUTURE
{Montreal, 1966), p.86
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grows

r 1 s i U

y.

This must he so, even if that

visibility brings with it the possibility that our eyes may
deceive us and th&t we mistake for membership of the Churoh
•corpora' and 'oorde' what is merely ‘eorpore’ to the
exclusion of the indispensable membership of the Church
'ecrde'.

In other words, the distinction between redeemed

and unredeemed life is at the very basis of the biblical
concept of salvation and can only be effective in interhuman relationships if and when it coincides with the
distinction between Church and world, Christians and nonChristians#
cannot!

Even if Sod knows better, - we do not and

for the Christian to meet the non-Christian as a

brother, means that the brother must have come home.

Irk

some as that may be, this can only take place within the
context of the Church, as long as the Churoh, though not
the Kingdom of Cod, is all we have of the Kingdom of (Sod*
for time and again, this homecoming is oast by Jesus in the
mold of the expression "entering the Kingdom of Cod." 1)
W® cannot presume to see through the given situation, i.e.
the situation whioh Sod has given ua.
the insight of Cod.

We have no olaim to

When Rahner urges us to assume in the

non-Christian 'the unutterable sighs of the Spirit', he is
asking not for an act of charity but for an act of Judgment
to whioh we have no access and whioh is the sole preroga
tive of the Judge of all the earth.
1)

The biblical norm that

St.7,SI; 19,23; Mk.10,15; Ik.18,24; John 3,5 eto.
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"every spirit which does not confess Jesus is not of
God," 1) may seem a orude tool for the sophisticated
modern mind.

Yet there seems to be no substitute for its

application in some form or other.

For where it has been

laid aside, the Church is in danger of losing its identity
and, therefore, its message altogether.

This standard

precludes the assumption of an anonymous Christianity out
side the Church altogether.

If it is nevertheless assumed,

the result can only be that the Churoh will, indeed, lose
its identity*

For not only does such an assumption remove

the distinction between the Churoh and the world, i.e.
between redeemed and unredeemed life (whioh does not leave
the Churoh with a distlnot identity), but it makes the
Churoh in fact ooextensive with the world, with all mankind.
There is then no place for a message from one to the other
and no true ambassadorial function carrying God's appeal
from one to the other. 2)

The Christian message is lost.

The eradication of the demarcation-line between the Church
and the world does not allow for the statement that God
"has delivered us from the dominion of darkness and trans
ferred us to the kingdom of his beloved Son" 3) to be
understood in any other sense than that of an accomplished
de facto salvation of all mankind.
1)

I John 4,3

2)

see II Cor.5

3)

Col.1,13

Thus, the concept of an
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anonymous Christianity leads to the assumption that 'the
kingdom of his beloved Son' comprises all mankind; through
their mutual identification with the whole of the human
race, the church and the Kingdom have become identical and
ooextensive in a concept of universal salvation*
Col.1,13

o a n n o t

be so understood.

But

It presupposes

and implies the continued existence of 'the dominion of
darkness *.

It does not even hint at the removal or

annihilation of the 'dominion of darkness' from the earth.
It is part of a letter whioh addresses itself to "the
saints and faithful brethren in Christ at colossae,” (1,2)
who have been 'transferred* themselves and are "now recon
ciled," (1,22)

" p r o v i d e d "

the faith." (1,23)

that they "continue in

So they are asked, "If with Christ you

died to the elemental spirits of the universe, why do you
live as if you still belonged to the world?" (2,20)

For it

is they who are to set their minds "on things that are
above, not on things that are on earth." (3,2)
Can one escape from the conclusion that the blending
of the Churoh with the world and of the 'kingdom of his
beloved Son1 with the rule of Christ over all mankind in
the here and now makes the Church 'belong to the world' and
the King a ruler over 'things that are on earth'?
This is the risk whioh Prof. Rahner takes when he
insists that "the Christian sees anonymous Christianity at
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work in « thousand ways in his brother," 1) and that the
anonymous Christian "does not really know what he actually
is through grace in the depths of his conscience; that is,
that the anonymous Christian is, in perhaps a very implicit
hut nevertheless in a very real way, what the Christian
also is, though for his part the Christian is aware of what
he is in the objective reflexiveness of his oonsoienoe." 2)
When we consider this concept of the anonymous
Christian together with Rahner’s claim of the uncertainty
of salvation for the Christian, we are left with the
impression that the Church is merely an outcropping of a
hidden universal reality, "something like the uniformed
units in Cod’s array," 3) and that the conscious acceptance
of Jesus Christ as lord and Saviour in the obedience of
faith has nothing to add to man’s salvation but the "fear
and trembling" of Phil. 21

fhis, then, reduces the Churoh

to merely one of the phenomena in the realm of man’s
religions.

The presence of Christ becomes immersed in the

anonymity of an assumed universal Christianity, so that his
grace "is ultimately the dynamism of all human history every
where and always, and indeed of the world generally..." 4)
1) Karl Rahner, THE CHCJRCH AFTER THE COUflCIh
{lew York, 1966), p.61
2)

ibid. p.57

3) Karl Rahner, THE CHRISTIAN OF THE FUTURE
(Montreal, 1966), p.84
4)

ibid. p.96

R eproduced with perm ission o f the copyright owner. F urther reproduction prohibited w itho ut perm ission.

60

She impatience for the eschatologioal fullness of his reign
has then led to the Identification of his kingship with the
power behind the torrent of human struggles.

The King of

kings has become merely another king over the affairs of
the human race.
When our salvation has thus become inherent in our
being human, what is to prevent us from taking the final
step of eliminating the transcendence of God altogether and
cutting through the vertical communion with Him by bringing
our encounter with Jesus Christ entirely down to the hori
zontal plane of interhuman relationships?

We hesitate to

contend that Bahner is on the verge of being caught in that
monstrous contradictlo in terminis. Christian humanism.

But

what are we to make of his statement, "God is manifested for
us through Christ in mankind and thus is for us only so
attainable"? 1)

Does that not bring us back to the proud

godlessness of man's religious search for the divine within
himself?

Is that not exactly the cul-de-sac, the blind

alley, in which Jesus confronted his disciples and said,
"You did not choose me, but I chose you”? 2)

"The Bible

does not describe the religious history of man as a quest
for God, but as divine seeking after man"I 3)

I do not know

1) Karl Rahner, THE CHURCH AFTER THE COUMCIL
(lew York, 1966), p.25
2)

John 15,16

3) Hendrik Kraemer, THE COMMUHICATIQK OF THE CHRISTlAH
FAITH (Philadelphia, 1956), p.2tf
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myself until I know myself to be known by God.

Kraemer

says that "the point constantly stressed in the Bible is
that God alone knows man in his inner motives and being,
and that therefore the knowledge of self goes through the
knowledge of God, and not the reverse." 1)

if only so I

can know myself for what I am by the grace of God, - how
could I possibly oome face to faoe with God in my fellowman, unless we are side by side in that we
ourselves to be known by Godl

b o t h

know

That is, how muoh and how

deeply do I need to stand with him before the God and Father
of Jesus Christ, that we both may say, 'My Father', before
I oan turn to him with that word whioh fulfills my longings
as muoh as his, 'My Brother*I

To put it in the words of

Dr. James S. Smart, "The Churoh is the human fellowship that
comes into being when God binds men to himself in Christ and
so binds them to each other." 2)

This is what George W.

Webber has summed up when he writes, "Mark that the vertical
dimension is always first.

Human beings are made one as

brothers only because Christ is their Lord.

There is muoh

too muoh sentimental talk about the brotherhood of man.
This has no reality, for me at least, and I think not for
the Christian church, apart from the prior acknowledgement
that Jesus Christ is our point of unity." 3)
1)

loo, olt. p.14

2)

James S. Smart, 0£. oit. p.90

3) George W. Webber, GOD'S COLOMY IB MkH'S WORLD
(lew York, I960), p.49
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JOHN MAGWARRIS -"PRINCIPLES OF CHRISTIAN THEOLOGY."
1.

THE CONCEPT OF NOTHING.

A most impressive example of a theology whioh has moved
away from these hihlioal ooaoepts is John Maoquarrie*s book
"PRINCIPLES OF CHRISTIAN THEOLOGY". 1)

He oonoeives Of God

as Being, of the love of God as his aot of pouring forth
himself in creation, reoonoiliation and consummation, whioh
is a "letting-be" toward a never-ending realization of the
potentialities of being.

In this letting-be of all oreated

beings. Being has taken the risk of placing them in "the
dependence of the beings at all times on Being that lets
them be," 2}

Where and inasmuch as this is the case, the

creation shows its goodness, so that evil becomes a regres
sion from being toward nothingness,

"These beings have

been created out of nothing, and it is possible for them to
slip back into nothing or to advance into the potentiali
ties for being which belong to them.

Evil is this slipping

back toward nothing, a reversal and defeat of the creative
process," 3)

",,,God risks himself, so to speak, with the

nothing; he opens himself and pours himself out into nothing.
John Maequarrie, PRINCIPLES OF CHRISTIAN THEOLOGY,
(London, 1966).
2) ibid. p.219
3)

ibid, p.234
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His very essence is to let be, to confer being.

He lets be

by giving himself, for he is Being; and in giving himself
in this way, he places himself in Jeopardy, for he takes
the risk that Being may be dissolved in nothing.” 1)
We are inclined to question this approach, which is
basic to Maoquarrie's theology, on two counts.
First, it seems doubtful to us whether the conoept of
the nothing* lends itself to play any part at all in
either philosophy or theology.

Whatever associations it

may conjure up in one's mind or imagination, there is for
the human mind simply no way of grasping the concept of non
existence, non-activity, non-being, non-thought, - nothing
ness.

Hot only would one have to reach beyond and behind

the limitations set to the human mind in its sinful imper
fection to grasp such an absolute negation.

One would have

to reach beyond and behind creation itself.

One would have

to think one's way out of existence, - and existence is at
the same time the scope and delimitation of all thought.
Furthermore, assuming that this were possible, how
could we conceive of the nothing and Being at the same time,
a side-by-side of existence and non-existence in a primor
dial way?

For if we were to postulate such a side-by-side.

Being, which must of necessity be understood as identioal
with life and, therefore, with activity, would then have to
'be', i.e. to function at the primordial level oentri1)

loo, oit, p.234
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petally, turned in upon itself.

Only so could there be any

differentiation between Being and nothing without the one
cancelling out the other.

Only so could there be a sub

sequent pouring out of itself by Being into nothing, a
talcing any risk 'that Being may be dissolved in nothing.1
If however, as we contend, the concept of the nothing can
only be derived from this primordial side-by-side and if,
without this primordial situation, there oennot be a
vis-a-vis of Being and the nothing in which God 'opens him
self into nothing,' then we have already left behind us all
possibilities of speaking about either God or nothingness.
For here we are behind creation, beyond our own exlstenoe
and, therefore, beyond the categories of thought accessible
to us.

As prof. Maoquarrle himself puts it, "Without

beings in and through which it appears and in whioh it is
present, Being would be indistinguishable from nothing," 1)
and "....since pure Being would be indistinguishable from
nothing. Being is Inseparable from beings." £)

In other

words, we can only know Being and conceive of being as it is
manifest to us in what Maoquarrie calls 'existents', i.e.
creatures.

He, therefore, would agree that it is impossible

for us to think our way out of creation and that our concept
of God is confined within the context of creation.

Yet, the

notion of the nothing forces this leap beyond the boundaries
1)

loo. oit. p.18?

2) 1M&* J?*194
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of creation.

It is only conceivable alongside a oonoept of

Being, i.e. Sod, in a primordial side-by-side.

At that

point Being and nothing become, indeed, indistinguishable
and we are left with neither one nor the other.
lost ell knowledge of dod.

We have lost Sod.

We have
To quote

Maoquarrie's own verdict, ’•The God of the Christian faith
is not a God who is undifferentiated self-enclosed Being Indeed, it is doubtful if such Being could be called ‘God*,
and certainly we could never know anything about it.” 1)
Therefore, when the side-by-side becomes a vis-a-vis.
when Being is thought of as projecting itself into and
pouring itself out into nothing, Immediately the mind
boggles at the effort to maintain the concept of nothing as
the absence of the presence of anything, be it space, time,
life or being.

Apparently we have neither the thought-

oategories nor the linguistic oonoepta by which we can
establish any notion of absolute absence, - nothingness.
The very notion that God "opens himself and pours himself
out into nothing” 2) cannot but establish the *nothing1 as
s o m e t h i n g

toward which God

and into which he

c a n

o an

open himself

pour out himself.

Kaoquarrle»s

problem at this point is not one of semantics, as if he
could have expressed himself more adequately, but one of
postulating a oonoept which is inconceivable.

2)

He argues

ibid, p.234
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from the feet of creation to a motion of non-creation,
which la not capable of being conceived at all because the
ooncelvablllty of everything and anything depends itself
upon Its existence enfl, therefore, cannot proceed from Its
non-existence.

To differentiate between ‘nothing* and

'the* nothing in order to be able to say that *the nothing*
does exist, seems to offer no solution because in either
case we hare to do with non-existence from which it is not
possible to derlre any concept whatsoever,

it would be

self-defeating to say that *the nothing*, i.e. non-existence
exists, whioh is clearly a contradlotlo in terminis. Yet,
this seems to be exactly what Prof* Maoquarrie is doing in
laying the basis for his principles of Christian Theology1
One might say that he has orerreaohed himself and has
broken through the ceiling that lies oxer human reason.

In

doing so one cannot but lose all connection with life,
existence or being as we can think it, know it or experience
it.

If we may be permitted to put it very simply but quite

emphatically: One cannot talk about nothing.

The moment

one opens one's mouth, one has to be talking about
s o m e t h i n g

I

Fixe hundred years before the

Christian Era, the Creek Parmenides based much of his philo
sophy on that fact and stated, "One cannot know that whioh
does not exist - that is impossible - nor put it into
words.” 1)
1) Bertrand Russell assCHliDBBIs M R
fflLOSQFIS (Den Haag, 1948), p.61

wsstsrse
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Without wishing to open up the whole question of the

doctrine of creation, one Might ask whether prof.
Maoquarrie has not heen left in the wrong direction by a too
faoile acceptance of the idea that God orested the world
out of nothing. 1)

He seems to take it for granted, as

indeed he must if he is to maintain that Godfs creative
activity is a pouring forth of himself into nothing,

in

another book he speaks of God*s omnipotence as "the power
to stand out from nothing and to

b e. or perhaps one

should say, rather, the power to let something stand out
from nothing and to be (creatio ex aihllo)." 2)

This

unquestioning aooeptanoe of the oonoept of creation from
nothing may well hare prevented Maoquarrie from seeing the
impossibility of his proposition.

But the doctrine of the

»creatlo ex nihilo * belongs to a post-biblical speculative
theology and is not properly part of biblical theology at
all,but rather a philosophical sidetrack.

The biblioal

writers are not concerned with what would or would not be
outside the scope of God»s creative power, nor ao they try
to fathom by what categories of thought or speech man might
give expression to the negative of God»s creation or the
situation before or behind his creative activity*

The need

for the salvation of their existence is far too great to
1)
seeJohn Maoquarrie.
(London, 1966), pp.197-1 It

o p Ch r i s t i a n t h e o l o g y
------ -------------------

principles

2)
John Maoquarrie. MEW DIRECTIONS IN THEOLOGY TODAY
Vol. Ill, GOD AND SECGLARlff"(WlTad'elpKiaT l W T T T p . I H r "
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allow them to speculate about the absenoe of being*

They

praise ood as their Creator not because he is their Creator,
but because he is their Redeemer, as psalm 33 so movingly
shows.

To the psalmist "the earth is full of the steadfast

love of the LORD." (vs* 6)

1 without-dod-nesa, i.e. *the

nothing1, has no place at all in what these men have to say.
To them, even when faced with God*s wrath and Judgment,
"the whole earth is full of his glory," 1} and there is no
reason whatsoever for them to probe beyond that,

in spite

of Faoquarri^s claim that whatever is tsid in "explication
of the Christian faith...must be rooted in the Bible," 2)
he has not caught the implications of the biblical attitude
toward the Creator for the concept of a *oraatlQ ex nihllo*.
for if he had been aware of them, he would not have been
able to endeavour to penetrate behind Being itself to a
without-God-ness, a ♦nothing*, whioh - within the realm of
oreated life - has no conceptual possibility at all.

in

the Bible, however, when the whole spectrum of creation,
redemption and consummation unfolds before the inspired
writer*s eyes fas I® the cos© at the end of Rom.11), there
is only room for a doxologyj

"0 the depth of the riohes

and wisdom and knowledge of GodI
him and to him are all things*
Amen."
1)

for from him and through
To him be glory forever*

So great, then, is this Sod, that it becomes
Is.6,3

2} John Maoquarrie, PRIHCIPL5S OF C K R I 5 I M THEOLOGY
(London, 1966), p.162
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Impossible to bypass him in order to grasp a 'nothing1
behind him.

Esther than say that he created the world out

of nothing, we affirm in awe, *he oreated the world from
hie

f u 1 1 n e e a P

If, however, we were to affirm

that Sod oreated the world from nothing, it would be
without any oonneotion with a eonoept of nothingness.

To

us, ”the word 'ex' in creations* nihllo •••• signifies the
aloneness of Sod in the bringing forth of the world.

There

was not even a 'nothing* besides Sod, but Sod only.” 1)

We

must, therefore, conclude, that one of the baslo assump
tions of John Maoquarrie*a “ffrinoiples of Christian
Theology” has no oonoeptual possibility and proves unten
able.

1)

Ball Brunner. DIB CHRIST1ICHE LBHHE VOH SCHQEPFTJHG

mi) muoEsma. BOGi af i ri Ei f f nn^^^
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2.

m d RISK OF GOD.

Secondly, the starting point for

God'a dealings

with man in Maoquarrie *s theology Is the risk inherent in
God's creative activity.

Here is the basis for his claim

that creation, reconciliation,and consummation are co
extensive, interwoven

and in themselves ’’only distinguish

able aspects of one awe-inspiring movement of God - his
love or letting-be...". 1)

This •risk' also is the

explanation of evil as a ’’slipping bach toward nothing, a
reversal...” 2)

At this point we must ask, just what con

stitutes this risk?
all?

Is it proper to speak of a 'risk* at

What is it that God has risked?

himself in jeopardy?

Has he really placed

Has he exposed himself to the possi

bility of his own existence becoming non-existence?

It

would seem that Maoquarrie claims that this is so when he
writes that God "places himself in jeopardy, for he takes
the risk that Being may be dissolved in nothing," 3) and
that "the risk is that Being may get lost in nothing." 4)
Yet he shrinks from the consequences of this statement and,
in dealing with the metaphor of the sun whioh "enlivens the
1}

John Maoquarrie, 0£. oit. p.247

2)

ibid. p.234

3}

loc. oit.

4}

ibid. p.198
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earth by burning up its own substanoe," he warns, ’'The
simile must not be pushed too far; the sun will eventually
burn out, we suppose, but we believe that God's resource8
are not limited, and that he will go on spending himself
in love..*" 1)
Then what is it that ia risked in God's creative/
reoonoiling/oonsummating activity?
being, flowing from God?

It is not God?

is it

If it la not God who is 'risked',

in how far is this 'being' divine?

And if it is not, where

does that leave us in regard to the statement that the
ereative process is in that God "pours himself out into
nothing"?

Poes God risk himself a little at a time?

If

consummation ia an Integral part of creation, is there any
risk at all?

Can one really speak of a risk of Being when

the threat to being is .... nothing?

Must the essence of

absence, 'the nothing' pose a risk in any other sense than
that it poses a risk that is not there?

Should not

Macquarrie base his certainty that consummation is inherent
in creation on a risk that is absent because it is posed by
'the nothing* and, therefore, on the
risk?

a b s e n c e

of

Then, why speak of a risk at all?

We are inclined to come to the conclusion that neither
the concept of 'the nothing* nor the 'risk' of a dissolu
tion of Being ia nothing are presuppositions (and that is
obviously what they are!) which allow us to draw any
1)

loo. oit. p.£3fi
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conclusions from them whatsoever.
Nevertheless, one must admire the integrity and
intellectual acumen with whioh prof. Maoquarrie puts forth
his theology on such an ethereal basis.

Only on oooasion

we are faced with a baffingly conventional statement which
seems to be ill fitted to the profound contemporary other
ness Of his monumental “PRINCIPLES OF CHRISTIAN THEOLOGY".
- as for instance when he speahs of the "reconciling
ministry of the Church, begun in baptism when original sin
is forgiven"! 1)
In general, however, he has pursued his train of
thought with great cohesion.

It is, therefore, important

for this study to enquire further into his views of sal
vation and esohatology

in order to find what are his views

regarding the relation of the Church and the Kingdom of God.

1}

loo. oit> p.429
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2.

THE FALL OF GOD.

prof. Maoquarrie has taken Tillich's expression for
Sod as the 'Ground of Being* a step further.

Kraemer

oritioiaed Tillich's terra in 1956, asking, "if God is
called *Ground of Being' does there remain a real possi
bility of clear distinction between Being and its Ground,
which is more than verbal declaration, and whioh really
allows a relation?

is not ontological philosophy always

driven towards deification of Being.••?" 1)

Maoquarrie is

exactly at this point end comes here, even more than
Tillich, within range of Kraemer1s criticism, "In Biblical
context you

m u s t

say the 'Creator of Being'." 2)

Maoquarrie does not say that.

Hence, the biblical drama of

salvation in his theology becomes an ontological shadowplay, in which the I-Thou collision and reconciliation
between man and God is absorbed by man's evolution toward
Being or his slipping away from it.

The crisis-character

of reconciliation and consummation, whioh is essential to
the biblical message, has disappeared because God ia under
stood as the essence of what is, in that all that ia, is
the pouring forth of himself into the nothing.

Although

1) Hendrik Kraemer, RELIGION AIL THE (JURISTIAN FAITH
(London, 1966), p.425
2)

ibid. p.426

R eproduced with perm ission o f the copyright owner. F urther reproduction prohibited w itho ut perm ission.

74
one oan still maintain that in this pouring forth he is the
Creator, he oannot in this context he the Creator in the
biblioal sense, who creates by his word, who stands, there
fore, over against his creation as its judge and its
Redeemer*

He gust, together with all being, Justify his

existence before the bar of ontological philosophy, where
the theology of this Theos will stand or fall under the
scrutiny of human reason*

Maoquarrie must, therefore, base

his theology of the Christian faith (his ‘symbolical*
theology) on ’philosophical* theology, whioh occupies the
first part of his booh,

“philosophical theology may be

thought of as an inquiry into the possibility of any theology
whatsoever.'1 It "seeks to show us what is the logic of
theological discourse, or perhaps to show us whether it has
a coherent logic at all*11 1)
logy*" 2)

It is "foundational theo

"It lays bare the concepts of theology and

investigates the conditions that make any theology possible."
3)

Only after that oan Maoquarrie proceed to part II,

♦Symbolical Theology*, dealing with whatever "belongs to
the specific faith of the Christian Church*

«*• the oore

of theology." 4)

There is then no turning away from the

course once set;

"This book will adhere to the ideal of a

1)

John Maoquarrie, Oj). cit. p.39

2)

ibid. p.35

3)

ibid. p.35

4)

ibid.

p . 36
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reasonable faith... whioh has exposed itself to the scrutiny
and testing of critical and corrective reason and has
survived.

Faith •••• must be shown to be compatible with

reason*.•• To show this belongs to the function of philo
sophical theology.” 1}
Although prof. Maoquarrie states that* "any explioation
of the Christian faith*•• must be rooted in the Bible,” 2)
it is inevitable and, indeed, clear from the start that the
teaching Of the Bible must yield wherever it militates
against the dictate® of *eritioal and corrective reason*
and that it must be denied any claim to exclusiveness as
the message of salvation.

So Maoquarrie comments on the

notion of substitutionary punishmentj

"This view of atone

ment, as it has usually been expressed, is an example of
the kind of doctrine which, oven if it could claim support
from the Bible or thehistory

oftheology, would

still have

to bo rejected because of the affrontwhioh it offers
reason and conscience." 2)

to

In how far this concept is

biblical or whether it is all that the Bible has to say
about the cross of Christ, we leave aside.

What Is striking

in this quotation is the undauntedness with which the author
Is prepared to set aside whatever the Bible may teach if it
does not meet the standards he has chosen to apply to its
1)

loo* oit, p*4Q

2)

ibid. p.162

3}

ibid* p*284
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message.

With equal readiness he dismisses the uniqueness

of the biblical revelation*

"Anthropologists investigated

the religion of primitive man, and it became clear that all
religions, including biblical religion, have arisen out of
primitive ideas and practices.

....anthropology does

suggest a continuity among all religions. ... There becomes
apparent a unity underlying all the diverse religions." 1)
other faiths too have a revelation that oomes from
the one God, and that can be therefore only a revelation
that likewise leads to reconciliation." 2}
On this basis the distinction between redeemed and
unredeemed life once again must disappear.

In fact, it

leaves no room for a lostness which comes under God’s
Judgment because the ‘unity underlying all the diverse
religions* is given with the contention that all being is
the act of God*s pouring forth of himself into the nothing.
Under this viewpoint one cannot but find revelation of God
among all men, even in all that is.
of all men becomes 'christhood*.

The ultimate destiny

"...we may think of

christhood as the limit of manhood, or the point where it
passes into God-manhood." 3)

It is "the goal toward whioh

oreated existence moves." 4)

as

1)

loo* £it* p. 157

2)

ibid. p.292/3

3)

ibid. p.346

4)

ibid.

a 'limit* it is not a

p . 276
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delimitation but the point at which manhood enters Godmanhood*
Fall*

To this point moves all being, In spite of the

For man's sin may hamper this movement; it cannot

undo it.

"We may believe that God is good, and that his

providence works to advance the conquest of nothing by
Being." 1)
What then is the significance of sin and evil?
Aeoording to Prof, Maoquarrie it is that of a calculated
risk and its occurrence is the oost of God's self-giving*
So sin and evil become inherent in the process of being
moving to christhood,

The consequence of this ia that they

cease - if not to disturb us - to amaze us.

What has

occurred is what Kraemer points out as the "mistake of all
monistic philosophy", namely that "it takes the world as it
is as
is

n o r m a l *

a b n o r m a l ,

The truth is that the world as it is,
fallen, lying under the curse of sin

and of the wrath of God, as it is expressed in ordinary
Biblical language." 2}

And Kraemer quotes Gunning, the

Butch theologian, writing in 1876(1):

"We cannot say with

Spinoza; God is the Ground of the World (Being).... Because
the world is created, is produced, it has a non-divine
ground, whioh Just for this reason

can

1)

loo, cit. p.236

2)

Hendrik Kraemer, op. oit. p.437

become ungodly." 3)

3) ibid. p.436 comp. J. H. Gunning. SPIHOZA EH BE IBES
BEE PERSQgiCrjKEEIB (1876)
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Maoquarrie comes to the view that evil ia inherent in
creation by positing the essential oneness of God's acts
of creation, reconciliation,and consummation, their being
side by side instead of forming a sequence.

"Creation,

reconciliation, and consummation are not three successive
activities of God, still less could we think: that he has to
engage in reconciliation because creation was unsuccessful.
The three indeed are represented successively in the narra
tive presentation of the Christian faith, but theologically
they must be seen as three moments in God's great unitary
action.

Creation, reconciliation, and consummation are not

separate acts but only distinguishable aspects of one awe
inspiring movement of God - his love or lettlng-be, whereby
he confers, sustains, and perfects the being of the
creatures•"

"it is not that at a given moment God adds the

activity of reconciliation to his previous activities, or
that we oan set a time when his reconciling activity began."
Therefore, reconciliation is "an activity that is equiprlmordial with creation itself..."
able from his creating activity.

and is insepar

This means not only that

the two are coextensive in time, but also that they are
coextensive in extent, so that ... God's saving activity is
universal." 1}

This makes reconciliation a corollary of

creation, inherent in it because creation is the act of
God's self-giving whioh finds its climax in the self-giving
1} John Maoquarrie, PRINCIPLES OP CHRISTIAN THEOLOGY
(London, 1966), pp.247-248
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Of Christ into death*

It is essential to creation, as is

consummation, because creation itself is 'costly* to God*
"JUst as the sun warms and enlivens the earth by burning up
its own substance, so it must be at real cost to himself
that God creates, reconciles, consummates.

Such, at any

rate, would seem to be implied in any understanding of God
that looks to the cross of Christ for the center of reve
lation." 1)

"There must be a tragic element in the whole

creative process." 2)

"Hence some kind of 'cosmic fall*

seems to be inherent in the very notion of creation, and
some kind of natural evil seems to be necessary." 3)
Indeed, the world, 'fallen, lying under the curse of sin
and of the wrath of God*, is taken as it is as

n o r m a li

Hormal in the sense that it is as it should be, must be and
ever will bel

This must lead to two conclusions.

First,

if reconciliation is a corollary of creation, then so is
sin.

We mean not Just the possibility of sin, but the

occurrence and the act of sin itself.

Secondly, if this be

so, the conclusion that consummation is at one with creation
and reconciliation in God's 'great unitary action' and that
God's action, therefore, must issue in the Kingdom of God,
i.e. for man in 'christhood', *God-manhood», is the merest
speculation, dangerously close to wishful thinking.
1)

loo, oit. p.235

2)

loo, oit,

3)

ibid. p.236
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As to the first conclusion, we may leave what
Maoquarrie calls ’natural evil’, the catastrophic occur
rences which are clearly beyond human control, for what it
is.

The issue centers on voluntary evil, evil by choice,

namely sin.

"The risk becomes acute when the universe

brings forth beings, such as man, who have responsibility
and a limited freedom...” 1)
all.

But the risk is not a risk at

It is a certainty, that sin and being are co-existent.

And not only so, but they must be co-existent forever in
this theological scheme.
This becomes evident when the sequence in which
Maoquarrie has set creation, reconciliation and consumma
tion, is changed.

For if we reverse that sequence -

consummation, reconciliation, creation - or change it to;
reconciliation, creation, consummation, we find that
neither consummation nor creation remain to be real possi
bilities.

The three are according to Maoquarrie co

extensive, aspects of the one ’movement’ of God’s ’great
unitary action’ and not separate acts.

Bow, if we say that

reconciliation is co-extensive with consummation, we are in
effect saying that there is no such thing as consummation,
i.e. ”all things gathered up in God, all things brought to
the fulfillment of their potentialities for being." 2)
Consummation does not only become tentative (as in realized
1)

!££•cit. p.183

2)

ibid. p.320
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esohatology), - It becomes Impossible.

Likewise, if we say

that creation is eo-extensivs with reconciliation, we are
in effect saying that creation is inseparably bound up with
sinfulness and dependent on being co-existent with sin.
thereby creation does not only become imperfect (as with
Orlgen), - it becomes self-destructire*

For In this scheme

of things sinfulness is to be understood as a regression of
being toward nothing*

Creation* therefore, becomes at one

and the same time the extension (the pouring forth) of Being
and the dissolution of being into nothing.
In the context of Mao4uarrle,s theology it should make
no difference whether we speak of creation, reconciliation,
consummation, or:
or:

consummation, reconciliation, creation,

reconciliation, consummation, creation.

But, ia fact,

it does make a difference to the point whore any change in
the sequence tends to destroy the basic assumptions on whioh
his understanding of the Christian gospel is built, namely
that creation, reconciliation and consummation are co
extensive and are aspects of 3od*s ’great unitary action*.
For twenty centuries Christian theologians have dealt with
the concepts of creation, reconciliation and consummation
side by side.

laoq,uarrie*a consistent use of these terms

in that order tends to create the impression that he is
dealing with them in the context of the mainstream of
Christian theology.

As long as they are used in that same

order, it is not Immediately evident that to understand
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them to be co-existent and co-extensive moves them entirely
out of the framework of the Christian faith; they have been
used side by side so long!

In fact, the moment we pour our

thoughts into the mold of a sequence, we are i m p l y i n g
an actual sequence*

Traditionally, these terms have been

understood to be just that.
The constant use of the sequence: creation, recon
ciliation, consummation in Maoquarrie*s work, ironically,
tends to hide the fact that these terms are Christian if and
as long as they are understood to be sequential - and in
that order*

He can, therefore, speak of them as being co

existent and oo-extensive.

However, when the sequence is

rearranged - as should then be possible and pose no problems
- we find that to posit that they are co-existent and ooextensive does two things; it destroys the Christian hope
of the Kingdom of (Jod, i.e. consummation, and it makes the
orsatlve activity of Qod, the letting-be of Being, oreative
of sin*

Moreover, Maoquarrie holds that "in a fallen

humanity, every individual must be caught in this declina
tion. " 1)

He also contends that, "since pure Being would

be indistinguishable from nothing, Being is inseparable
from beings." S)

"As both transcendent and Immanent, Qod

is at onoe beyond every possible being, yet present and

1}

loo» oit. p•<?44

2)

ibid* P.194
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manifest in every one of these beings," 1)

Consequently,

insofar as He is immanent, yet at the same time is

one

and not two (not a God of immanence alongside a God of
transoendenoe), God Himself is caught in the regression
from being toward nothing.

Maoquarrie puts it this way;

"We talk of ♦risk* because in this process Being could
beeome split, fragmented, torn within itself." 2)

But the

risk - if reconciliation is a corollary of creation - is
not a possibility but a certainty.
Godl

Sin has laid hold of

Maoquarrie has gone the distance on the path on which

he finds Origen.

"We did indeed agree that there is a

tragic element in the creative process, and presumably man,
as creature, shares in this.

There ia this much truth in

the view of Origen and others who have thought of creation
as itself a kind of fall." 3)

Creation, in Maoquarrie*s

theology, has become the Fall of Godl
It follows that to posit the certainty of consummation
is a leap in the dark of the most haphazard kind.

For if

Being in the very act of letting-be (whioh is thought of as
the essence of its existence) is 'torn within itself, once
again no possibility of a concept of consummation remains.
In fact, all that can have any weight of logic at that point
is the acceptance of the eventual dissolution of all being
1)

loo, oit, p.187

2)

ibid. p.183

3)

ibid, p.242
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into nothing*

For if Being itself, i.e. Qod, is onoe

thought of as torn within itself, split and fragmented, one
oan dream of the undoing of that fragmentation in a
consummation, hut one oannot argue that it must ooour*

The

opposite is, indeed, firmly given with the contention that
reconciliation f,is equiprimordial with creation itself*» 1)
Being is undone*

1)

Qod is dead*

loo* oit* p*247
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4.

DISIITEGRATIOI OP THEOLOGY.

Prom this point onward, there is no possibility of a
return to a true enoounter between God and man, no room for
an I-Thou relationship and no reality to either rejection
or loving aooeptanoe of one by the other.
gories become sterile.

Biblical cate

What seems to be Maoquarrie'a

dialectical treatment of theological concepts becomes selfoontradictory and ceases to be true dialectic.

He states

that the (biblical) symbols "must always be used dialeotioally (that is to say, at once affimed and denied),” 1)
but in fact his affirmations and denials of the symbols,
instead of complementing and illuminating each other in the
dialectical sense, cancel each other out, as in the case of
oreation.

For there the letting-be of Being means at the

same time the pouring forth of Being and the opening up of
the course toward the dissolution of Being, because oreation
and reconciliation are equlprimordial.

When this paradox

is carried to its conclusion, we find that God is dead.
other words, because there is no balanoe between the
oonoeivable and the inconceivable, the Being and the
nothing, the dialectic is lost and the whole idea becomes
inconceivable.
As the enoounter between God and man is basic to
1)

loo, oit. p.258
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everything Christian, the biblical concepts and categories
must lose their meaning without it.

For this reason it is

not surprising that we find in Maoquarrie*a work
oreation without perfection,
sin without guilt,
atonement without forgiveness,
demons without reality,
death without resurrection,
Judgment without perdition,
salvation without a saviour, and
the Kingdom without a King.
Let us look at this sequence briefly because of the
awful indictment it posits ia regard to this theology,
namely that it is alien to the Christian faith.
Creation without perfection.
Shore oan obviously be no perfection in a creation to
which sin is inherent and in whioh creative and reconciling
activity of the Creator are coextensive.

Shis is what

Maoquarrie teaches when he says that "natural evil and
human sin are alike unavoidable possibilities in a oreation
the end of which is good." 1)

In passing we note that

speaking of ‘unavoidable possibilities’ cannot circumvent
but merely seems to hide the fact that one is really
speaking of inevitability and, therefore, of certaintyI
^

«tOQ« Pit * p.245
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sin without guilt•
In Tain do we look for the biblical concept of guilt
in Mac quarried treatment of sin.

There is no traoe of

the need for "a broken spirit; a broken and contrite
heart." 1)

The closest prof.

Maoquarrie

comes to this

notion is in maintaining the responsibility of man for his
sin, when he says that "sin is a slavery for the race and
for the individual, yet a slavery that has arisen through
voluntary decision." 2)

"Even if in individual oases there

is no deliberate conscious deoision of this kind, this does
not take away responsibility." 3)

But nowhere do we find

that this responsibility implies guilt.

There is no

reference to the need for the prayer, "Against thee, thee
only have I sinned." 4)

Instead, we find on one hand that

"the basic alienation is really from oneself," S) so that
man faces toward himself in his guiltiness, - on the other
hand man*s sin "is not to be understood in an individual
ist io way but is to be seen in all its seriousness as the
massive and wrongful orientation of human society." 6)
And "the collective mass of mankind in its solidarity, is
1)

18.51,17

2)

John Maoquarrie, Op. oit. p.244

3)

ibid. p.243

*)

PS.51,4

8)

John Maoquarrie, OP. oit. p.62

6)

ibid. p.240
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Answerable to no one.*., individuals are, as it were,
sucked into the world and carried along with it, being
deprived of their own responsibility and swept along by
forces beyond their control.’1 1)

Either way, the concept

of guilt within a person-to-person relationship la lost
from the picture.
Atonement without forgiveness.
Atonement oan, therefore, not enter into what relation
ship between Qod and man is left in Maoquarrie*a thinking.
What he describes as atonement remains outside a possible
encounter of man with sod.
if not abstract.
atonement.1

It beoomes entirely impersonal,

He calls his view the 'classic view of

It conceives of the work of Jesus "as a

battle against the demons that afflict the life of man. His
finished work on the cross is his complete triumph over
these demonic, enslaving powers." 2)

It would seem that

Christ is here portrayed as the one who breaks the power of
demons in such a way that they henceforth are unable to
hold sway over any man whose life is by faith committed to
him.

in the description of how Christ obtained that victory

we read, "to refuse to idolise any being....is to break the
dominion of demons, and to put them to flight." 3)
1)

Xo£* oit. p.240

2)

ibid. p.287

3)

ibid. p.288

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

But

89
careful resting reveals that Jesua Christ in his death on
the cross saved nobody but himselfl

When he rejects making

worldly power his ultimate concern (worshipping Satan), he
put® the demons to fXight from his own existence.

"This

Christ finaXXy does in giving himaeXf utterXy in the
passion and death* ••• One’s own seXf is the Xast idol, and
to give even oneself unreservedXy is indeed to have become
like Sod and to have vanquished the Xast demon.! X)

The

simiXarity of this victory with the achievement of Gautama
Buddha is so striking, that one oan only suspect that it
would require an Intellectual tour de force to see in him
more than the Inlightened One, the pathfinder, the High and
Holy One, who cannot do anything at all for his followers
but beckon from his lofty perch of God-manhood; come and
climb the heights I have climbed.
taken.

This is the way.

See the path I have

This is the truth.

This is the

life I
lone of whioh he is and none of whioh he says.
Instead, he says, "I am the way, and the truth, and the
life.” 2)
This he cannot be in Maoquarrie*s ’classic view of
atonement*.

To maintain, then, that he is nevertheless the

Saviour of the world, requires a tour de force indeed,
do not read to whom he gives himself.
1)

loo, oit« p.288

2)

John 14,6

we

Conspicuously absent
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is especially the notion that he did not give himself to
fleath, hut instead vanquished death in hia resurreotion.
In fact, Maoquarrie has previously made the startling
statement (startling in its almost complete reversal of the
lew testament emphasis), that in the period after the death
of Jesus "faith ia horn that Qod is indeed self-giving love
and that life is truly attained through death, and this ia
the jester faith." 1)

It is, therefore, a mystery how prof.

Maoquarrie oan summarise the work of Christ as follows;
"Man has fallen into the grip of dark powers; Christ comes
into this situation, and battles against these powers; with
his oross oomes the overwhelming victory, bringing deliver
ance and new life to man." B)

Ho less incomprehensible is

his conclusion that "this is a work
man, a work of grace.

o n

b e h a l f

o f

It not only makes a demand (as an

example does) but it lays hold on the human raoe, empowers
a change of direction, brings the dynamic activity of Qod
into the midst of human society." 3)

The connection with

Christ's self-giving and his 'victory* by dying simply has
not been laid, not to mention the question whether such a
victory by dying represents more than a flight from further
possibilities of idolising the self, making it demonic1
It is now clear that the factor of forgiveness does
1)

John Maoquarrie, oj>. oit. p.266

2) iMi* P*287
3)

P*28®
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not m e n enter this view of atonement and that atonement is
t’sought of as the sot of putting the demons to flight.
Demons without reality.
At the same time, although at one point raoquerrie
admits to the possibility that there ere rtm a si-personal
beings of superhuman power who dlreot that power to evil
ends,” 1) he rejects the idea that man's salvation had any
thing to do with a struggle against suoh beings.

"We must

not be misled by the mythologies! language of a triumph
over the principalities and powers, as if some objectively
existing demons had been destroyed by Christ two thousand
years ago, so that they would never trouble man again,

if

the demonic is simply the escalated evil that springs from
idolatry, then man is continually threatened by the demonic,
and the victory must be won over and over again..." 2)

We

are, then, left with a concept of demons that are the pro
jection of an idolatrous human mind and we hesitate to give
expression to what that means in regard to the dying Jesus
putting demons to flight I
Death without resurrection.
^eoquarrie, like Bultmann, has made the cross of Christ
the central and decisive event of his life.

He links the

•U MS* Ml* P*241
2)

ibid* pp.291/292
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ascension of Jesus directly with the eross: "these two are
opposite aides of the same event." 1)
room for the resurrection at all.

There is then no

As we have seen, the

Easter faith, to John Maofuarrie, is "that life is truly
attained through death." B)

Of the resurrection stories he

must therefore say, "Bren if such stories could he proved
to be veridical accounts of observed events, they would not
in the least establish that God had acted in these events,
for no such evidence is relevant to such a question." 3)
What happened, then, at Christ»s death, was his deification,
his "being 'taken up* into Godhood." 4)

Similarly, "What

took place in the Christ who, by utterly giving himself,
'ascended* to be with God, is destined to take place in all
mankind, following in the way of his cross and resur
rection. " 5)

Therefore, "the victory must be won over and

over again*" 6)

It can no longer esoape us that an expres

sion as 'his cross and resurrection*, together with a
number of other <pdte biblical sounding phrases, in the
context of this theology becomes meaningless, as what 'is
destined to take place in all mankind* includes a
1}

pit. p.266

2)

12£* clt.

3}

1&2.* olt.

4}

ibid • p.323

6)

loc. oit.

6)

ibid,. p.292
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resurrection in the biblical sense as little ea the theory
of Jeeus1 *viotory' on the cross allows.

What is left is

the idea that "the individual existence may be taken up
into the taster movement of Be ins.11 1)

this end, death

must lose its character of being "the last enemy to be
destroyed#'* 2}

Mac$u»rrie has tried to bring this about#

"Death," he says, "can have a positive, or affirmative,
role in existence," and goes so far as to state that "Death
becomes the

e s o h a t o a#" 3)

"Death, in one sense

destructive, is in another sense creative of unified,
responsible selfhood...." 4)

After this to claim that

these considerations "do not in the slightest degree remove
the negativity of death" 6) seems, far from being proper
dialectic, to be cancelling out what is being contended
about the nature of death on one hand as well as on the
other*

What has occurred, however, is that the element of

judgment has been removed from death#

It

c a n

be

regarded as an evil and a punishment, i.e. as "the working
out of sin in existence," 6) but Mao^uarrie in this
connection does not go further than to speak of "the
1)

loo* oit. p.325

2)

I Cor.16,26

3)

John Macquarrie, og. oit. p.68

4)

Ibid* p.69

6)

ibid. p*70

6)

ibid. p.244
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disruption of selfhood” and the "lowest level of being.’ 1)
Death is not even in its aspect of judgment understood as
radical, for Macquarrie must safeguard the coextensiveness
of creation, reconciliation and consummation in a creation
"the end of which is good." 2)

Much stress is consequently

laid on the concept of death as inherent in finitude, so
that death "as an end to life, would seem to be essential
to any realization of selfhood, as has been argued in
pointing to death as the

e s o h a t o n

of existenoe." 3)

The resurrection does not enter this picture.
Judgment without perdition.
This leaves judgment without perdition, of which the
Scriptures speak constantly in terms of death.

Instead,

God1s judgment becomes a phase, a step forward in the
process of the realization of the potentialities of Being
for the beings.

"Judgment can be thought of as a kind of

sifting, whereby the distortions of evil are brought to
defeat and dissolution and the tendencies toward authentic
being are advanced," 4)

"Belief in a final judgment is the

hope that what is now ambiguous will resolve itself, and
the advance of good over evil will decisively prevail."
1)

loo, oit.

2)

ibid. p.245

3)

ibid. p.243

4)

ibid. p.325
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"judgment and grace, let us remember, are two aides of a
single activity, and we have already seen reason to prefer
'universallsm* to a doctrine of Conditional immortality*
and a fortiori to any doctrine of everlasting punish
ment .” 1)

This, of course, means that perdition ia exoluded

and universal!am the only concept of salvation that remains.
Salvation without a Saviour.
The terms which Macq.uarrie has employed in connection
with death and judgment (death as the *esoh&ton'; belief in
a final judgment as the hope that what is now ambiguous
will resolve itself) suggest that the letting-be of Being
has to be understood as an opening up of possibilities and
no more.

In his exoellent chapter ’The Holy Spirit and

Salvation” Prof. Maoq.uarrie seems to depart from this
premise at times to the extent of speaking of the work of
the Holy Spirit not only in terms of the Bible, but also
within the oontext of the pauline understanding of Christ's
saving and renewing presence and the loving daily communion
of the Christian with him.

It is a most felicitously

'pastoral* chapter in his book.

One would be tempted to

lift it from the oontext of his ’Principles of Christian
Theology” . were it not that the universality of the Spirit
as unitive Being, "that is already immanent in man,” 2) and

2)

ibid. p.295
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the detachment of the saving work of Christ from the life
of the individual is maintained.

Even in this chapter

Christ’s saving aotion remains enclosed in itself.
Although !Caoq,uarrie states, "This work of Christ, as we
have seen, has hoth an objective and a subjective side,"
he continues, "Objectively, it la an event in world
history, but more than that, it is an event of God’s provi
dential and revelatory acting."

Simply that.

The sub

jective side is merely the apprehension and realization
that this is so.

"It is only fully able to effect its

reconciling Intention, however, when it has been seen ’in
depth* as an event of God’s providence, and been subjective
ly accepted as such*" 1)

Thereby, the basis for the exoel

lent description of the work of the Holy Spirit is not the
cross and resurrection of Jesus Christ, but the perception
and apprehension by man of the fact that the Being within
him leads man to the realization of the potentialities of
being and toward the consummation of that potential in
’ohristhood* or God-manhood*

So the work of the Holy

Spirit, just as the work of Christ, is understood as the
opening up of possibilities, and no more,

it is left to

man to act on the demand that "the victory must be won over
and over again." 2)

He must 'utterly give himself',

’ascend to be with God' in the same way as Christ.
1)

loo, oit. p.294

2)

ibid. p.292

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

"What

97
took place ia the Christ who, hy utterly giving himself,
•ascended* to he with God, 1® destined to take plaoe in all
mankind, following the way of his cross and resurrection.” 1)
Lonesome salvation, • salvation without a Saviour!
The Kingdom without a King.
If we have shown above how ia Macquarrie »s theology
the gospel of salvation curves away from Jesus Christ
toward man, we must finally point to the absence of any
ultimate and eternal relationship of Christ with his people
in Macquarrie*a treatment of ‘The Last Things».

He shies

away from the idea of consummation as a state of static
perfection, and rightly so.

But the dynamism of the ‘end*

does not consist in any interpersonal activity or relation
ship in which any kind of kingship or lordship of Christ or
God has a place.

Instead, what is said is so far removed

from the warmth and affectionate longing for the coming of
Christ in glory which is so explicit in the lew Testament,
that it seems altogether bloodless and lifeless, a phantastio though masterful projection of a concept of being,
hurling itself into time and space in a never ending auest
for fuller realization of Its potentialities.

Warning of

the unavoidable inadequacy of language, prof. i!aoq.u»rrie
visualizes "the emergence of primordial Being through
expressive Being into time and history, yet in such a way
1)

loo, cit. p.326
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that through its self-outpouring from its original unbroken
unity, a new and richer unity is all the time built up
through unitive Being, a unity that with every creative
outpouring becomes richer and fuller still.

The end would

be all things gathered up in God, all things brought to the
fulfillment of their potentialities for being, at one among
themselves and at one with Being from which they have come
and for which they are destined.

But this end too could

not be thought of as a point that will eventually be
reached, for at every point new vistas will open up." 1}
fhis, then, is John Haoq,uarrie,s theology in a nutshell;
this is also the definition of the kingdom of God which
"really is the ‘entelechy* of the cosmos.*" 2}

There is no

king.

1}

loo, oit. p.320

2)

ibid. p.330
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S.

UH7ERSALIST CHHISTIAJ9ITY - AH IM P O SSIBILITY.

It will now fee clear that some traditional theological
notion* are not to fee found in the concepts of the Church
and the Kingdom of God in Mac<juarrie,8 theology.

We mention

the belief that membership of the Church depends on an inner
acceptance and trust in the vicarious death of Jesus as the
Laafe of God, succumbing under the burden of the guilt of
men; that to fee part of the community of believers involves
of necessity the awareness of and response in obedience to
a closeness of the person of the risen Lord, made ever more
intimate and inward fey the Holy Spirit; that the presence
of Christ among his followers, i.e# within the Church*a
communal life, ia one of personality and communion with
each and with all; that by this presence the Church is
being welded together as the communion of saints; that wor
ship and prayer are a matter of actual communication with
Him*

In regard to the concept of the Kingdom of God we

mention the belief that the Kingdom, though inaugurated by
the victorious resurrection of jesus within the world as it
is, la as yet veiled and limited in its power and extent;
that its full realisation is linked with the return of
Christ and will coincide with a divine Judgment which will
make distinction between those who are to be part of the
Kingdom in its consummation and those who will not enter
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into its glory; that the dead will rise, not as God-men,
divine, but to a oreaturely life, as subjects of the King,
a life imperishable, in glory and in power; that those
living at that point in history will undergo the same
change in order to enter the Kingdom of God; that creation
will be restored to perfection.

These are notions which

have, in some form or other, formed part of the theological
heritage of the Church.

Together with many others, they

have no plaoe in the scheme which Prof. Mao<iuarrie so
skillfully has developed.
Instead, we find that his concepts of the Church and
the Kingdom have the same ethereal and highly speculative
nature as his concepts of creation, being and incarnation.
Throughout his work Maoquarrie is most consistent in
stressing the e^ulprimordiality and coextensiveness of
creation, reconciliation,and consummation and, therefore,
of all that is inherent in any one of these three 'aspects*
of the letting-be of Being.

It is not surprising that we

meet the effort to postulate the Church as given with
creation itself.

"The Church is a necessary stage in this

great action of Being, so that to believe in creation is
already to believe in the Church, and there is a sense in
which the Church was there 'in the beginning' and is coeval
with the world." 1)

Prom here it is one step to the state

ment, "There always has been a community of faith in the
1)

loo. oit. p.347
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world, continuous with the Church, and its prototype; and
there still is in the world a community of faith that
stretches beyond the frontiers of the Church, in the narrow
sense*

For this reason too, one cannot draw a hard and

fast line between the Church and the 'world*•" 1)

This is

in keeping with his statement that "we .... declared our
selves persuaded of the truth of universalism..." 8)
However, it is very difficult, if not impossible, to
find what Maoquarrle is teaching about the peculiar nature
of the Church to be consistent with his avowed universalism.
The non-Christian who might be looking for a radical break
down of Christian claims to any exclusiveness of the
Christian faith or of the status of the Christian Church,
would come away quite disappointed.

He would have to

conclude that the holier-than-thou attitude which seems to
him to be behind such claims has simply changed its terms,
but breaks through the surface nevertheless.

On one hand

he can point to the concept of the 'wider community of
faith'.

He can refer to Mao^uarrie's statement that "recon

ciliation aims at the human race as a whole,

it is as wide

as creation, and potentially all men are embraced within
its outreach.

This may not mean that all men must

explicitly accept the particular symbols of the Christian
revelation.

We have already made clear our conviction that

1)

loo, oit. p.347

2)

ibid. p.392
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other faiths too have a revelation that comes from the one
God, and that can he therefore only a revelation that like
wise leads to reconciliation." 1)

But on the other hand,

the non-Christian can put his finger on such claims as,
"This new community which itself began with the incarnation
and with Christ’s victory over the powers of sin and evil
is the ever-expanding center in which Christ’s reconciling
work continues." 2}

He can point to the claim that the

incarnation and the reconciling work of Christ together
with "the coming into being of the community" is "a simul
taneous prooess." 3)

He can conclude that the Church even

in this theology is appropriating for Itself once again a
place of priority and exclusiveness when he reads, "What ia
distinctive about the Church is that it is the locus of
God’s acting, the agent by which he Incarnates himself in
the world," 4) "ever-expanding", to be sure, but the "center
in which Christ's reconciling work continues," 6) neverthe
less.

He reads that "the Church is to be understood as the

community in which this raising of manhood to God-manhood,
which we see in Christ, continues." 6)
1)

loo, oit. pp.292/293

2)

Ibid. p.292

3)

loo. Oit.

4)

ibid. p.354

8)

ibid. p.292

6)

ibid. p.348

And it will be no
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comfort to him that the Church is "to he thought of as a
stage on the way from actual sinful humanity to the kingdom;
..... as a kind of bridge between the place where humanity
actually is and its destiny as the kingdom of God." 1)

For,

once again he is told by implication, that there is a
raging torrent or a gaping chasm under that bridge and that
the kingdom is not on his side, but on the other side .....
extra eooleslam nulla salusl

For the Church is the bridgeI

prof. Maoquarrie might answer that this is a misunder
standing of what he is trying to teach; that these state
ments have to be understood dialeotioally; that - beoause
of the coextensiveness and simultaneity of reconciliation
and consummation - they must be read alongside what he has
written about the function and enteleohy of the Church.

It

is our impression that the problem cannot be met that way,
however.

We do not find real dialectic when we plaoe the

different statements side by side.

We find such wide

divergence that once more they tend to cancel out each
other. Instead of qualifying each other.

For the concept

of the Church as the *oenter in which Christ's reconciling
work continues,* as a ’bridge between the plaoe where
humanity actually Is and its destiny as the kingdom of God,'
as *a stage on the way* is not being qualified but becomes
simply untenable when It is said, on the other hand, that
the Church and the world are to become identified "in the
loo* oit. p.349
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inclusive kingdom,11 1) and that "The aim of the Church is
not to

w i n

the world, hut rather to Identify itself

with the world, even to lose itself in the world, in such
a way as to bring nearer the kingdom la which the distinc
tion of Church and world will he lost.” 2)
It would seem to us that Maoquarrie ia trying to do
two things.

First, he is trying to maintain the identity

of Christianity as a religion centred in Jesus Christ, as
otherwise he would he hard put to maintain that his theo
logy is a Christian theology at all.

In order to do this,

he must give to Jesus a certain pre-eminence, a supremacy
in the area of revelation, a decisive role in the soheme of
reconciliation.

So he says that the Christian gospel

"points to a new and decisive revelation," "in whioh the
grace of Being would he openly shown and poured out," 0)
and that the work of Christ "focuses and spearheads the
universal reconciling work of God." 4)

As we have seen,

the Church is the "new community which itself began with
the Incarnation and with Christ’s victory over the powers
of sin and evil...," 6) the ’locus of God's acting.•

"Thus

the work of Christ, finished on the cross, while in one
1)

loo, oit. p.350

2)

ibid, p.393

3)

ibid. p.248

4}

ibid. p.293

5}

ibid. p.292

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

105

aease a •once-for-ell* event of history, is at the same time
an event for all times, an esch&tological event that con
tinues in the community of faith.” 1)

Here then, namely in

the Church, "empowered by the unitive Being of the Holy
Spirit operating through the revelatory event of the cross,
the disciple commits himself in faith, that is to say,
rejects the temptations of idolatry and gives himself in
love." 2)

But this is to Maequarrie the realization of

selfhood, the point at which we find the

potentialities of

being consummated and at which manhood is transformed into
God-manhoodJ

By the effort to maintain the identity of

Christianity as a religion centred in Jesus Christ, the
Church cannot but become the vehicle and locus of recon
ciliation par excellence.
Secondly, Frof. Macquarrie is trying to undergird his
universalism and to give it credence by equating Christian
ity with other religions.

Ihis means that, in view of the

claims to superiority and exclusiveness which he could not
help but making for Jesus Christ and his

Church when he was

dealing with Christianity as a separate entity, he must
once more endeavour to do the impossible; he must suggest
the essential unity of all religions by "the recognition
that others are advancing to the same goal by different
loc* oit* p. 293
2) ibid. p. 292
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route®•" 1}

Whloh means, if we may be permitted to use the

vernacular, that 'we are all going to the same plaeej*

To

that a not very scholarly Christian might say, ‘That's one
plaoe where I don't want to goi* - which may not be a very
profound answer, but which certainly would be in keeping
with Peter's claim, "There is salvation in no one else, for
there is no other name under heaven given among men by
which we must be saved." 2}

The removal of oontrast and

conflict between Christianity and other religions may seem
to open up new vistas of brotherhood and unity for mankind,
but if that means that we are to remove from Christianity
that whioh makes the Christian faith Christian, then we are
dealing with matters whioh cannot be removed without
removing Christianity itself and, to quote the

noyolioal

"Human! generis", "the removal of whioh would bring the
union of all, but only to their destruction." 3)
Meoquarrie seems to be putting great distance between
his views and those of the apostle when he writes, "I do
not think that the Christian missionary should aim at
converting adherents of the so-called 'higher' religions in
whioh, as I believe, God's saving grace is already

1) John Maoqtuarrie, PRINCIPLES OF CHRISTIAN THEOLOGY
(London, 1966), p.395
2)

Acts 4,12

3) FOUR GREAT KICYCLICALS OF POPE PIUS XII
(Hew Y o r k 7 T ? 6 t T 7 7 . T O -------------------------
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recognizably at work*'1 1)

He use a as examples Martin Buber

and Mahatma Gandhi - neither one of whom could very well be
regarded as a typical adherent of his religion * to make
the point that it would have served no purpose at all if
they had become Christians* 2)

Yet, even in these

instances, cr perhaps we should say: especially in oases
like Buber and Gandhi, who is to say what tremendous
difference it might have made?
sheer guesswork*

Maoquarrie *s contention is

Besides, there is missing in this view

the factor whioh has always been the corollary of Christian
missionary zeal, namely the realization that in such oases
the Church must face in humility the heartbreaking fact
that she has not been equal to the task entrusted to her by
her Lord, that she has failed him because she has failed
such men: she has not been in sufficient measure the vehicle
of his presence and the agent of his reconciliation.

The

attitude of dismissing the failure to win men to Christ in
a decisive way as of no consequence seems to us to be
entirely alien to the Christian faith.

<.t this point it

seems to be a flimsy excuse to argue that such men, too,
are within the scope of God's saving grace.

They are, of

oourse; Romans £ is explicit in this regard.

But for the

Church that ia no excuse at all*

Hers is the apostolic

1) John Maoquerrie, PRINCIPLES OF CHRISTIAN THEOLOGY
(London, 1966), p.394
2)

ibid. p.394
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attitude, 11Woe to me if I do not preach the gospel!" 1)
That God*s grace reaches beyond the borders of the Church
will be her comfort when she considers how much of mankind
has been beyond her reach and beyond her strength to
save*

2)

But she oannot escape the responsibility for

those who hare come within the scope of her pastoral and
missionary activity by entrenching herself in a univer
salism whioh holds that God will in the end make up for
her failuresi
Prof. Maoquarrl© certainly has no intention to adopt
this attitude.

Yet he seems to be dangerously close to it

and may well be laying the foundation upon which others
could build it.

In this regard, his concept of the mission

of the Church is of decisive significance.

Referring to

his plea "for the recognition that God has not confined his
revelation to a single channel," 3) he candidly faces the
question, "Does this not take away the motivation that lies
behind mission?" 4)
It will be remembered that Karl Rehner argued that the
gospel is the offer to all men of the

k n o w l e d g e

their salvation, rather than the offer of salvation.

of

The

Church would then be the visible manifestation of a much
1)

I Cor.9,16

2}

comp* I Cor.9,22

3} John Maoquarrie, PRI1CIPL.ES OF 0HRI3T.UI* THEOLOGY
(London, 1966), p.392
4)

loo, oit.
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large** reality hidden in what he called ’anonymous
Christianity’.

He contended that it cannot he said that

this view of the Church "will inevitably hamper or render
ineffective the missionary seal." 1)

At that point we

claimed that the notion that "it ia possible to be a
Christian •••• even without knowing the name of Christ, or
even while thinking that Christ must be rejected....” 2)
cannot but do just that.
Prof. Maoquarrie faces this fact.

He says, ”i think

we must frankly say that some of the motives that Impelled
men to mission are no longer operative....” 3)
however, to specify these motives.

He falls,

If he had, he would

have found that his view that men of the great world
religions ’are advancing to the same goal by different
routes,’ cuts the very heart out of the motivation for
Christian mission.

He ooraes to that point nevertheless.

Although he states that "there can never be an end to the
Christian mission that goes forth in loving service,” 4) he
qualifies this by saying, "But perhaps in the modern world
the time has come for an end to the kind of mission that

1} Karl Rahner, THE CHRISTIAN OP THe FUTURE
(Montreal, 1966), p.93
2) Karl Rahner, THE CHURCH AFTER THE COUNCIL
(New Tork, 1966), p.58
3) John Maoquarrie, PRINCIPLES OF CHRISTIa M THEOLOGY
(London, 1966), p.392

4 ) ibid. p.393
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proselytizes..,” 1)

Finally he frankly writes, "I do not

think that the Christian missionary should aim at converting
adherents of the so-called ‘higher* religions in whioh, as
I believe, Cod's saving graoe is already recognizably at
work.” 2)

This muoh, then, i® clear; Mao^uarrie does not

oonoeive of Christian mission as the effort "to bring about
the obedience of faith for the sake of his name among all
the nations.” 3)

Yet, this is the basic aim, the heart and

essence of the Christian mission, in the apostolic teaching
as well as throughout the history of the Christian Churoh.
By whatever name one may call one's 'mission', - without
the avowed purpose of oausing non-Christians to become
Christians one could not call it 'Christian* mission.
When we try to find what is Kacquarrie‘a concept of
the mission of the Church, we are hard put to discover even
an outline of what he means in the scant three pages which
he devotes to the Mission of the Churoh.

We do learn that

in his view, the Church's mission is the corollary of the
Church's ministry, directing outward what the ministry must
do within the Church*

He writes that ’the abiding motive

of mission is love, and we have seen that Christian love is
the self-giving that lets-be,” 4) and that "the ministry of
1)

loo. oit.

2)

ibid. p.394

3)

Horn.1,5

4) John flapqua rrie. PRINCIPLES OF CHRIHTI^Jl THSQLOGY
(London, 1966), p.393
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the Church is its work ia helping to let-be the new
community of beings." 1)

So "the words ‘ministry' and

‘mission* point to the same phenomenon." 2)

"The ministry

of the Churoh is quite simply end adequately described by
St. Paul as *the ministry of r e o o n o i l l a t i o n . 3)

This

‘ministry’ becomes identical with the 'mission' of the
Church when Msequarrle speaks of the ministry of the laity.
"The responsibility for this ministry lies upon the laymen
in government, industry, technology and other spheres." 4)
The key to the understanding of the nature of both ministry
and mission, therefore, is the concept of reconciliation.
"By ‘reconciliation' is meant the activity whereby the
disorders of existence are healed, its imbalances redressed,
its alienations bridged over." 5)

The ministry of recon

ciliation then is a "ministry of letting-be, that is to say,
of safeguarding and encouraging potentialities for fuller
existence and being." 6)

So, in practice, it is "the

ministry of responding to those in need, and without this,
any other kind of ministry la empty." 7)
1)

loo. oit. p.374

2)

loc. ci_t.

3)

loo. oit.

4)

ibid,, p.458

S)

ibid,■ p .246

6)

ibid,i p.458

7)

ibid,• p.376

This ministry of
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reooneIllation "is given by God to those who themselves
have been reconciled to him through Christ," 1)

At the

same time we find that prof. Macq.uarrie, after having
eliminated the factor of bringing about ‘the obedience of
faith', claims that "the time has come for Christianity and
the other great world religions to think in terms of
sharing a mission to the loveless and unloved masses of
humanity, rather than in sending missionaries to convert
each other.

This would be a global ecumenism..*." 2)

We are again in a baffling nuandary.

The Church's

mission is depicted in terms that confine that mission
entirely to interhuraan relationships.

The connection with

God can only be made by arguing from being to Being behind
terms whioh do nothing to lift ministry and mission above
the physical and sociological level: loving servioe, selfgiving, reconciliation, healing disorders, responding to
those in need.

Yet, 'it is given by God to those who them

selves have been reconciled to him through Christ.'

How

could, on this basis, the other great world religions
possibly come into a common mission with Christianity?
Furthermore, how could people who were first of all them
selves reconciled to God in Jesus Christ do anything else
than make it their explicit aim to bring reconciliation to
God to all men through this very same Jesus Christ?
1)

loo, oit. p.374

2)

A&id. PP‘ 394-395
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• In doing so « could they avoid making them Christians?
And if the ministry of reconciliation "belongs to the whole
Churoh," 1} - how could they share that ministry and
mission except with those who themselves belong to the
Churoh?
Once again we are at the point where it has beoome
impossible to unravel the oonfusion created by the pre
dilection for one segment of Scripture lifted from its
oontext, - in this case one word, the word ‘reconciliation*•
Apparently it has been '‘isolated and commented upon.

These

comments gradually grow into an autonomous world of ideas
..##" 2)

The passage from which it was lifted is, of

course, XI Cor# 6,18-£0#

Hera we read, that Cod "through

Christ reconciled us to himself and gave us the ministry of
reooneillation; that is, Ood was in Christ reoonoiling the
world to himself, not counting their trespasses against
them, and entrusting to us the message of reconciliation#
3o we are ambassadors for Christ, Cod making his eppeal
through us.

We beseech you on behalf of Christ, be recon

ciled to God#"

Clearly, the train of thought of the

apostle isj once reconciled to God, we are aware that all
mankind is within the saving purpose of God; 3) that their
1)

loo# oit# p.374

2) Hendrik Kraeraer. RSLIGIOI AHD THr, CHHlSTXiiH FAITH
(London, 1933), p.285
3) To take this line to mean that the reconciliation
of the world to God is already a de facto situation, would
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reconciliation to God through Christ has been placed in our
hands as our ministry; that our ministry is a message; that
this message is an appeal; that the appeal ia an appeal on
behalf of Christ; that its content is; 'be reconciled to
God#1

The ministry of reconciliation according to II Cor* 5,

far from being confined to interhuman relationships, ia one
in the vertical dimension#
ship with God#

It deals with man's relation

In fact, in II Cor. 6 there is no reference

to a ministry of reconciliation that deals with man's
relationship with man at all#

This is not to say that the

Scriptures do not teach it on that level also.

There is

ample admonition to this effect, e.g. in Rom. 12 and IS and
in I Peter 3*

The issue is a matter of priorities.

As we

have seen, John Macquarrie has set aside the first priority
within the ministry of reconciliation, which is basic and
essential to any reconciling activity than can be received
from God as a ministry and mission, namely that those who
engage in the ministry of reconciliation be first them
selves reconciled to God through Christ*

Prom here on,

whatever else may be said about a reconciling mission
cannot claim affinity with II Cor. 5 or any other biblioal
teaching, in spite of quasi-Christian phraseology.

With

the basic priority removed, it must lose its footing in the
Gospel.
militate against the meaning of the entire passage.
See also footnote 4 on p# 22.
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le cannot but conclude that It ia impoaaible to main
tain the identity of Christianity as a religion centred in
Christ and at the same time to contend that God's saying
graoe is recognizably at worfc in other religions so that
there would be no reason to win their adherents over to
Christianity*

This means that there is no theological or

rational ground for the idea that Christianity and other
great world religions oould possibly share in a common
mission*

If this 'would be a global ecumenism,* - it would

also be impossible!
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6.

WHAT KINGDOM HAS BO KING?

We have come now to the point where we can establish
the relation between the Church, the Kingdom and the world
in Msoquarrie’s theology.

Already we have seen that the

figure of the King has no place in hia concept of the King
dom of God.

Jesus has gone his own way, overcome the

potential for idolatry in his own life by ‘utterly giving
himself and by his death attained Christhood.

"The Church

is to be understood as the community in which this raising
of manhood to God-manhood, which w© see in Christ, con
tinues.'" 1)

"To believe in the cross of Christ..,, means

to relive the cross in our own experience in the sense of
following Christ in his rejection of idolatry and his
obedience to the demand of self-giving." 2)

"'The Church,

like the individual Christian and like Christ himself, is
called to give itself." 3)

Man’s relation to God, including

his reconciliation, has its pattern in the course and end
of Jesus’ life,

"we saw the consummation of the incar

nation at the point when Jesus utterly gave himself in the

1) John MBCquarrie, PRINCIPLES OF CHRISTIE TH1OLOGY
(London, 1966), p.348
2)

ibid. p.291

3)

ibid. p.393

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

117

death of the arose#..»" 1}

There ere not at this point nor

in the consummation any dealings of Christ with man.

The

parousia is absorbed in an all-encompassing unfolding of
Being.

,!To speak of his earning 'in glory1 is to point to

that feature of the Kingdom of Goa which means the resolu
tion of the ambiguities of the world and the unmistakable
manifestation of the holiness of Being.” 2)

lhat is left,

is that that consummation is repeatable in each Christian
and in the Church# ckrist no longer functions' as Mediator
and Saviour.

Maoquarrie says, referring to the parable of

the prodigal son in Luke 15, 11Lest we be tempted to con
struct too elaborate a theory of atonement, or to suppose
that some particularly complex historical happening was
necessary for God to be able to accept man, we should call
to mind Christ's own parable of the prodigal son who finds
the father willing to receive him, though there is no
special machinery to make possible a reconciliation, and
still less is there any demand that the son should give his
assent to a doctrine of atonement.” 3)

Finally, as is

evident from the idea of Christianity's sharing a common
mission with the other great world religions to the love
less and unloved, Jesus Christ is in this theology not even
merely another king over the affaire of the human race.
100 • olt. p.348
2)

ibid. p.330

3)

ibid. p.283
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Consequently, the Christian has lost the anchor which
holds him to the Kingdom of God.

so longer can he say,

!,Gur commonwealth ia in heaven, and from it we await a
Saviour, the Lord Jeeue

Christ, who will change our lowly

body to b© lilce his glorious body, by the power which
enables him even to subject all things to himself." 1)
Instead he is left with the task to work out his "own sal
vation with fear end trembling." 2)
himself utterly in death.

He must live to give

By repentance end faith he can

make that death Creative’.

But it is nothing to him that

"there is joy before the angels of God over one sinner who
repents." 3)
world.

What counts ia that he has a place in the

"To be *chosen' or 'called' and also 'justified' by

Being is to have the assurance that one counts for some
thing in the world,” 4) is the best Macquarrie can do with
Bom. 8,30.

Hence, the Churoh is not "the Jerusalem

above." 5)

Its identity is tentative and destined to merge

with that of the world*
the Church Is not to

For Maoquarrie says, "The aim of

w i n

the world, but rather to

identify itself with the world, even to lose itself in the

1)

Bill. 3,20-21

2)

Phil.2,12

3)

Luke 15,10

4) John Maoquarrie, PBiflClPLnS OF CHnlJTI^vH THEOLOGY
(London, 1986), p.304
5)

Gal.4,26
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world...." 1)
(We shall have occasion later to study the concept of
the *world* in this and other connections,

it may suffice

here to say that Maoquarrie as well as Rahner use this
term, unless they stipulate otherwise, in the sense of the
cosmos, the whole creation and the whole of humanity, with
a slight emphasis sometimes on the aspect of •creation', at
other times on 'humanity', as ia the case In the last
quotation.)
fhe relationship between the Church and the Kingdom is
also one of identification in the consummation.

But this

identification is established in and through the identi
fication of the Church with the world.

In the present

situation the two are distinct and Maoquarrie holds that
the Kingdom "is not to be identified with the Church." 2)
But in stating that "one cannot draw a hard and fast line
between the Church and the 'world'," 3) and that there "is
in the world a community of faith that stretches beyond the
frontiers of the Church, in the narrow sense," 4) the
•frontiers' of the Church have in effect been extended to
encompass all mankind.

For, as we saw with Karl Rahner,

once the principle of an 'anonymous Christianity' has been
1) John Maoquarrie. FRISCIFL^B OF CHRISTINA THEOLOGY
(London, 1966), p.393
2)

ibid. p.330

3)

ibid. p.347

4)

loo, oit.
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established, or in Maeqtuarrie*s terms, of the revelatory
manifestation of Being in all beings, it is not possible to
think any more in terms of a distinction between redeemed
and unredeemed life.
This means, however, that - in spite of Maoq.uarrie»a
contention to the contrary - the Church is identified with
the Kingdom, here and now.

For the world is in the present.

The Church is in the present.

And "like the other eschato-

logical phenomena, the kingdom of God is already present." 1)
"We may think of the kingdom as the enteleohy of the Churoh,
the perfect unfolding of the potentialities that are already
manifesting themselves in the Church." 2)

But then again,

"The kingdom is the enteleohy of the world as well as of
the Church." 3)
At this point both Rahner and Maoquarrie have a choice
to make.

Is the world to absorb the Church or is the

Churoh to encompass the world?

Because of the abiding place

lahner has accorded Jesus Christ as f’aviour of the world
and King of the Kingdom of God, he has chosen the latter
possibility.

In doing so, he has remained - if not within

the factual situation in which there is an actual ultimate
acceptance or rejection of the grace of God with men within the plan of God for the salvation of all mankind.
olt. p.330
2)

ibid. p.349

3)

ibid. p.350
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Consequently , even In his leaning toward universalism he
has maintained the ohristooentrioity of his theology,

in

the main, therefore, he is still thinking in terms of the
biblical categories.
other possibility.

Maoquarrie, however, has ohosen the
Because Jesus Christ is eliminated from

his concept of the salvation of men in any other sense than
of his being a prototype, the Churoh can only follow him in
death, i.e. to her own extinction.

This is to take place

by the final absorption of the Churoh by the world.

As the

Churoh identifies itself with the world to the point where
it loses itself in the world, the Kingdom is ushered in.
So Maoquarrie moves in the opposite direction from Rahner
and has moved outside the realm of biblical categories due
to the loss of the christocentrioity of his theology.

He

does say, "The end set before it (the Church) is the king
dom, in which it will lose itself.”

But he immediately

continues to show that the Churoh only would become the
Kingdom by merging into the world.
is not to

w i n

“The aim of the Churoh

the world, but rather to identify itself

with the world, even to lose Itself in the world, in such a
way as to bring nearer the kingdom-.in which the distinction
of Churoh and world will be lost.” 1)
We saw th^t in the course of his work Maoquarrie did
make an effort to maintain the identity of the Churoh as
a Christ-centred community, but that this effort was ill
1)

loo, olt. p.393
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suited to his basic assumption of the coextensiveness of
creation, reconciliation and consummation as well as to his
avowed universalism*

As with these basic presuppositions

his theology must stand or fall, we can only conclude that
ohristocentricity not only is lost from his concept of the
Church but, a fortiori, from his concept of the Kingdom of
Gk>d.

There is ultimately nothing specifically Christian

about it*

The Kingdom of Sod has been reduced to merely

one of the phenomena in the realm of man's religious life.
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F.

COHCLUSIOJ*.

As we conclude this section, we are left with the
oonviotion that the Christian faith is unequivocally and
most intimately bound up with the Holy Scriptures,

it

cannot but be destructive to the faith when one goes behind
or beyond the teaching and the categories of the Bible.
Although it is a noble effort to try and bring the

0 0 spel

with intellectual honesty to terras with the contemporary
climate of thought within and outside the Churoh, apparently it cannot be done by re-writing the Gospel nor
by extending its scope to make it applicable to the modern
world which has become all but a neighbourhood.

Ho matter

how knowledgeable and sophisticated modern man - the
Christian included - may become, no matter how closely
interrelated human society may be so as to move toward an
ever more integrated worid-community, - to be a Christian
and to be engaged in the mission of the Churoh can never
circumvent the fact that "we preach Christ crucified, a
stumbling block to Jews and folly to Gentiles.n 1)

The

apostolic injunction remains: "Always be prepared to make
a defense to anyone who calls you to account for the hope
that is ia you." 2)
1)

I Cor.1,23

2)

I M s , 15

To be entrenched in a narrow biblioism
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ia not a defense, tout a flight.

But to meet the humanism

of the modern world toy a universalist extension of the
Gospel la not a defense either, tout a surrender.
The world is in darkness.

The Gospel la that "The

light shines in the darkness, and the darkness has not
overcome it." 1)

The Gospel is a gospel of salvation, and

that is salvation in the midst of perdition.

For "He oame

to his own home, and his own people received him not." £)
"For God so loved the world that he gave his only Son, that
whoever believes in him should not perish but have eternal
life." 3)

And if God then gave his only Son in order that

the world should not perish, then that is obviously what
the world is doing!

But there is "no condemnation for

those who are in Christ Jesus." 4)

1)

John 1,5

2)

John 1,11

3)

John 3,16

4)

Rom.8,1
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m * THi ghuru*
a.

mu m m w h m mm m Tmuim.

m *\ mu wmim'a ummuu mu mu Qommammi*

It is by no m m m & foregone conclusion that the lew
Testament provides ms with ready answers regarding the
nature of

the

®mmb

or the Kingdom of ood. neither

is it sbvioas from hiblieal teaching whether and how they
are related to ©aeh other*

ab yet

the self-anderstandiag

of the ohurch and its tie© w ith the Kingdom of aod seem to
he far from elarified*

“This problem of the relationship

o f the oharoh to the esehatologioal reign or hingdom is • • .
the fundamental problem o f s©olsslole§y, and perhaps o f the
aftifll* ftwumiiinlaal difilofat* *' l)
An attempt to disease the problem on a new and
different level has hems made by Prof* imil Brunner in the
final volume of his W M M A t i m * 2) He talses hi© point of
departure in the eoneept of the Stjislesia, "as fundamentally
different from everything e © m m d by the eonoept ^hnreh1
* • *M a) It is essentially a brotherhood, a fellowship,
whieh snows of m

institutional boundaries and oanast he

sahleet to any laws* the 'eJsireh of

aith*

**ls every form

1) pram a paper read by Sobert Murray at the
International yongreso on
B m lm%VMB3k Ifidm in
oxford, Geptember, 1966*

2) m u Brenner* m u ppafefiM BpafiljB mL $ p
miim. m u *. am w fWdStnBlm.
S t. w
b)

ibid*, p* x
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of historical life which has its origin in Jesus Christ and
acknowledges in Him its foundation end supreme norm." 1)
"But this is something different from the Churoh.

For what

we call Churoh is not a brotherhood but an institution; not
the Body of Christ, but a corporation in the Juristic sense
of the word,” 2)

"Jesus Christ wills to have a people - a

people, but certainly not an institution." 3)

The ;Jtkleaia

is *the new humanity*, 'men in fellowship*, *the true
brotherhood*, ‘the true, visible brotherhood of the reoonolled*, a *spiritual brotherhood*, *a fellowship in which
Cod alone, Cod and his love, rules'. 4}

Its social form is

that of a "world-embracing brotherhood,” 6} "ordered ....
simply and solely by the Spirit Cnnsuaa). His gifts of
grace (charismata) and Hie ministries (dlakoniai).* 6)
"The lew Testament Idea of the Jtklesla •••• on the one
side is completely lacking In the Institutional element,
and

on the other is Inseparably bound up with the

thought of b r o t h e r h o o d . 7) w....s brotherhood resulting

1)

loo, oit.,p.i

2)

ibid. -p*22

3)

loo. oit.

41

®®4 i81d. pp.21/22

8}

ibid. p.38

ft)

ibid. p.48

7}

ibid. p.121
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from faith ia Christ." X)

It ia "the Churoh as known to

faith," B) "a thoroughly unoultlo, unsaored, spiritual
brotherhood...

3)

"It knows Itself as a ohoaen people

of God; ia itself, the little flook of Christ's redeemed,
it reoogniaes the vanguard of the Kingdom of Cod, of the
new humanity united with God and in God." 4)
Brunner has some very harsh things to say in regard to
the institutional churches, Protestant as well as Roman
Catholic,

lie oslls the development of the

Ocklesia into a

Church "a disastrous misdevelopaent", and calls "the Churoh
which is the end-product of this development - the Roman
Catholic Church...." 6)

He sees this development origina

ting from two factorss the sacramental view of salvation
and the assertion of formal legal authority.

These

factors "do not belong to the essence of faith in Christ,
and were there in contradiction to the jOcklesia, thus with
out any right to be there." 6)

But the other churches or

groups of Christians do not appear in a much more favorable
light.

He claims that "none of the present forms, neither

the national Church, nor the Free Churoh, nor the
1)

loo, oit. p*lE8

2)

ibid. p.131

m

Ibid. p. S3

4)

ibid. p.£4

6)

ibid. p.68

41

ibid. p.so
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Brotherhoods can ley olaira to be the ;kklesia of primitive
Christianity*" 1)

Their attempt to restore the ikklosia

failed, for "by calling themselves Churches they have
assimilated into their nature the character of an insti
tution and have to that extent lost the character of
brotherhood in Christ*" Z)

He sees the basic mistake of

both the Homan and non-Roman churches in that "both of them
understand the Churoh as a thing - that is, as an insti
tution, while this never happens in the Hew Testament." 3)
Brunner claims "...that most Protestant theologians are so
misled as to believe that the institution of the Church ia
the necessary form of the

kklesia, and that the Catholic

Churoh for its part makes the identity of Jkklesia and
Churoh its dogma..," 4)
We feel disinclined to follow Brunner in his views for
two reasons, namely that we doubt that his concept of the
Sfckleaia is that of the apostle Paul in contrast and
opposition to the views of the other apostles, and that he
is neither explicit nor consistent in his portrayal of the
ikklesia.
Prof* Brunner makes the teaohinga of Paul the sole
basis of his concept of Ocklesia*
1)

He believes that he has

loo* cit. p.84

2} ibid* p.8S
3) ibid* p.20
4)

ibid* p.3S
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I© make a choice between the views of Paul end those of the
other apostle*.
The lew Testament knows of no homogeneous
doctrine of the Church but only the disagreement
between a ‘Catholics* doctrine basing itself on the
Jewish Christian and post-Pauline sources and a
'Reformed* doctrine which appeals to the genuine
Paul, To seek for 'the* lew Testament concept of
the Churoh is hopeless and in fact impossible. On
this basis there can be nothing but the contradiction
between fundamentally irreconcilable lew Testament
doctrines. 1)
Of Acts lb he says:
••••it is clear that two different concepts of
the Churoh were here in conflict, a theocraticauthoritarian concept and a spiritual one which in
principle excluded all legal obligation. •••• the
Jewish Christian Apostles had not properly understood
his (Paul's) doctrine of Christ and his conception of
the SESISSTag .... the treaty of peace had not been
able to overcome the contradiction completely. 2)
And so the conflict was constantly breaking out
afresh, until at last the authoritarian legalistic
canonical conception triumphed over the Pauline one*
In fact, it even came about that writings expressing
this conception were produced under the pseudonym of
Paul and accepted into the canon of the lew Testa
ment. §)
Thus Brunner has created a conflict between the teaching of
Paul and 'the Jewish Christian Apostles' 4) which runs so
deep that their views become irreconcilable, indeed.

One

must now find oneself either on the side of an authoritarian
1)

loo, oit. j».4V

2)

ibid. p.39

3)

ibid. p.40

4) This would have been an astonishing distinction
for Paul himself! See Acts 18,18 and ch. 21s Rom.9,3:
XI Cor.11,22j Phil.3,3.
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legalistic oonoapt of the Churoh or on that of a spiritual
one.

The choioe of words ia this regard explains why

Brunner puts himself so unequivocally on the side of Paul*
Yet, we consider this 'conflict* as one which Brunner
himself ha® injected into the picture which the Hew Testa
ment gives us of the teaching as well as the development in
practice of the earliest Christian community*
On feeing faced with Brunner's theory* one is
immediately reminded of the pastoral Spiatles with their
explicit instructions for the organisation of the local
church*

Brunner states that critical scholarship has shown

them to fee spurious, * ’’pseudonymous writings of the second
century* ** 1)

As w® saw afeove, he therefore goes so far as

to claim that they were designed to falsify Paul's position
and attaoh his name to a concept to which he was diametri
cally opposed.

lot only would this hardly fee in keeping

with the situation and climate of thought of the Church in
the second century; It militates against Brunner's own
statement regarding the Pauline theology; "The Churoh which
rose out of the

kklesla as early as the second century had

already not only not understood it, but forgotten it.” 2)
This would fee most unlikely, If it was necessary to make a
conscious effort at falsification of authorship for the
sake of strengthening *a disastrous mlsdcvelopment'l
1)

1* Brunner, 0£* oit* p*4G fn*

2)

ibid* p.46
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do we see how Brunner could speak of the "proclamation of
the Apostles as a compact unityI” 1}
of the pastoral

As to the authorship

pieties, the matter appears far from

having been settled*

The view advanced by Brunner has been

held in Germany by the jurist and theologian R* sohm, in
.ngland by H* Batch*

However, prof* Dr* J* de swaaa of

Leiden shows that this theory la untenable*

Without

belittling the difficulties which the texts present, De
Zwaan states that, although Mercian rejected them (probably
for reasons having to do with their

c o n t e n t

rather

than with their authorship), it is possible that the
Pastoral Epistles were known to Clement of Home, before the
end of the first century, and certain that Ignatius and
Poly carp knew them*

They are generally known after 160. 8)

In regard to critical scholarship, De Zwaan concludes, "A
Greek scholar will, therefore, all things considered, be as
little inclined to regard these letters as not written by
Paul as his colleague in the science of history, - but the
theologian?*' 3)

He reviews the theological arguments and

admits that there is no absolute certainty on this count,
but that he himself accepts the weight of the arguments for
Pauline authorship* 4)
1)

loo* oit* p*5

8)
Dr* J* de zwaan* IML^IDIHO TOT HRT VI2UWS
TB3TAlfc«T. VOL* II, {Haarlem,"TO^T.’^ee^'pp.1^1*170

3)

ibid* p.184

4)

ibid. see pp*134-188
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It ia evident that the certainty with whioh Brunner
rejects the pastoral spistles as Pauline ia unwarranted*
In addition, there ia one text whioh seems to over
throw Brunner*a theory altogether, namely i Cor. IE,88.
Her# w# find among the fuaotiona whioh Paul hea listed as
operative within the Churoh that of *administrators *•

The

literal meaning of the Greek word la* *one who ateera or
navigates a ship.* Dr. Beyer states in EJTTSL*S
W0SRT3RlDCgj
It can only
whioh enable the
as navigator, as
consequently, of

he dealing with the epeoial gifts
Christian to serve his oongregation
a proper leader of its order and,
its life. 1)

perhaps we should find neither a homogeneous doctrine
of the Churoh nor any ’fundamentally irreconcilable Hew
Testament doctrines* in the Bible I

Brunner m y have tried

to proceed from something explicit which is not given any
explicit attention la the Hew Testament.

With prof. Karl

Barth we doubt that any Mew Testament writer intended to
lay down a plan for the Christian community, its order, or
the leek of It.
The reason why the establishment of the community
by Jesus Himself could not emerge as a definite and
distinctive event in the Gospel tradition Is rather
that this is the theme of the whole Gospel narrative
as an account of Jesus, the whole of the Gospel
narrative as an account of Jesus necessarily being an
account of the birth of the Christian community.... 2)
1}

Gerhard Kittel. TBsOLOGIOCHLS WOKHTBHBUCH BUM
wajisa TSMdMiatt. Vol. 111 fSmi’lgar f
2)
Karl Barth. CHURCH DOGKnTICS. VOL. IV. Pt. 3.
2nd Half, (Edinburgh,TLWT.^pTOT---
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••••It is quite impossible to keep the two
histories spurt, to find a Jesus who prior to end
apart from the coraraunlty exists .... and thus to
try to write first a life of Jesus and only then »
history of the primitive Churoh. 1)
Secondly, Brunner is neither explicit nor consistent in his
portrayal of the

.kklesla.

He does say*

But what the social form of the Church would
have to be in order to be genuinely apostolic, is a
question whioh could be answered only by keeping in
view at the same time the Skklesia of apostolic
times, the present, and the esehatological future* 2)
However, he faile to proceed to go any further, except with
regard to the relation between the

kJclesia and the Kingdom

of Cod with whioh we intend to deal below.

Instead we meet

with Inconsistencies which make it difficult to understand
just what is the issue Brunner is discussing.

On one

hand we read that "the nature of the Christian brotherhood
is basically different from the nature of an institution,
which Is called theChuroh,
it," 3}

and isindeed

incompatible with

"Faith in Christgives rise to a fellowship in

whioh men share their life,
tution, a Churoh#" 4}
anything but that
exclusive?

kklesia, but not to an insti

Could one understand this to mean

Iciclesi a and churoh are mutually

Yet, on the other hand, Brunner calls insti

tutional churches (the Roman Churoh not excluded) "the
1)

loo, oit. p,6Q4

2)

Hull Brunner, oj>. oit, p. 121

3)

ibid. p.40

4)

ibid. p.43
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instrument and shell of the Sk3desien* 1)

Indeed, he

upholds in so many words the indispensability of the
institutional Churoh when he writes:
fhe institutional form, the Churoh, does not
belong to the e a s e a o e of the kklesia. But
as we men are constituted this is necessary as its
covering, its shell and its instrument. 2)
We are, therefore, not surprised when finally Brunner
defeats his own argument against the churches, whose
institutional character, as he maintains, prevents the
existence of a living faith and allows merely for a faith
on the authority of men, i.e. priests, or of a book, i.e.
the Bible*

For he states:

Catholic theology teaches that faith on authority
should be regarded as a step on the way to true faith.
Just as Reformed theology regards mere faith in the
Bible as a prelude to true faith, whioh rests on
Christ Himself* 3)
Surely, Brunner would not suggest that the Homan Churoh
would teach her children that this step the Church teaches
them to make is a step

out

of the Churoh I

Surely, he

does not ask of the churches of the Reformation that they
play the prelude of the faith to their ohildren, but force
them to sing the hymn elsewhere!
twenty years earlier, prof* Brunner wrote about the
nature of the Churoh In his work on ethics.

In it he made,

in our opinion, the proper connection between the community
1}

loo. Pit, p.86 and 89

2)

ibid* p.129

0}

ibid. p.139
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of believers and the Churoh as institution, the right
distinction between whet ie essential to the nature of the
Churoh end whet is 'shell sad Instrument♦ in its historical
form.

He maintained then that in the world in whioh we

live we cannot have one without the other*

"...only in

that whioh is historical do we have what is eternal....,f 1)
"The Churoh of Christ .... cannot exist without particular
cultic fellowships (KUXtgeaeiaschaften). without separate
congregations." 2}

Already he makes a distinction between

the 'Church of Faith' and the Institutional Churoh and
denies their identity, - and rightly so*

But he also

holds*
It belongs, as we saw, to the nature of the
Churoh of Faith, that it must lead to the forming of
a cultic community (KUltgeraelnde), in which the tasks
whioh are given to the dnuroh 'in accordance with its
nature by divine commaad are being executed in the
activity of the community as a whole, and that
implies, by means of a certain organization. 3)
"The separate congregation .... must •••• therefore, shape
its order as much as possible in accordance with the
meaning of the Churoh of Faith,” 4) because 'the oultuacommunity is the only form in which the churoh can possibly
beoome visible to the non-believing world.” 8}

1} Emil Brunner, HAG OSBOT USD HIK QREBUHGzH
(Zurich, 1939), p.813 --------------------------2}

ibid. p.826

3)

Ibid. p.539

4)

ibid. pp.824-628

5)

ibid. p.521
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The difficultlet with whioh Brunner haft to wrestle
later in hie "BOqilftTICS" are somewhat foreshadowed in that
he in his earlier work writes of the ‘twofold nature1 of
the Churoh, namely both divine and human, but does not at
that time pursue this point and fails to define especially
the divine factor in the Church*a nature. 1)
Prof* Brunner*s approach to the relationship between
the Churoh and the Kingdom of Cod, however, has remained
substantially the same.

As we deal with it, we shall - if

we may be permitted to do so - take it as understood that
we shall apply the ter® Icicleala in the way in whioh he has
used the terra Churoh in his

0BIBOT TOTP PIK

so that the two are essentially synonymous.
Bnxnner*s consideration of the relation between the
Churoh and the Kingdom takes its bearings from the Resur
rection of Jesus.

With Barth (2) he holds that "the

Resurrection is the beginning of the hast Things, of the
Consummation, limited to Him in His historical manifesta
tion. M 8)

"Be who believes in Him shares with Him in the

Resurrection, and is an heir of the eternal world even in
this life." 4)
1)
2)
and 490

Therefore, the life of the Churoh is

loo, oit. see p.547
Karl Barth, op. oit. VOL. 111,2, see pp.460-461

3)

Sail Brunner, IX)(BUglCS: VOL. ill, p.343, of. p.395

4)

ibid. p.411
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'messianic* or 'eschatologloal', "...life la the presence
of God in the ©last of the stream of time, God's Kingdom in
the midst of the world of sin and death." 1)
s difference between the Christian and Christ.

But there is
"God wills

to reveal Himself perfectly in His majesty and His glory
and He wills to communicate Himself perfectly ia His love.
.... This goal has Indeed been reached In Jesus the
Christ.*•" 2)

But to the Christian it comes "not yet mani

festly, but only ia a concealed manner; not yet in the form
of gloxy, but only in the form of a servant on the cross." 3}
Therefore, this goal awaits a future consummation.
the final hope of the Churoh.

This is

"One cannot be a believer

without sharing in the final hope." 4}

"...* the 2Wclesla

.... is only the vanguard of the coming Kingdom of God." S)
Of the Kingdom of God in itself Brunner does not
endeavour to give a description*
characteristics,

But he indicates certain

noting Oetinger (1765), "The end of the

ways of God is c o r p o r e a l i t y 6) he says "that the Consum
mation will not remove the oreaturely character of the
creature, the contrast between the Creator and his

15

loo. oit.

2)

ibid.i p.341

35

loo. Pit.

4)

ibid.. p.17

S)

ibid., p.lES

4)

ibid.. p.438
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creature•* 1)

It ’’will be the perfecting of the presence

of the lore of Sod with men and the pretence of man with
God...” 2)

"The Consummation as eternal life ia the

relationship to God In which we tee Him 'face to face*; the
Consummation as the Kingdom of God signifies the perfection
of the relationships between men*" 3}
man is the goal of God.

$ h 1 »

"The humanisation of

is what the Kingdom of

God means. It is one with the Kingdom of

perfect

human!ty.* 4) But

a detailed description cannot be given.

"It belongs to the

character of the Final Levant that its

character as event is unimaginable.n 8)
If we understand Brunner rightly, he sees the Kingdom
of God established and manifested in Jesus Christ as the
Resurrectea one.

In an inward way, by faith, men share in

the resurrection-life and by their communion with Jesus
Christ have begun to live within the Kingdom of God.

But

neither is the Kingdom thereby established in its fulness,
nor has any man access to its riches and glory in such a
way that it can flood his life with them and transform him
to the point where nothing further awaits him.

He must

wait for the return of Christ, when His glory will fully and
15

loo, oit.

2)

ibid. p.439

3 ) ibid. p.440

4)

ibid. p.442

6)

ibid. p.39?
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without limitation stand revealed in all the world, in
order to find all areas of M s life taken up in the life of
the Kingdom of &od.
is only

In the Churoh, therefore, the Kingdom

b © g 1 n n 1 a g

to become manifest by the Holy

Spirit who is the form of the presence of Christ in the
Churoh.

And among mankind the Kingdom has only appeared as

a vanguard whioh manifests the hope for the Kingdom of cod
as the ooamio reign of Sod*

fhe vanguard ia the Churoh*

We recognise that much of the teaohings of the Bible
ia reflected here and that the Christian hope can be given
expression in these t e n s to a certain extent.

In another

chapter we shall endeavour to show, however, that ia the
light of the Scriptures the relation between the Kingdom
and the Church can be understood to be at onoe less
Intimately individual!atio and more radical and lasting.
Yet, Bruaaer*8 position would not call for serious
criticism, were It not that it is surrounded by oertain
problems, especially in the question of the meaning of
death, of the final Judgment and of the extent of salvation.
Hfcrly in his final volume of "b q g k a TICS" we oome upon
the statement that faith from its onset is "acknowledging
itself to be the pure gift of Ood.* 1)

It would seem to be

inevitable that this unequivocal statement can lead to only
one of two conclusions, namely either that of double pre
destination or that of universal salvation.
1)

For if the

loo, oit. p.11
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capacity of believing openness is cot given with man's
being human, but results each ana every time from an act of
God which as it were

i n j e c t s

faith as a gift into

his being, then man's salvation, individually, is either a
matter of God's sovereign election or rejection,

o r

all

men without exception must ultimately find themselves,
manifestly or in a hidden way, so gifted and, therefore,
saved.
Prof. Brunner vehemently rejects the idee of double
predestination t which makes man's salvation a matter of
Clod's 'eternal decree', s decision made beyond and before
man's existence that sets his course inerrantly toward
heaven or toward hell.

Therefore, we would expect to see

him advocate universal salvation in the end.

He does.

We find the statement that "Man's being is always
being ia decision.

He is always answering God's call, even

When he denies God.w 1}

©sis is reminiscent of Rahner»s

concept of the 'anonymous Christian*.

Consequently, the

mission of the Church can be conceived of as 'worldoriented* in a near reversal of Col. 1,13, "He has
delivered us from the dominion of darkness and transferred
us to the kingdom of his beloved son..."
"The Hkklesia as

o a t h o l i o a

So Brunner says,

is the new humanity

which has indeed every human being in view, but at the same
time stands ia opposition to the 'World*.
1)

But the

loo. oit. p.13
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transcendence of this opposition la ita goal, its route of
march*

The church must not sever itself from the world hut

make approach to it, enter into it.” 1}

Thus, he sees the

distinction between the Church and the world dissolved in a
unity which 'transcends*, i.e. overarches them both*

in

this light, the statement that the Kingdom of Cod ’means*
the *humaalaatlon of man* and the designation of the
Hcklesia as the *new humanity* 2}, ”the brotherhood in
Which absolute humanity has begun to oome into being...” 2)
are clearly sloied at the inclusion of all of the human race
In the Kingdom of Cod*

This poses the question of the last

Judgment*
In his desire to adhere to biblical teaching and at
the same time to maintain a doctrine of universal salvation,
Brunner takes refuge in a dictum which could be proven to
be a fallacy by hundreds of examples from his own work,
vis* "All 'symmetrical* logically satisfying knowledge of
Ood is fatal”! 4}

Has not prof* Brunner written three

volumes of systematic theology?

Is there not a constant

effort at ’symmetry* In his own use of dialectic?

Could

one endeavour to write a work on dogmatics at all without
making it one’s aim to make a substantial number of
1) loc. olt, p.1225
2) see ibid* p*363
3) ibid* p*184
4) ibid* p.424
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•logically satisfying* statements about God?

Yet, on this

amazing foundation he builds the contention, 'We teaoh
both} the Last Judgment.... and universal salvation." 1)
He admits that, understood as doctrines, they present a
contradiction lnoajmble of logical solution, but claims
that as Icerygma they are both true.

In fact, "They are

true only when taken together..." 2)

This side-by-aide of

Judgment end Salvation postulates solvation even where
there la no conscious faith and makes Judgment a constant
factor within the experience of faith*

Therefore,

.faith

is the decisive movement from the one to the other which we
must repeatedly make by passing through Judgment to faith,
to the Justifying grace of the Cross of Jesus Christ.” 3)
We must admit that we are at a loss to hear the teaching of
the Bible in this line of thinking.

And we cannot think of

any good reason why one would wish to postulate such
contradictory doctrines*

For if they, la some way, tend to

make the Gospel more palatable to modern man, they might,
by the same token, be a further cause for his estrangement
from Christ.

To tell the proud wan of our time, indomitably

conscious of his human worth end dignity and of his freedom
to ohoose whether to be the master of his own destiny or
not, that in the end, no matter what he does, he must find
1)

loo. olt. pp.421-422

2}

ibid. p.428

3}

loo, oit.
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himself in the Kingdom of God, might strike him as the
height of patronising.

He might feel as deeply insulted as

Karl Rahner might make an orthodox Jew to feel by calling
him an anonymous Christian!

We would not be surprised if

this man were to answer Smil Brunner, "if I want to go to
hell, then that*a where I shall go, - and no theologian is
going to stop meI"
We oannot apologise for his appearance on the soene.
For he makes the point that the whole structure of the
Gospel would collapse if we were to deny this man his right
to go exactly where he says he might wish to go.

The

factor of decision would then have been eliminated from the
Gospel.

The way to love God freely and wholly and for him

self alone would have been closed to modern man.
M m , that there

1 s

To soy to

just no place to go but the Kingdom

of God, is shutting the door through which he might enter
into the freedom for which "Christ has set us free." 1)
When the Dutch Reformed minister Doraela Nieuwenhuia became
a communist and atheist, he said that he never had asked
for anybody to die in his place, and never would.

We do

not think that depth-psychology should make nonsense of his
decision in the face of the Crucified Christ.

Neither can

we imagine that anyone would want to dreg this man kicking
and screaming into the Kingdom of God, - least of all God!
It would seem that prof. K* Barth underscores this,
1)

Gal.8,1
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when he - speaking of the man who rejects the Gospel - says,
"For in refusing the Word of truth he refuses his
pardon.1’ 1}

He notes, "It does not mean nothing to say:

•Well, I ’ll he damnedI' even though it is God’s affair
whether or when He will take seriously and put into effect
this insane desire.” Z)
said.

"This is something which has to he

It concerns the mystery of iniquity which cannot he

overlooked or explained away, which Is supremely real and
active in its own fatal manner ••••" 3}

And even though

Barth is inclined to leave room for the thought of universal
salvation, apokatastasls. and says that "there is no good
reason why we should not he open to this possibility,"
and that "we are surely commanded.•• to hope and pray for
it..." 4) - nevertheless he Is much more careful than
Brunner to proclaim it as a consummation given with the
fact of our salvation in Jesus Christ.

Instead he writes:

We should he denying or disarming that evil
attempt (to change the truth into untruth) and our
own participation in it if, in relation to ourselves
or others or all men, we were to permit ourselves to
postulate a withdrawal of that threat and in this
sense to expect or maintain an apokatastasls or
universal reconciliation as thegoal and enl of all
things. Ho such postulate can he made even though

1)

Karl Barth, op. oit. VOL. I?, 3, 1st Half, p.463

Z)

ibid. pp.456-466

3)

ibid. p.474

4)
ibid.

p . 478
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we Appeal to the cross and resurrection of Jesus
Christ* 1)
As we have seen previously, God’s final judgment, when
it is stripped of its radical character, becomes e phase
and facet of man’s movement toward the Kingdom of God. B)
This must Inevitably change the character of death, and rob it
of its finality and judgmental aspect.
is another example of this trend.

Brunner’s teaching

But as it tries at the

same time to maintain biblical categories, especially in
regard to the coming of the Kingdom, it must lose clarity
and conciseness#
Brunner understands the appearances of the Risen Lord
as the beginning of his parousia.
Bay the lew Age has dawned."

"Therefore with Easter

It "manifests itself not only

through the Resurrection of Jesus but

j u s t

a a

m u c h

through the new life, life in the Holy Spirit, life in the
presence of the Risen Lord, and in the fellowship with
Him..." 3)

But then, "The existence of the •fcfclesia, life

in the Holy Spirit and in His gifts - these are
and

r e s u l t s

of the world of the Resurrection which

is already invading the present."
will one day happen radically...."
a l r e a d y

s i g n s

"The last change....
"Yet it is

true of the provisional mode of the Resur

rection life...."

This Resurrection life "consists in a

1)

loo, cit. p.47?

3)

see the view of John Mac^uarrie, pp. 94-95.

3)

Ball Brunner,

boomatxcs. vol.

Ill, p.410
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progressive transformation" which does not exclude
o w a

p a r t i c i p a t i o n .

"o u r

but on the oontrary

Includes it."

Yet it will "on© flay happen radically

w i t h o u t

any co-operation or imitation on our part;

s o l e l y

through Ood*s aot of new creation."

the

life of the Teklesie is Resurrection life in its hiddenness,
and therefore only a
newness of life..."

p r e l i m i n a r y

At the same time, "Christians do not

live *between the ages* hut

w h o l l y

however, "for the time being
of this coming world."
.... is

i t s e l f

unto life* is
It "is
o n l y

o n l y

in the new aeon,"

in the first stage

"... the existence of the believer
Resurrection.••."

o n l y

i t s e l f

stage of the

"But this 'being

a being-unto, not yet a being-ln."

Resurrection and yet at the same time

e x p e c t a t i o n

of the Resurrection." 1)

One would be hard pressed to unravel these divers
statements which jostle each other on a page and a half,
were it not that it is evident that Brunner is trying to
create a continuity between situations and events which are
in fact separated from each other as decisively as creation
and incarnation.

For as creation and incarnation are

separated by the Fall, the event of sin in the life of man,
so the life of faith and the life of sharing the glory of
God are separated by the event of the final judgment upon
sin In the life of man.
1}

loo, olt. pp.411-412; emphases are ours.
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Perhaps this is the point at which we most ash whether
both Perth and Brunner are not $uite mistaken in under
standing the Hesurreotion appearances of Jesus as the
beginning of the parouala.

is not the entire esohatologioal

hope of the Church summed up in the statement of Paul that
"we rejoice in our hope of sharing the glory of Cod"? 1)
If Mary Magdalene could mistake the Bisen Lord for a
gardener, - if Cleopas and his friend could fail to see in
Hi® more than the occasional traveller on the road to
Ihuaaus, - if the Eleven could stand in his presenoe
"startled and frightened, and supposed that they saw a
spirit," and no more, 2) then It is difficult to see how
one could understand his appearances as the beginning of
his coning in glory, indeed*

For, how could that possibly

have left seme of his followers in doubt? 3)

To say that

It was only the onset of his coning in glory, that it had
of necessity to share in the tension of the •already* and
the ‘not yet* of the faith and, therefore, was a aide-byslde of the hiddenness of his divinity in his incarnation
and of the manifestation of his divinity in his parousia.
could conceivably be understood as the injection of
dialectic into the contrast between two mutually exclusive
theological allegations for the purpose of avoiding the
1)

Rom*5,2

2)

John 20,13; Luke 24,16; Lu3c© 24,37

3)

lit.28,17
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admittance of theological errorI
la the oourse of this study, the signals of a hazar
dous trend in modern theology hare been acouiBulating, via.
the trend toward a certain dependence on theological
subtleties, often in the form of paradoxes, in order to
reconcile statements which contradict each other.

We

wonder whether thereby the intellectual honesty of some
theological positions is not strained,

lot only the modern

non-Christian, but the Christian as well shows by his
reactions to the message of the Church that this approach
is of little help in the clarification of the Gospel to him;
in fact, that it tends to put the Gospel past being a
’’stumbling blook to Jews end folly to Gentiles," 1) by
leaving It merely

i r r e l e v a n t

1

When we sre told, "Always be prepared to make a
defense to any one who calls you to account for the hope
that is in you," 2) - ought we not to
a o o o u n t?

g i v e

Does that not mean: coming to grips with

the real questions which are put tous in apluralistic
sooiety,

-questions oflife

and death, of God

and Satan,

Of salvation and damnation, of truth and fiction, of the
Church and the world, of Christ and Buddha and Marx?

Does

it not mean that we must speak clearly and simply of the
Gospel and its meaning for daily Ilfc-declsions?
1)

ICor.1,23

2}

IPSt®,15

Could
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it fee that to the man of this ago matters which are
presented to him as 'mysteries't paradoxes or as a side-byside of a 'here-already * and a *not-y®t* are an indioation
that the gospel of Jesus Christ might fee neither clear nor
simple?

If we qualify our speaking of the Christian faith

fey terms as 'in principle*, 'provisionally* and *eschatologleal*, 'fulfilled but not completed*, 'present but not
consummated', are we not open to the suspicion that we
e a a a o t

give account and, therefore, are placing the

issues beyond the possibility of dealing with them intelli
gently?

Must not the Christian, to whom the Kingdom of God

is held out as manifest and fulfilled in Jesus, come to the
conclusion that the Church is not truly dealing with his
actual life-situation and his historical existence, if he
is told at the sane time that, nevertheless, the Kingdom is
as yet hidden and must await its consummation at the time
of the parousla?

Gan he avoid the impression that the

Church gives with on© hand what it takes away with the
other?
fhsse are questions which the theologian cannot Ignore,
if his task is to be more than an academic monologue.

For

ws find that the Kingdom of Cod moves, indeed, beyond the
llfe-hiatory of the Christian as well as the non-Christian
if

its consummation is placed beyond history itself.

It cannot but become irrelevant to the present and, there
fore, to the historical existence of man, if it is assumed
that the coming of the Kingdom of God is the

end

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

of

150
history.

With Berth and Brunner, numerous theologians

take that for granted*

It seems to hare been overlooked

that this reduces history itself to a corollary of sin and
treats it as if history were essentially the history of the
Incursion, climax and elimination of sin and its
oonseiuenoes, and

n o t

the history of created life and

its salvation; as if history oould only have Satan for its
lord, and not God.

But if God is the God of history, then

the history of the human raoe under the domination of sin
end death is hietory-beeome-sick, a pseudo-histoiy, therefore not at all history in the sense in which none but
Ood can be Its lord, but a nightmarish interlude*

If God

is the God of history, as the Bible mekes abundantly clear,
then

t h a t

history is truly history, over which He

rules without conflict and opposition; then the oourse of
ereaturely life

b e f o r e

the Fall end

a f t e r

the

doming of Christ in glory must be regarded as history par
excellence.

Then the coming of the Lord means the healing

and restoration of history and, therefore, of the historical
existence of man. 1)
1) Karl Barth has approached this position by his
concept of *pre-history* (Urgeschiohte). But he did not
conclude that this was the'1~fjuer' M story of man, given with
his oreatlon and, therefore, to be restored in the Kingdom
of God* He did not conceive of the coming of Christ in
glory as the healing of history* See CHPBCH DO O P T I C S .
VOL. 111,1* Therefore he can still speak of the coming of
Christ as "the goal and end of world history." op* olt*
FOX.# IF, 3, p.f£0. nevertheless, we do find witnhlSnfhe
closest approximation of the historical character of life
in the Kingdom of God when he writes, "••••eternal life in
the sense of Holy Scripture is this present life of ours in
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Brunner, however, sees in the consummation of the
Kingdom of God the transcendence of history, a "trans
cendence whioh in Jesus Christ has begun to he imminent in
history, hut whose fulfillment must hurst asunder the
limits of history and of this world," 1) and "which brings
all things to their end...*" 2)
the "end ofhistory”* 3)

Therefore he oan speak of

therefore

also he oan oonoeive of

death as a transition from historical existence to eternal
life, as if the two were mutually exclusive*

For what, in

his view, is in the way of the full realisation of our
fellowship with God la *this body of death*•
Therefore we live*..* as men Indeed reconciled,
united with God1a will through the love of God in us,
hut asactually ever and again enemies and rebels
against God. This residue Is not yet destroyed. We
are still in ’the body of death*, therefore some part
of death is still our lot. This residue is physical,
bodily death. 4}
"Thus death becomes the transition to eternal life and the
beginning of perfect fellowship with God." 8}
We find that at this point the Church is lost from the
this present world of ours, distinguished from the life of
God then as now as created life, but then as a life become
n e w , on an earth become n e w , under a heaven become
n e w - become new, that is, In its relation to God,
Creator, Saviour and ledeemer." Karl Barth. CREDO.
(Zdrioh, 1946), p.146.
1)

s. Brunner.

d o o m &t i c s .

&}

Ibid, p.397

3)

ibid. p.398 and 400

4}

ibid. pp.387-388

8)

ibid. p.391

VOL. Ill, p.34£
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picture*

Any meaningful relation between the Church and

the Kingdom of Ood 1ms no place in this concept of the
consummation of man's fellowship with Ood*

Salvation has

become ultimately an individual experience*
Furthermore, this ooaeept of death has a strangely
Platonic flavour*

it seems to proceed from the assumption

that salvation Is a matter of the soul only*

the work of

the Holy Spirit in the sanctification of the Christian has
dropped out of sight*

All that remains between man and the

Kingdom la a 'residue' exactly in the area where his
existence Is manifest In history; 'physical, bodily death'.
Just as, in Brunner's theology. Clod's final Judgment has
lost Its radical character, to become a phase in man's
movement toward the Kingdom of Sod, - so has death*
assumed positive, benevolent features.

it has

The 'last enemy* is

not death, but the 'body of death*, from whioh we are freed
by death to enter the full fellowship with ood.
The collision with I Cor* 13,26 and Horn* 6,23 is
obvious*

In fact, nowhere in the Bible do we find such a

role ascribed to death*

In the context of biblical

teaching, death is no transition at all*

It is a last

assault on the Christians* oommunion with God and fellow
ship with his brothers*

it la - far from being assimilated

into the plan of his salvation - to be '’swallowed up in
victory*” 1)
1}

But that is part of the coming of the lord*

I Cor.18,84
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As it is, the Christian cannot claim that he is actually
past fleath, not even spiritually.

For there Is enough in

his life, body and soul, to warrant his eternal destruc
tion.

fhis side of the parousia he can never find the

victory over death in himself, be he ever so •saved*.

His

assurance in the face of death lies in the fact that he is
not hi® own master.

"This i® the victory that overcomes

the world, our faith. ** 1)

And that includes the ultimate

threat the *world* holds over us, - death.

But our faith is

our self-abandonment with body and soul into the hand of Him
who bought ue with a price; we are not our own. 2)

so,

"lone of ms lives to himself, and none of us dies to him
If we live, we live to the lord, and if we die, we

self*

die to the Lord;
l i v e

o r

L o r d 1 ®.

s o

t h e n

w h e t h e r

,

w a

w h e t h e r
die

, w e

w e
are

the

For to this end Christ died and lived again,

that he might be Lord both of the dead and of the living.” 3)
The Gospel is not that death has become our friend, but
that in the midst of death we are in the hand of Ood.

"And

no one is able to snatch them out of the Father*s hand,” 4)
said Jesus.
Prof. Brunner has failed to take hold of this facet of
1)

I John 6,4

Z)

see I Cor.6,19-20

3)

Rom.14,7-9

4}

John 10,29
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the Go ape 1.

He is, therefore, herd put to reconcile hi®

View of a consummation brought about by death with the
announced coming of the Kingdom of God and must ask, "But
can this idea be combined with the Biblical concept of the
Kingdom of God, with the idea of the coming universal event
of the consummation of God*a sovereignty?" 1)
It can notI

Once more the impatience for the consum

mation has proved to be a dubious guide*

There is no

Justification for the interpretation of statements about
death in the lew Testament in the sense of: entering the
consummated Kingdom.

There is no justification for a

separation of the concepts of going to heaven and entering
the Kingdom of God*

There is no basis for the assumption

of a separate existence of the soul*

There is no good

reason for the anticipation (Vorwegnahme) of the resurrootion of the dead.

There is no evidence for the

coincidence of the coming of Christ in his glory with the
death of the individual Christian, - as if his coming were
i n j e c t e d

a thousand times over into the life of

the Churohi
Hence, Brunner must take recourse to what we have
objected to above* he places his contention regarding death
a b o v e

the possibility of ’giving account*, claiming

that it ‘'transcends human reason"* S)
1)

K* Brunner, 0£* olt* p. 391

2}

ibid* p.392

And "we have no
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obligation to picture it.

On the contrary, we must be

content that both things are true." 1)
not content I

Yet, he himself is

Therefore, he takea recourse to a piece of

philosophical speculation which puts the death and thus
the life of the Christian beyond the course of salvation
history altogether;
perhaps events which lie at a distance from each
other in time are not separated from the standpoint
of eternity, but simultaneous in the eternal low. £)
If we cannot follow Brunner on this way of thinking, it is
because we would have to leave the Church too far behind
us*

"And she Is our mother"! 3}

1}

loo* oit. p.393

S)

loo, oit.

3}

aai.4,ae
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B.

PROF. HAIJ3 K U M - AW KSCHATQI0OY OF TEJISXOH.

A formidably contribution to the discussion on the
nature, the task and the hope of the Church has been made

by Prof* Hana KUng of Tubingen*

An eminent Homan Catholic

theologian, he is professor of systematic and eoumenioal
theology at the University of Tubingen, director of the
»Inst 1tut fur okuaenlache Foraohuag1 and an editor of the
journal "Consilium1*
Prof* Kung ha® written a complete eoolesiology, 1} in
which he leads his readers into a vision of the Church
whioh is vibrant with life*

There is no lofty aloofness

from the struggle and pain of the many Christians who are
searching for their true place in the Churoh in the midst
of the turbulence of the modern world*

There is a constant

consideration of the position of non-Roman Christians,
implicit, if not explicit, in the expression of his views*
1)
Hans Kang, ar: KIRCHF, (Freiburg, 1967}. a s we
had no access to the~3ermran text during the writing of this
thesis, we had to choose between the English (THS CHURCH.
Sheed and Ward, lew York, 1967) and the Dutch fHhsIaEToh
( M KIRK. Paul Brand, Hllversum, 1967). Because of certain
flaws "in the Sngliah translation and the affinity between
Dutch and Canaan, we ehoae to depend for our quotations on
the Dutch text, from which we have made our own trans
lations into Shglish* Without wishing to detract from the
outstanding work of the translators Ray and Rosaleen
Ookenden, we feel that in this way we have moved more
closely to the precise meaning of what prof. Kung has
written. To facilitate the work of our hgllsh speaking
colleagues, however, we shall place the page-nnmbers of the
5 a g 1 1 e h edition in brackets.
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With an honesty that defies the seeming security of an
entrenchment la the past for security1a sake, he deals with
the tensions whioh are the very climate in which the Church
must live today: the tension between the eternal and the
transient in the Church, between Christians and yews,
between what is basic and agglornaraento, between the freeflora in Christ and the order of the Church, the Church and
the world, the presence of Christ and the parousla.
The vividness of K&ng's treatment of the Church is in
no small measure due to the central and dominating plaoe
he accords the Holy Spirit, in and through whom Jesus
Christ mahes his saving and ruling presence manifest in
the Church.

His chapters on "The Church as the Creation of

the Spirit" and "The

hohatologioal Community of sal

vation" 1) arc, therefore, fascinating and inspiring.

His

plea for the replacement of the axiom: ♦Outside the Church
no salvation', by* 'salvation inside the Church,' 2) is
only one example of Prof. Hung's positive approach.

His

emphasis on the understanding of the petrine primacy as a
'primacy of service* (Plenstpriiaat) is most felicitous. 3)
The position of prof. Kfcng in regard to the relation
of the Church and the Kingdom of sod belongs to the area of
1) We refer especially to part 3 of this chapter: "in
the service of the reign of ood", beginning at p.112 (96).
2)

0£. oit. p.365 (313)

3) ibid. see p.526* The expression "ministerial
primacy" does not seem to do justice to what Kung obviously
Intends to express. See the English text p. (462).
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our Investigation*
does not only
church

1 s

In his statement that "the looal church

b e l o n g

to the Church,

The local

Church," 1) we find the hey to his under

standing of the unfolding life of the Church*
community that believes*

It is a

n& community which does not

believe, is not church*" 2)

We meet at this point the con

viction that the Church exists and lives essentially in and
through its members, not as an institution*

On the other

hand, the members do not and cannot believe in separation
from the community.
They do not derive their faith from themselves*
Bor do they receive it directly from Ood* They have
it through the community which, believing, proclaims
the Gospel to them and calls them to have a faith of
their own* 3)
Hence, in the unfolding life of the Church each one of its
members and the believing community as such are gathered
around that which is their origin and the essence of their
existence*
This origin of the ekJclesie. established by
God's saving activity in '/baul'"Christ, la not simply
determinative of the first moment of the first
phase, but of the entire history of the Church at
every moment; determinative of the nature of the
Church* • • • it must not sever the connection with
it* 4)
Consequently, "the lew Testament message as the original
1)

loo* oit. p.99 (80)

2)

ibid* p.43 (33)

3}

loo* oit*
iM4*
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test!rnony is the critical authority to which we must appeal
in changing times*

it is the critical standard by which

the Church of all ages must measure itself*” 1}

what is of

the essence of the Church is Sod's dealing with the
believing community and His presence within it*

This is

the seeret of the Church's life, its vertical dimension, of
which the historical shape and form, the horizontal
dimension, is the inseparable correlative*
only * i e
also

The church not

visible, but as Church of men and for men (it)

m u s t

be visible.”

The Church ”is visible not In

spite of its true nature, but according to its true
nature,” 2} with this qualification:

“It confesses its

faith in what is invisible which is the mystery precisely
of what is visible*” 3}

’’That whioh is decisive in what is

open to view, is veiled*” 4}
We would have expected to see prof* Kung push forward
from this point and deal in concrete terms with that hidden
essence of the Church of which the believer knows and by
which he lives, but which escapes the probing of the nonChristian*

But he does not*

When he returns to it later,

he deals with it in terras of the experience of the faith,
the

r e l a t i o n

of the Christian with Christ through

1)

loo. oit. p.33 (24)

Z)

ibid* p.4S (35)

3)

ibid* p.46-47 (36)

4)

ibid* p*4? (37)
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the Holy Spirit, the
of the ekkleoia.

p r e a e n a o

of God in the midst

But (Sod remains God, the Church the

Church* Share la a relationship, there is contact, even
oosmmnlon of one with the other*
one is

w i t h

the other,

But that in Christ the

for

the other,

1 n

the

other; that the father is the family as much as the
children are the family; that the cornerstone is the
temple as well as are the stones resting upon it; that the
head is the body to the same extent and even more so than
the members; this we do not find*
that made flans Kiing stop short of this conclusion
which might have flown so naturally from his vision and
Insight?
As far as wa have been able to establish, his concept
Of the Kingdom got in his way*

In his anxiety to steer

clear of a triuaphalist-Augustinian concept of the church,
whioh would equate the Church with the Kingdom of God, he
came to stress the distinction between the church and the
Kingdom to the point where they belong to two different
worlds altogether,
a c t i o n

*

tthat remains is a continuity of

not of essence, and the one merely moves

toward the other, proclaims the other, awaits the other,
until the Churoh la

r e p l a c e d

a 1 1 a 1 n a. t a d

by the Kingdom, instead of

e n t e r i n g

and

f 1 n d 1 n g

by the Kingdom,

itself in its always

a bride-to-be, never a bride; always betrothed, never to be
married; always partaking in the meal of promise, the
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Suppc? of the Lord* never to nit down to the "marriage
supper of the Lamb.” 1)
O n l y

in its fully realised form, a® the

realm of Ood*a rule*
reign of

Ood

C h r i s t .
24-23*
Gk»d*

For Knag sees the Kingdom of Ood
o o a m i o

He, therefore, conceivea of the

ae quite distinct from the rule of

obviously taking hie bearings from I Cor* 18,

The rule of Christ la preliminary to the reign of
Therefor®, the time of the Church la an

I n t e r i m .

And oaoe again we meet the idea, that the coming of the
Kingdom of Ood means the transcendence, i.e. the elimina
tion, of the difference between Church and world, whioh
would seem to imply that ©od's promises made to the Church,
when they refer to the coming Kingdom of Ood, are not made
to the Churoh at all, but in fact are made to the entire
cosmos*

In this light, one can understand that prof. Rung

contends that Jesus, "in distinction from the other
separate groups of hit day, never proceeds from the idea of
the remnant*M 2)

This in spite of Mt. 7,14, Luke 12,32 and

Luke 13,24*
Wt find the above understanding of the relation
between the Church and the Kingdom in Kung's chapter ill,
1 and 2, of part B*

ttTh@ Coming of the Reign of Ood’.

That in these two sections Knag's thinking tun into inter
ference on the pert of the history of dogma and of
1)

Rev.19,9

2}

Hans Kung, 0£. oit. p.35 {72)
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contemporary theological developments is evident from the
fast, that in the following section, "In the serrioe of the
reign of God”, he is not so hampered and presents one of
the most brilliant and inspiring stations of his book*
We are now ready to undergird some of our understanding
of Knag's position by the following quotations:
This time of the end, between the alreadyfulfilled and the not-yet-oompleted, is the
preliminary time, the interim of the Churoh# 1)
Bo Identity exists {'Church - Kingdom of Ood*)*
for the reign of Ood in the sense of the Hew Testament
is the universal, eaohatologioal-definitive baslleia.
*

*

*

Instead of the identity, therefore, the funda
mental d i f f e r e n c e
between Churoh and reign
of Sod must b W "eiBplbasraed*")
*

*

m

Hdfclesia is something essentially of the present,
whloh I n t h e future will be eliminated: baslleia is
something that has entered Into the present, indeed,
but at the same time belongs decisively to the future.
•

*

*

Skkleele . . . is decidedly the work of men;
baslleia'1* • * is decidedly the work of God* 8)
Hot the Churoh but the consummated reign of ood
Is the goal of oreatlon; the new creation in whioh
the distinction between Churoh and world is gone* 4)
When ones the difference between the Kingdom of God
and the Churoh has been understood as fundamental, the
question of the plane and work of the lUsen Lord in the
Christian community arises*
1)

loo. oit* p.102 (87)

2)

ibid. p*10@ (82)

8)

ibid* p.108 (93)

*)

2-109 (83)

If his parouela means the
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ooming of the Kingdom of Ood, how Is his presence la the
Church to he understood?

At this point the distinction

between the rule of Christ and the reign of Ood eaters the
picture*

At the seme time, KUng's arguments lose clarity,

because he la not really malelag a distinction between the
rule of Christ and the reign of Ood, but between the nature
of the realm and situation la whioh they are manifest*
These realms are the Kingdom of ood and the Churoh.

The

Kingdom is "the realm of complete righteousness, of eternal
life, of true freedom and oosmlo peace, the final recon
ciliation of mankind with Ood in lore that never ends." 1)
Bat Christ*s rule over the church is the rule over a very
different realm*
W e are the Church, and we a r e
the Church*
And llTwe are the Church,
then the Churoh la a fellow
ship of the searching, the drifting and of those that
lost their way, of the perplexed, the tortured and the
sufferers, of sinners and pilgrims* if w e are the
Churoh, then the Churoh is a sinful pllgrIm~Church*
There can be no question of idealising it* £)
Therefore, the rule of Christ is conceived of as a tenta
tive

and temporary form of the

to Whioh

Christ's rule

reign of ood*To the extent

is identical with thereign of Ood,

it stands in need of consummation, whioh is to ooour at the
coming of the Kingdom, which also is the coming of Christ
In glory, the parousla*

"The death and resurrection of

Jesus are understood as the decisive eschatologloal act of

p.sea

1)

loo* oit*

2)

ibid* p*48 (33)

(488}
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God," so that "He fox* whoa it (the Church) waits aa the
coming Sen of Man, rules now already as the one whom Ood
hat glorified," 1)
If this already makes it diffioult to see how a
'fundamental difference* toetween the Churoh and the Kingdom
oan toe maintained, it becomes impossible When we read that
in the rule of Christ "the ooming and fulfilled reign of
God announces itself*
*•*" 2}

in his rule it is already at work

And that "through Christ Ood himself exercises his

reign over Churoh and world in a hidden tout extremely
effective way*" 3)
Instead, it toeoomee obvious that Prof. Kung cannot tout
come to recognise a continuity and even an area of identi
fication between the Church and the Kingdom, namely in the
fact that the subjects of the rule of Christ are the
subjects of the Kingdom of God*

To put it in his own words,

"one might call the Church the fellowship of the candidates
for the Kingdom of ood," 4)
the Churoh, and it is

It is

p e o p l e

p e o p l e

that are

that are the subjects

of the Kingdom, and they are the

s a m e

remains true, even if not

the people that make up

all

people*

This

the empirical Church, and not these only, are to toe among
1)

loo* oit* p#94«98 {81)

2)

ibid* p.103 (88)

3) Ibid. p.104 (89)
4)

ibid* p.llH (98-96)
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the subjects of the Kingdom of God.
Prof* Kung'a concept of the relation between the
Olmroh and the Kingdom of God becomes still more intricate
when he argues that the message of Jesus "allows neither an
identification nor a dissociation of church and reign of
God." 1)

He writes that the Churoh "mores toward the

consummation of the reign of God - God's reign is its goal,
its limit and its judgment*

The Churoh is not God's King

dom, hut the Church longs for the Kingdom, expects it, no,
wanders towards it as a pilgrim people and proclaims it to
the world as a herald*" 8}

Until then "it is subject to

the rule of this gyrlos, subject to the rule of Christ,
which - just as the Churoh itself - remains until the
ooming consummation of the reign of God.” 8)

However, the

reign of God is "fulfilled, made concrete and personified
in Christ*" 4}

So the Church lives "under the rule of

Christ, whioh at the same time is the beginning of the
reign of God in the present*” 5)

The Churoh, though it

"is not the (future) Kingdom of God, yet is now already
subject to the reign of God that has begun*" 6)
1)

loo* oit* p.,110 (94)

8)

ibid,> p.Ill (96)

3)

loc* oit*

4)

ibid,. p*113 (96)

6)

ibid,. p.lll (96)

6)

loo* oit*

"Thus the

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

166
Ghuroh already partakes in a hidden manner in the beginning
reign of Hod*" 1}

So it remains unclear, whether and how

the Kingdom is at all manifest and how it is related to the
Church.
prof. K&ng finds himself in agreement with R* Bultmann,
0# Cullmann, J* Jsrealas, s# XBsemann, I* a. Kfimmel,
A* Tdgtle and R* sohnaokenburg with his view that "in the
authentic message of Jesus the reign of God is prooleimed
as s future as well as present reign*" £}

He would also

agree with Barth and Brunner that in the resurrection of
Jesus the reign of God has irrupted into history and has
begun la the rule of Christ.
We hare seen above how in Bans K&ng'a work a number of
statements seem to deny and neutralise each other, so that
no olear picture of the relation between the church and the
Kingdom of Sod emerges*

As in Brof* Brunner*® writings, so

here also the effort to maintain a slde-by-aide of the
reign of God in a hidden fora in our contemporary world and
of the reign of Cod fully manifest in all its glory at the
coming of Christ results in the impression that what we
have, we do not really have at all, and of that which we
cannot have here and now, we yet have some tiling.
It would seem to us that prof* Knag, although he has
first established the concept of the Church as that of a
1)

loo. oit. p .112 (tg)

*}

ibid* p.68 (06)
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community of believers# has dealt with the church in the
sense of ‘institution* when he considered ita relation to
the Kingdom of (Sod*

He has farther not laid the proper

connection between the doctrine of the Holy Trinity and
the distinction between the rule of Christ and the reign of
God.

west of all, however, he has in this area lost eight

of the work of the Holy Spirit*
he Is far from alone!

In fact, la this oversight

yet, "the Spirit ia the cacheto-

logical gift.1* 1) "the earthly presence of the glorified
lord." 2}

Whatever we have of the presence of the Lord,

we have in the way of the Spirit*

Whatever there is of the

reign of God, ie manifest in the reign of the spirit.
Whatever there ie of the Kingdom of God, ie inseparable
from the indwelling of the Spirit of God.
®he work of the Holy Spirit ie the work of sanctifi
cation.

All that is accessible of the gifts of God, comes

to the Christian as the gift of the Spirit.

All that ie

God-ward in the Church, springs from the impulse of the
Spirit.
we conclude, therefore, that the relationship between
the % u r c h and the Kingdom of God can and must be seen as
given with and determined by the presence and work of the
Holy Spirit.
This, then, will be the subject of our final chapter.
1)

loo. oit. p.ltO (164)

%)

ibid. p.193 (166)
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IV.
A.

THE CHURCH, THE KINGDOM AND THE KING.

SOME BASIC DEFINITIONS.

It would seem that the problem of the relation of the
Churoh and the Kingdom hinges on the right definitions of
biblical concepta.

For our subject we are oonoerned with

mainly four: those of the Kingdom of God (or; of heaven),
the world, salvation, and the Church.
The Kingdom of God.
There seems to be too little awareness among
theologians of the fact that in the record of the teaching
of John the Baptist as well as Jesus we find no evidence
that they did at any time elaborate on the nature of the
Kingdom of God.

After John was arrested, Jesus continued

John's preaching in the same words, 1) but he did not
teach explicitly Just what he understood the Kingdom of
God to be.

There can be only one reason for this; in his

preaching he proceeded from a concept or concepts with
which his hearers were $uite familiar,

prof. Kdng writes

that nthlo concept was never defined by Jeeue, but
presupposed as a well known one, and interpreted (by him)

1)

Mk. 1,14; It. 3,2 of. 4,17
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in his own way*" 1)

would it not he of vital importance

for ua, therefore, to have a knowledge of what his hearers
understood the Kingdom of God to he?

Although Jesus often

dealt with people who had little formal education in the
modern sense, his hearers were remarkably well trained in
the knowledge of Israel*a religion, even in Galilee.
L* 3* SHiott-Binns comments on the judaization of Galilee
under John Hyroanus, a century and a half before Jesus*
teaching there*

The process "was no doubt carried out by

the establishment of schools and synagogues, probably
under Pharisaic control, and seems to have been highly
successful*** 2}

Archbishop Philip Carrington stresses the

importance of the oral tradition in Judaism, which "was a
rigidly organized system of transmitting knowledge • •
Wherever there was a synagogue, there was a school, which
continued the teachings begun in earliest childhood in the
Jewish home* 4)

As Alfred Edersheim as well as Dohrage in

Kittel’s WOSRTSRBUOH point out, children throughout the
Jewish community attended these schools from age 5 or 6.
Till they were ten, they were taught the Holy Soriptures;
1)

Hans Kung, o£* oit* p.57 (48)

2) I,. E. Elliott-Binns, GALILEAN CHRISTIANITY
(London, 1956), p.19
3) Philip Carrington. THE EARLY CHRISTIAN CHURCH
(Cambridge, 1957), p.245
4) of* II Tim* 3,15, where the word brephos; infant,
baby, is <iuite in keeping with the eagerness" of Jewish
parents to let their children share in the recitation of
the ahema and the prayers at the earliest possible time.
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In addition they were taught the Mishnah till they were
fifteen,

The significance of the synagogue as a teaching

institution is attested by the fact that at the time of
the destruction of Jerusalem there was even a synagogue on
the very mountain where the temple stood* 1)

The religious

training and knowledge of their traditions given to the
Jewish people made it possible for John to forego any
elaboration on the idea of the Kingdom of Sod, and for
Jesus to proceed to reinterpret it in his own way*
The exhaustive study in Klttel's WQERTERBUCH reveals
that the understanding of God's Kingdom in Jesus' days had
developed into two main concepts which existed side by
side. 2)
The one had a strong thia-worldly colouring with
social and political overtones.

It depended heavily on

the expectation of a golden, paradisaic age and looked
forward to the reign of Sod's messianic King in an ever
lasting Kingdom of 'the saints of the Most High'* 3)

It

was a blend of messianic expectations and apocalyptic
teaching, emphasising the hope for the elevation of the
1) see Alfred Idersheim. THE LIFE AID TIMES OF JESUS
THE MESSIAH (Grand Rapids, Mioh7T9?7T7 p p ^ W = m 7 ~ a n a --IcErage. synagoxe. C II 6 . Gerhard Kittel. t h e o l o o i s c h e s
WOERTERBUdl 2UM NETJ2N TESTAMENT, land VII. pp’.&I'O-SM
(qf. f
OF "THE HEW TESTAMENT, transl.
and ed.Geoffrey W. W o m i l y ^ r a n d ’lapida,¥ioh.).
2) see Karl Ludwig Schmidt, basileus, etc..
Th.Wb.H.T*. land I, pp.562-696.
3)

Dan. 7,18
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nation of Israel, including the twelve tribes, as the
center of the worldwide dominion of peace and glory of
the Messiah King*
The seoond view was more sophisticated and spiritual*
It stressed the essentially personal and inner subjection
of man to the rule of God.

This concept based itself on

the reign of God as the eternal King of heaven and earth,
"for which or against which man in a free decision of his
will must decide." 1)

It derived its character from the

teaching of Israel's prophets and ultimately looked for
the unveiling and consummation of the Kingship of God over
the world*

In this view, too, it is vital to be part of

the chosen people and God in many prayers is addressed as
the 'King of Israel*; yet the emphasis is on the individual
and not, as in the other view, on the community or nation*
But this view is no less esohatologloal, in that the reve
lation and manifestation of God's kingship is constantly
stressed as the decisive point at which man's freedom of
decision is at an end*

The kingship of God "is therefore

evidently in the theology of later Judaism a purely esohatologioal concept in the strict sense of the word." 2)
Ultimately the difference is the following: the
idea of the Messiah in later Judaism always expressed
a final hope which knew God primarily as the King of
I s r a e l
and, therefore, saw the goal of God's
plan of salvation in the ultimate founding of the
n a t i o n a l
kingdom of Israel with the Messiah
1)

K. L* Schmidt, Th.Wb.H.T*. Band I, p.671

2)

ibid. p,678
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as its King, a king to whom all the other nations
then will he subject. On the other hand, in 'the
Kingdom of Heaven* the purely religious ooneept of
the eaohaton finds expression in its ultimate
meaning (God all in all), so that there remains no
room for the speoial emphasis on its ties with
Israel as a n a t i o n . 1)
Into the tension between these two strains of
esohatology the Son of God sets his "I am the way, and the
truth, and the life." 2)

In his person he drew the two

strains together in perfeot harmony.

Against this back

ground the 'I am* sayings stand out as shining lights.
His use of the term *Son of Kan* for himself (and in this
setting he
his

m u s t

have used it!)-8), in speaking of

kingdom and identifying his Kingdom with the King

dom of the Father in a parable of the Kingdom of Heaven,
1)

loo. oit. p.573

2)

John 14,6

3) This in spite of a growing consensus that Jesus
never used the term 'Son of Man' for himself; so?
R. Bultmann, H. 1. Todt, H. W, Teeple, A. J. B. Higgins,
A. H. Fuller, Sdw. Sohweizer maintains that Jesus d i d
use the term so. Moran D. Hooker (THE SOB OF MAN If M a KK.
McGill University Press, Montreal, TUU7T~also Tends to
agree that he applied this terra to himself. For a review
of the discussion of this question, see I. H. Marshall,
"The Synoptio Son of Man Sayings in Reoent Discussion",
NSW TESTAMENT STUDIES. Yol. XII, 1965-1966, pp. 327-351.
Marshall obnoludes thet Jesus d i d
use the term 'Son of
Man', referring to himself. It appears to us that in the
setting of the two main oonoepts of the esohatologioal
hope in later Judaism it would have been as difficult for
Jesus to avoid this use of the term as it was natural that
he should use it so. 0. Cullmann states (THE CHRISTOLOGY
OF THE NEW TESTAMENT. London, 1963), that ""Ee openly and
purposefully replaced that designation ('Messiah') with
'Son of Man'. . . . he establishes a direct contact with
a particular view current in certain circles among his
people." (p. 137-138) "By means of this title Jesus thus
ascribed to himself the highest imaginable role in the
esohatologioal drama." (p. 166)
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is not only religious genius, - it is revelation.

Quite

in keeping with his teaohing, his apostles oan speak of
the Kingdom of Christ and God. 1}
So, God and Christ are seen side hy side, and
it is God as well as Christ who may he mentioned
first. This serves preolsely to confirm that we are
not permitted to speak of the haslleia of Christ
apart from that of God. 2)
The text I Cor. 13,28 should, therefore, not he
understood as an indieation of the subjugation of Christ
to the Father, or of a distinction between the kingship of
the one and that of the other, but as the promise that all
veils will finally be lifted and that the identity of the
rule of Christ with the reign of God will oome to its
complete unfolding and manifestation. 3}
In perfect keeping with this confluence of the two
strains of Israel’s esehatology in the person of Jesus is
his silent bypassing of many apocalyptic speculations of
his day and the gradual widening of the scope of his
message from confinement to the people of Israel to the
Great Commission of lit. 28,19.

Here also is the

1)

S!ph.S,S} Rev. 11,18

2)

K. L. Schmidt, Th.Wb.H.T.. Band I, p.882

3) Tineeat Taylor warns: "Too much must not be made
of the word 'subjected', as if it Implied the idea of a
demi-god greater indeed than man, but less than God . . .”
(THE PERSON OF CHRIST IS NEW TESTAMENT TEACHING. London,
i W S , p. 58} • In tlhe same connection, osoar Cullmann
says, "It is only meaningful to apeak of the son in view
of God's revelatory action, not in view of his being.
But preoisely for this reason, Father and Son are really
one in this activity.” (THE CHRISTQLQGY OF THE NEW
TESTAMENT. London, 1963, p. 213)'.'
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clarification of the transfer of the conoept of the
ohosen people from the nation of Israel to the "Israel of
God"; 1) the spiritualisation of the covenant in Rom, 2,29:
"He is a Jew who is one inwardly, and real circumcision is
a matter of the heart, spiritual and not literal."

Here

is the onset of the Church’s self-understanding as
expressed by Peter: "You are a chosen race, a royal
priesthood, a holy nation, God’s own people,.." 2}

At the

same time, against the background of the merger of these
two strains, it becomes clear that the call to personal
decision vis-a-vla Christ is not based on an already
present universal reign of God, nor on a basileia of Jesus,
but on the understanding of the

p r e s e n t

order as penetrable by the kingship of Christ

worldo n l y

in

and through the self-abandonment to his rule by the
individual and the communal life of all who have so
committed themselves to him.

Apart from the Christian

community, therefore, the kingship of God is not effeotive
in the world and does not penetrate into the life and
affairs of mankind in general, be it reconciling, healing
or Judging.

Instead, where this is seemingly so, we have

to do with the Influence of Christian witness on society,
a sharing of the fruits of life in the Spirit of Christians
with the secular community of which they are part and with
1}

Gal.6,16

2)

I Pet.2,9
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which the

I n s t i t u t i o n a l

life of the Church

is interwoven, a kind of overflow of the effects of the
rule of Christ in the lives of his own.

For the Churoh is

the bridgehead of the reign of Sod in this world, its
foothold, its banner planted on a hostile shore.
Furthermore, even in the lives of those who are
counted among the 'Israel of God*, the kingship of God is
unfolding against much resistance, is hampered by much
lack of receptivity and held back from uncommitted areas
of life, because the reign of God can only be complete in
the life of the

I n d i v i d u a l

when it is consum

mated in the final complete unfolding of the Kingdom of
God as a

c o s m i c

reign of God, i.e. when the

parouaia. the resurrection and the new creation will burst
forth together and at last "the whole earth

is full ofhis

glory." 1)

description of

In this connection Karl Barth's

life in the Kingdom of God is apt: it is a "life in peace
with God without oonfliot and In unbroken glorification of
God." 2)

it is "to serve Him la eternal righteousness,

innocence and blessedness." 3)

If this is the life in the

Kingdom of God (as we believe it is), then the Kingdom of
Iia®

a 0 *

come, not partially, not tentatively, not

provisionally, not at alll

For there ie neither an

1)

Is.6,3

2)

Karl Barth, CREDO. (Zurich, 1946),

3) Karl Barth, CHURCH DOGMATICS. Vol.
(Edinburgh, 1962), p.903

p.147
IV, 3,
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individual nor a community of which this is as yet true.
Then the Kingdom of God is a phenomenon of the future and
wholly esohatologioal.
Kingdom come,* and

Then the Church prays, »Thy

m e a n s

it.

We have proceeded from the understanding of the King
dom of Cod in Jesus* days, which implies a reign of Ood
which is
and

u n o o n t e s t e d

w i t h o u t

, u n i v e r s a l

l i m i t a t i o n s

•

We have also distinguished between the
s h i p

and the

K i n g d o m

of God.

K i n g 

In the lew

Testament, both oan be the proper translation for basilelat
so that the context must decide which is applicable.

The

difference lies in the fact that Kingship refers to the
King only, to his status, his privileges, his preroga
tives, his power.
comprehensive.

Kingdom, on the other hand, is more

It includes in its scope both the King and

his subjects, refers to their lasting and definite
relation and the setting, i.e. the realm, within whioh
this relation is operative.

Only la

one

man in all of

hlstoxy has God reigned uncontested and without limitation,
the man Jesus Christ.

But he is the King!

It is there

fore confusing to say that thereby more than the King,
vis. the

K i n g d o m

has appeared or to equate

h i m

and the Kingdom by saying that the Kingdom has become
manifest in him.

It is even more confusing to state that

his resurrection is the beginning of the consummation of
the Kingdom of God.

And because the parousla and the
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consummation are coincident, it is consequently quite
doubtful that the resurrection could he understood as the
beginning of the parousia.

These statements could only

be male if one were to proceed from the assumption that
in the person of Jesus it was God - and not JesusI - who
reigned as King.

By suoh a strong distinction the human

aspect of Jesus' person is Isolated to the point where a
wedge is being driven into the trinitarian understanding
of God's self-revelation; no longer can this Jesus be 'my
lord and my God'i
It is the King who oame, not the Kingdom.

His

status, his privileges, his prerogatives, his power stood
revealed. 1)

And they flashed forth, only to withdraw.

They were never established among men with any degree of
permanency.

They touched men; they transformed men; they

welded them into a community.
and they walked.

His power touohed the lame,

It shone on blind eyes, and they saw.

It enveloped a burdened woman, and she worshipped in
tears.

It reached into the grave of Lazarus, and he rose.

It drew the eyes of Thomas, and he exclaimed, "My Lord and
my God I" 2)

But the marks he left, were not the Kingdom.

The healing he brought did not erase death.

The community

he established does not live under the unoonteated reign
of God.

For we are still contending "against the

1)

Ik.23,42; Mt.11,27; Mk.2,10; lit.8,27

2)

John 20,28

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

178
principalities, against the powers, against the world
rulers of this present darkness, against the spiritual
hosts of wickedness in the heavenly places.n 1)
JTesus maintained the rabbinic emphasis on the need
for the individual's decision to be subject to the king
ship of God.

Of that deoision he spoke under the metaphor

"entering the Kingdom." 2)

But he never told anyone that

he was now within the Kingdom or that the Kingdom had been
established.

The metaphor remained a metaphor.

In this

connection the passage of Lk. 17,20-24 is significant.
The Pharisees put a question to Jesus of which they hoped
that it would place him entirely on the side of the
messianic-apocalyptic esohatology.
him was already out in the open. 3)

Their hostility toward
Perhaps they wanted

to humiliate him by the contrast of a messianic golden age
with their much subtler theology of the individual's
subjection to the reign of God.

Perhaps also they already

looked for the possibility of pinning the Messiah-olaim on
him, for which more than one Jew had been executed and
which did finally become the lever they used to obtain his
oonvlotlon.

Possibly they wanted to do both.

So they

challenged him to indulge in the apocalyptic speculation,

1)

Eph.6,12

2)

Mt.7,13; 23,13 of. Ik. 11,521

3)

Lk.16,14
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"when the kingdom of God was coming." 1)

He, however,

answered them In terms of their own teaching, turning the
challenge against themselves 2) ; " • • • behold, the
kingdom (hasileia. I.e. kingship) of God is within you." 3)
The touch of irony is unmistakable.
the implied: " . . .

or is it?"

One can almost hear

This becomes even more

evident from the immediately following verses which show
Jesus as teaching the disciples that he equally shared the
expectation of the coming of the Kingdom of God as a
glorious universal event.
We find, then, in this passage the explicit affirma
tion of the confluence of both the prophetic and the
messianic-apocalyptic strain of Israel’s esohatology in
1)

Lie*17,20

2) Jesus used this approach not infrequently; see
John 5,2-3; Mk.ll,28-29; 1ft.23,17 and 19; Mt.23,31; in the
last text the argument for Israel's favoured position with
God on the basis of their ancestry is turned against the
Biari sees.
3) Instead of "in the midst of you" (R.S.7.) The
simplest and best attested meaning of 'entoa* is 'within'.
Colin H. Roberts holds that 'entoa humon*bould not mean
simply 'among you*. He hears in ""Joann *'words an offer of
the Kingdom's becoming a "present reality, but only if you
wish it to be so." (see Colin H. Roberts, The Kingdom of
Heaven (Ik. XVII,21), HARVARD THEOLOGICAL RBVISW. Vol. XLI,
Jan. 1948, Ho. 1, pp. X — 8}
Jacques Winandy ("l»e loglon de 1'ignorance", REVETS
SIBLI4TJB. Vol. LXX7. 1968, p. 74. fn 36) agrees with Roberts
H a l W meaning could not be "parmi voua". However, in
regard to the conclusion of Roberts he says, " . . . on ne
volt pas bien ce qu'll vlendrait fairs dans ce contexte
tout entier destine a souligner le oaraotfere totelement
imprdvlsible de la venue du Royaume." Feeling his way to
the Irony in Jesus' retort, he asks, "Cette^petite phrase
ne serait-elle pas plutdt une forme renforoee dee faux
bruits, qui viennent d'etre denonoe's?"
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Jesus* teaching*

For in his teaching of the disciples he

la emphatic about the future universal breaking in of the
KiBgflOB of Ood at hla jarouaia, whilst la hla answer to
the pharisees he speaks in the context of the kingship of
Ood in the life of the individual which, as we have seen,
is essentially of an equally esohatologioal nature* 1)
It is the King who came, not the Kingdom.

But Pilate,

even when he put it into words, did not know what he was
saying* 2)

A Canaanite woman, a blind man, a dying

criminal, - those were the people on whom the kingliness
of Jesus dawned* 8}
It is the King who came, not the Kingdom*

In faot,

the lew Testament shows that he expected and longed for
the coming of the Kingdom as eagerly as any of his
1) Only once we read that "the kingdom of Ood has
come," but with the significant addition, "upon you."
(lit* IB,28; par* Lk. 11,20) Once again, it is the
Pharisees with whom Jesus is in dispute* They are the more
refined tMnkers who adhere to the personal-subjective
concept of the Kingdom of Ood and to whom the popular hope
of the messianic kingdom appears unapiritual and coarse*
To them the baailela (malhnth) could not Indicate the
r e a l m
of Sod'sreign. HFor the expression does merely
describe the faot of God's being ling and, therefore,
signifies a l w a y s
the kingliness, the kingship of
904." <K. ff. goiMfo-. a .W b'.'l i a -.Y I SStd I, j T T O ) ' So. t h .
term 'the kingdom of Ood has come upon you, * should read*
'kingship' and means: God's kingship has touched you with
its power, has shown you its power in that it overpowers
the "strong man's house ** (vs* 29) In the reference to the
Holy Spirit lies a connection with Joel E and, therefore,
the eschatologieal factor in Jesus* reaction to the
Pharisees* Again he is using their own terns.
2)

John 19,14

3)

Mt.16,22; Ilk*10,47; lk.23,42
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followers. 1)

Bat that his kingship was to he first a

kingship of the heart and after that a cosmio reign, they
did not understand. 2)

That it would he manifest in the

gentleness of aanotifioation before it would burst forth
in glory, they oould not foresee. 2)

Only after Pentecost

did they realise that "the Lord is the Spirit," 4)
unobtrusive, tenderly prompting, comforting, guiding his
own toward fuller self-abandonment to his rule,

only then

did they realize that it was they, the Christians, and
their community, the Churoh, by whioh the world would know*
there is a King; therefore, there is a Kingdom.

And then

at last did they think of Jesus Christ as the hope of the
world and so proclaimed him. 6)
The Kingdom of Ood, then, is wholly future.

But

quietly yet persistently the King is with his people in
the way of the Spirit.

There is a foothold for the ooming

Kingdom on the earth: it is the presenoe of the King.

He

is our bond with "the oity of the living God, the heavenly
Jerusalem," 6) and he is our bond with each other. 7)

it

is all we need to be assured of "receiving a kingdom that
cannot he shaken." 8)
For to his people the kingdom means:

the king!

1}

Mk.13,30; 9,1

5)

I John 2,2

2)

Lk.24,21

6)

Heb.12,22

3)

Acts 1,6

7)

Kph.2,21

4)

II Cor.3,17

8)

Heb.12,28
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But to the king the kingdom means; his people, and
that is our faith; upon that we fasten our hope; to this
we direct our love.

For all that is present of the King

dom of Ood ia so only in the presence of Jesus Christ,
i.e. in the Holy Spirit.

We cannot designate as the

Kingdom of Ood anything we are, anything we have, anything
we do or suffer or conquer.

We are, indeed, "delivered

. . « from the dominion (exouala. I.e. overlordship) of
darkness and transferred . . .

to the kingdom (baslleia,

i.e. kingship) of his beloved Son." 1)
our finger on that kingship.

But we cannot put

The life lived under his

Lordship is our true life, but our "life is hid with Christ
in Ood."

It is not as if the Kingdom of ood was estab

lished in Jesus and now has spread to us.

But we are told;

"When Christ who is our life appears, then you also will
appear with him in glory*" 2)

in other words, of the two

fold expectation upon which Jesus built his preaching of
the Kingdom of Ood, the cosmic reign of Ood lies beyond
parousia.

The aspect of his inner rule in the hearts

of man and of the gathering of a 'nation' that is to live
as the people of the Kingdom reaches into this world in
the manifestation of the presence of the King in the Holy
Spirit.

This aspect, therefore, has come within the scope

of the experience of faith
1)

Col.1,13

8)

Col.3,3-4
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TO THE EXTENT TO WHICH THAT EXPERIENCE
IS THE EXPERIENCE OP THE PRESENCE OP THE
HOLT SPIRIT.
This experience creates the nation which •belongs1 to the
Kingdom, but because it is the experience of

f a i t h

,

the oonvlotion of such belonging and the assurance of the
coming of the Kingdom of ood are themselves confined to
the experience of faith.

For "faith is the assurance of

things hoped for, the conviction of things not seen." 1)
The 'Israel of ood' is neither at home in this world, nor
has it as yet entered the Kingdom of ood.

It is a nation

of "strangers and exiles on the earth," £) people who have
become "aliensH 3) on the very spot where they were born
and bred, by their self-abandonment to the lordship of
Jesus.
Their belonging to the Kingdom of Cod is not therefore
intangible.
unreal.
what

But it is not demonstrable either.

But it is not physical either*

h a p p e n s

with us.

to us.

It is not

It is not given in

It is given in his

b e i n g

Not anything that is ours, not anything we are,

we have, we do, we receive, we en^oy, we suffer, but Jesus
Christ is our bond with the Kingdom of Cod.
For the time being, than, - i.e. until the parousla 1)

Heb.11,1

E)

Heb.11,13

3)

I pet.8,11
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the Christian cannot say* I have entered the Kingdom of
Ood,

But he

can

say; I am in the hand of my KingJ

neither oan the Church say: the Kingdom has been
established in me.

jcftit ahe

oan

say: I am the Bride of

the KingJ
So we oome to the following definition:
The Kingdom of Ood is the reign of cod. unoontested,
universal, over a people that serve him in eternal
righteousness, innooenee, and blessedness in unoeasing
glorification of Ood.
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The World.
There Is a olose connection between the Church’s
relation to the Kingdom of cod and its relation to the
world,

in fact, the Church’s understanding of its proper

relation to the Kingdom will determine the oharaoter of
its relation to contemporary human society.

On the other

hand, there are faotors in today’s world which have been
of great influence on the consideration of the relation
between Church and Kingdom, e.g., the increasing secularism,
an atheism imposed on millions, an upsurge of so-called
higher religions, a trend towards a pluralistic society,
etc.
Because of the Interaction of the relationship of the
Church with the Kingdom and that of the Church with the
contemporary world, there is a need to establish the
meaning of the term ’world’ as it is used in the New
Testament and should be used in the context of this study.
A brief review of the expressions which in the R.S.7. have
been rendered by ’world’ may help to clarify its meaning.
There is first the term pallggenesla, which in
Mt. 19,88 means the renewed creation after the parousla.
and in Tit. 3,5 Includes in this same concept the inner
renewal by the work of the Holy Spirit.
The word oikumene is used in Lit., Lk. and Acts, Heb.
and Rev.

It is the word for the whole of the inhabited
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earth.
In alon (eon) we meet an expression which originally
and hasioally denotes a concept of time* the time of Ood,
i.e. eternity 1), or (in the Hew Testament more frequently)
the time allotted to God’s creation until the pallggenesla
as the renewal in perfect God-wardnese of heaven and
earth. 2)

in the latter sense it is close to meaning 'the

era of man's estrangement from God', henoe 'the disoriented
order* itself under which unredeemed men must live, in
contrast to the era and order of the Kingdom of God. 3)
Consequently, the word alon can become Identical with man
kind in its sinful rebellion against God. 4)

In the last

case, the notion of the evil order tinder which men live
and its dominating power is always included. 5)
The Pauline expression 'flesh* (sarx) comes so close
to this concept, that in one case it has been translated
by 'world* and 'worldly*. 6)
The Greek word most frequently used where the R.S.V.
has 'world' is kosmoa.

It occurs in all but a few small

books of the lew Testament, by far most frequently in the
1)

I Tim.1.17 of. PS.90.2

2)

Mt.13,39 ff* 24,3; I Cor.10,11

3)

I Cor.1,20; 3,18; Gal.1,4

4)

I Cor.3,19; Sph.2,2

6)

Sph.2,2; II Tim.4,10

6)

II Cor.10.3

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

187
gospel and first epistle of John.
creation.

It sometimes means:

It oan then be a synonym of ta panta; all

things. 1)

In these oases its meaning is close to and

sometimes identical with oikumene.

This use in the sense

of: the whole inhabited world, all mankind, human society
in general, the human race, the world and its affairs,
everybody, people everywhere, is natural and frequent.
There is no speoifio religious connotation in the terra.

It

is much the same as the word *world1 as it is generally
used in English. 2)
In the gospel of John there is a significant turn of
events in the twelfth chapter, occasioned by the appearance
of some 'Greeks* who wished to see Jesus.

At this time

Jesus sensed that a decisive point in his ministry had
come.

He said, "The hour has come for the Son of man to be

glorified." 3)

From this point on the gospel shows a

sharp increase in the hostility of the Jews, so that Jesus
"hid himself from them." 4)

And John complains, "Though he

had done so many signs before them, yet they did not
believe in him." 5)

After a last poignant appeal of jeaus

("Jesus cried out . • .") we are led by John to the Upper
1)

I Cor.8,6

2) Mt.4,8; 13,38? Mk.8,36; Lk.12,30; John 9,5 etc.
3) vs.

23

4) vs.

36

5) vs.

37
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Room, where Jesus * teaching to his disciples is set in that
great sequence which ends in the Highpriestly Prayer.
It is most significant that the word kosmoa, occurring
in John 1 - 1 1 more than 80 times, can be understood in all
but two of these oases in the above general sense.

From

chapter 12,31 on, however, the word kosmoa receives a
quite different connotation.

It becomes a synonym of the

word aion as Paul used it often.

It stands for the world

in its unbelief, in its sin, in its rebellion against Ood,
in its rejection of Jesus Christ,
society and its disoriented order.

it stands for human
Included in this term

*worid* is the power that holds sway over this order and
enslaves mankind.

Throughout the second half of the gospel

of John and his first epistle the word is used in this
sense almost constantly*

But previous to the work of John,

the apostle Paul had already made frequent use of the word
kosmoa in the same sense. 1)
The study of the pertinent texts reveals that we have
a concept of the world in the Hew Testament that might be
called 'sociological' {which we shall henceforth write
1)
We lift a few examples from the wealth of material:
John 15,18-19; 16,8; vs. 11; 17,14-16; I John 2,15-17;
Rom. 3.19; 11,15; I Cor. 7,31; II Cor. 5,19; Eph. 6,12;
Col, 2,20; see also Jas. 4,4; I pet. 2,20, etc. Raymond E.
Brown, S.S. has noted the significant change of meaning of
the word 'kosmos1 and writes that "particularly in the
second half of ■the Gospel, 'the world' is rather consis
tently identified with those who have turned against jesua
under the leadership of Satan, and a strong note of
hostility accompanies the use of 'the world'." {THE AHCHOR
BIBLE, THE GOSPEL ACCORLIHG TO JOHH {i-xii), (OarJeh City,

I7E7 l9BS)"pY"5S9
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•world*), and another oonoept which might he called
'religious' {which we shall henceforth write 'World')*
The first indicates all of human society with its order
and organization, from the United nations down to the
smallest family-unit; its politics, its culture and its
Infinitely varied economic and social life*

The seoond

relates this 'world' to Qod, and so it becomes world; the
whole of human society in rebellion against Ood, perishing
in its sin, driven by demonic powers to self-destruction
and filled with unrelenting hostility toward all who have
received the grace of Ood in Jesus Christ and, therefore,
toward the Christian community, the Church.
It follows, that Christians as individuals live in the
world.

Their life is interwoven with that of the world.

They share in its order.

They live under its laws.

are involved in its progress and its tragedies.

They

They have

the ties to race, nation, culture, social grouping, work
and play which are common to all men.
in that world they meet the World.

But at every turn,

Beoause their life-

pattern is interwoven with that of sooiety, the World lays
claim to their loyalties, their talents, their sacrifices,
their very life.

At that point they discover that they are

in a world which is in essence and through and through,
World.

They find themselves to be "strangers and exiles

on the earth, . . .

seeking a homeland.

They desire a
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better country, that Is, a heavenly one.” 1)

They find

that their loyalty to Jesus Christ allows for no other
lordship.

They discover that in all the world there is

only one place, i.e. one order, one community, one shelter,
which is not World* the Church of Christ.
Therefore, the Christian lives in the world in
constant alert; in perpetual opposition to that which is
World in the world.

And wherever the world becomes

conscious of its essential character, namely that of being
World, or wherever the world becomes the passion, the
driving force, the dominant factor in the world, there the
Christian bears the cross of contempt, ostracism,
indifference and finally of persecution.
Between the Christian and the world remains the bond
of common humanity.
Between the Christian and the world stands the cross
of Jesus Christ.
This leads to a twofold definition*
The world is all of mankind and comprises the order
and the institutions of human society.
the Christians,

To the world belong

to the world belongs the Church to the

extent to which it has established itself as one insti
tution among many.
The world is all of mankind in its rebellion against
Cod and comprises all that in its order or institutional
1}

Heb.11,13-16
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aspects tends to perpetuate and deepen the aha am or
hostility between man and Cod# From the World the
Christians hare been freed and redeemed. From the
World has been separated the communal life of the
Christians, at the core of which is the presence of the
Holy Spirit#
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Salvation.
The moat comprehensive word for that whioh the love of
God has accomplished for man in Jesus Christ is: salvation.
This word (soteria) and the verbs connected with it ooour
often in most of the boohs of the Hew Testament.

Their

current use is not always in keeping with their meaning and
significance in the Bible.

Salvation means a number of

things to a number of modern people,

often the use of the

term is ill defined and misunderstood.
tivity has always detected this.

Christian sensi

The blunt question, "Are

you saved?" has, therefore, met with hesitation on the part
of thinking Christians, and rightly so.

It is never put

this way to anyone in the Bible.
A study of the text shows a varied use of this group
of words in the Hew Testament.

The religious (theological)

use, however, shows a definite pattern.
The word 'salvation* or ’to save', then, is first of
all used in a non-religious sense in the sense of being
saved from acute danger of life and limb. 1)
The term is further used in connection with healing. 2)
Here already we find a deeper meaning when jesus says,

1)

a t. 8,25;

2)

Mk.5,25; Lk.8,36

Acts 27,20 etc.
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"Your faith has made you well {saved you)." 1)

This

becomes g,uite clear when in Lk. 7,50 this expression is
used although no aot of healing is involved*
'Salvation' has in a much larger number of oases a
fully theological meaning.

Xt is then used mainly in two

ways: as an expression comprehensive of that which Qod has
given and accomplished in the life of Christians here and
now, together with all that ood has prepared for them in
the future and, secondly, in the latter sense only, i.e. in
an esohatological sense.
only in Acts we find it always as a comprehensive
expression, so that a specific meaning is never pinpointed. 2}
Its use in John's gospel is negligible.
In the synoptics we find both the comprehensive and
the esohatologioal use*
9-10.

An example of the first is Lk. 19,

The second meaning we find in Mk. 13,13 and 10,26

(see vs. 24J)
vs. 29).

A similar use is found in Lk. 13,23 (see

Foerster summarizes:

Soteria in the synoptics is, therefore, on one
hand a future event and indicates the entrance into
the (future) Kingdom of ood, yet it is at the same
time in the saying of the lost that are found a thing
in the present. 3)
In X Jpet and Heb the meaning of salvation is
constantly esohatologioal and, therefore, coincident with
1)

Mk 5,34; 10,52

2)

Acts 4,12; 11,14; 16,30-31

3)

Foerster, solzo, etc., Th.Wb.H.T., Band VII, p.992
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the coming of the Kingdom of Sod.
Paul’8 writings show both meanings for this concept.
Here the twofold use is most clear, as is to be expected.
It also becomes quite clear that in the comprehensive use
of the term the esohatologioal meaning is

a l w a y s

implied; that, on the other hand, salvation may indicate
also a purely esohatologioal concept.

Paul uses the

expression exclusively in the theological sense.

Examples

of the comprehensive use are; Phil 2,12; II Thess 2,10
and 13; II Cor 7,10 and the chapters Rom 9 - 11.

Examples

of the esohatologioal use are: I Cor 5,5; Rom 5,9-11
(where salvation as a future event is set over against the
'now1 of justification and reconciliation); I Cor 3,15;
Rom 13,11; Phil 1,28; I These 5,8-9.

By the emphatic "now

is the day of salvation," 1) Paul does not mean to indioate
that salvation is to be understood as a fait accompli in
this life, as a comparison with I Cor 1,18 and II Cor 2,15
will show.
i n t o

Salvation always is 'salvation

t o w a r d .

(eia) the Kingdom of God.' 2)

Our study shows that in the Hew Testament 'salvation'
is a term which signifies the work of the grace of God in
Jesus Christ for men, Including the whole range of meanings
which become distinct in such expressions as 'justifi
cation*, 'redemption', 'reconciliation', 'sanctification'
1)

II Cor 6,2

2)

II Tim 4,18
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and ♦sharing the glory of God*.
In Rom 8, salvation even takes on oosraio dimensions.
"For the creation waits with eager longing for the
revealing of the sons of God," i.e. our "adoption as sons,
the redemption of our bodies."

For this means that "the

creation itself will be set free from its bondage to decay
and obtain the glorious liberty of the children of God."
"For in this hope we were saved." (vs. 19-24)
The theological use of the words ’to save* and
♦salvation1, then, is oriented toward the coming of the
Kingdom of God and views the Christian^ life previous to
the parousia of Jesus as a ♦being saved1, a life on the
way toward salvation, which is still to tenter1 salvation
and to become, in itself, a ♦saved1 life; a life which has
♦found♦ salvation in Jesus Christ.

The life of the

Christian is ♦saved1, therefore, not because it has
salvation in Itself or has been transformed to the extent
that no further salvation is needed, 1) but because of the
indwelling presenoe of Christ in the Holy Spirit.
is a saved life because he is our life. 2)
Christian is Baved tothe extent
is no longer I who live, butChrist
and to that extent only.

Our life

The life of the

to which he can
wholives in

say, "It
me," 3)

That means that salvation is not

1) This transfomation is to come at the coming of
Christ; see I Cor 18,51
2)

Col 3,4

3)

Gal 2,20
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a work of God finished at the time and on the spot where
it was begun.

"For salvation is nearer to us now than when

we first believed*” 1)

It is a process which, on this

side

of the parousia, is identical with sanctification and,
beyond the parousia, is synonymous with glorification.
This is the picture which Paul in Rom 5,1-6 has painted
with a few deft strokes of his masterful brush.

How

decisively central Jesus is to this process, he has sum
marised in I Cor 1,30 (where the order of the seq.uenoe in
the light of what has been said above need no longer
astonish us): "He (God) is the source of your life in Christ
Jesus, whom God made our wisdom, our righteousness and
sanotifioation and redemption." 2)
Our definition of salvation would, therefore, be as
follows:
Salvation Is the whole of the work of God's graoe for
man and in man, reconciling, redeeming, Justifying, sancti
fying and glorifying him in Jesus Christ, - in Christ ever
linked to the Kingdom of God, in which it will find its
completion.

1)

Rom 13,11

2) a s in Rom 8, Paul uses *redomption1 as a synonym
of *salvation'. Of. Iph* 4>3Q*
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The Church.
An attempt to define the Church can only he an attempt
at the Church’s self-understanding.

It can only he made

from within the Church, for
this Church, this fellowship of believers, will
he misunderstood at the most essential point, if one
does not believe himself, believe in the way the
Church believes. 1)
This is why the Apostles’ Creed includes the Church as
an Article of Faith.

'I believe • • • the holy oatholio

Church.’
It
confesses faith in that whioh isinvisible,
which is, indeed, the mystery of what isvisible.
• . • The r e a l
Church is by faith perceived in
what is visible and so it is a Church invisible
behind what is visible. • , . What is decisive in
what is
unveiled, is veiled. 2)
This is

what Paul teaches in I Cor 2 in regard to

matters of faith; what is decisive in what is unveiled, is
veiled indeed.

". • • what God has prepared for those who

love him, God has revealed to us through the Spirit." 2)
If the modern non-Christian feels that on this basis
it is not possible to define the Church with intellectual
honesty, he presupposes that intellectual honesty is
equivalent with empirically verifiable logic, and that
1)

Hans Kttng, TEDS CHURCH (Hilversum, 1967), p.40 (00)

2)

ibid. p.47 (37)

3)

vs. 9-10
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empirically verifiable logic ia hia key for the under
standing of the things of God*
ia faith, as ia ours.

On the oontraryl

His key

In fact, it would he far from

intellectually honest if in the definition of the Church
that which can only he believed were left out.

For human

thought ia only honest to the extent to which it ia loyal
to its basic premises,

in its desire to explain itself to

the World, the Church has sinned perhaps more against this
Article of Faith than against any other.
Therefore, we expect to come to a definition of the
Church within the context of the Church*s life and the
Christian faith.

Within this context we shall look upward,

Inward and outward to find

w h a t

is the Church, in

order to answer finally to the question:

who

is the

Church?
We look upward and find the Church in its relation to
God.

Thus, the Church is the family of God's children, a

company of redeemed sinners sanctified by Christ in the Holy
Spirit.

Because he is their Saviour and divine Brother, all

and each one are equally loved by and precious to their
heavenly Father. 1)

This is the Brotherhood of Man under

the Fatherhood of God, the harmony of man's vertical and
horiaontal relationships for which he was created. This harmony
was disrupted by the Fall and man*si sinfulness has ever since'
prevented him from re-establishing it.
1)

in Christ it was

I John 3,1; Rom 8,14-17
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restored.

In hiraf there is no distinction between the

Church *a members.

Before God they stand together in the

same dignity: the Churoh is one.

"There is neither Jew

nor Greek, there is neither slave nor free, there is
neither male nor femalej for you are all one in Christ." 1)
It is inconceivable that in the Churoh God's children
should discriminate against each other on whatever grounds,
or that some would lord it over others.

If there is order,

if there is rule, if there is a hierarchy, it is always
one

of service.

"You are not to be called rabbi, for you

have one teacher, and you are all brethren.

And call no

man your father on earth, for you have one Father, who is
in heaven.

Neither be called masters, for you have one

master, the Christ." 2)
The harmony between the vertical and horizontal
relationships of God's children is proportionate to the
measure to which the Holy Spirit is in control of both.
so far as

In

that control is lacking, that which is incon

ceivable in the Churoh, does in fact occur.

The Church

does tin.
We look inward and find the structure and unfolding of
the life of the Churoh.

Within it there is a widely varied

conglomerate of people, who have one thing in common: they
worship God in and through Jesus Christ.
1)

Gal 3,28

2)

Mt 23,8-10 of. Mk 10,42-46

Wherever and in
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whatever way they order their communal life, the purpose
of the structural order under which they live is to create
and preserve their inner freedom before God and man.

"For

freedom Christ has set us free; stand fast therefore, and
do not submit again to a yoke of slavery." 1)

The forms

in which their communal life unfolds are always directed
toward the creation of a fellowship of sacrificial love and
loyal devotion for each other, in which personal dignity
and freedom of decision are safeguarded.
as I have loved you.

"Love one another

Greater love has no man than this,

that a man lay down his life for his friends." 2)

"if

possible, so far as it depends upon you, live peaceably
with all." 3)
Basically, therefore, the character of the communal
life of the Church is that of freedom-in-order and
love-without-oompulsion.

In its variegated pattern the

Christian finds his place and function.
find comforters.

The brokenhearted

The ignorant are taught.

There are

helpers for the needy and companions for the lonely.
search for those that went astray.
defense of the Gospel.

Others rise up in

The Christian's place in the Churoh

la never fixed hard and fast.

He may share in one or

several functions within the Body of Christ.
1)

In teaching,

Gal 5,1

« )

John 15,13

3)

Bom 12,13

Some

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.

201
he is 8till a learner himself.
hope for himself.

Comforting others, he finds

It would be a fallacy to contend that

the Christian's function in the Church is always one of
giving, teaching, serving or helping.

It is a true function

within the Churoh for the Christian to be a learner, a
listener, a sufferer, a receiver, even a stray sheep.

So

it is possible to speak of the Churoh as the Teaching Church
and the Learning Churoh; the Suffering Churoh and the
Serving Churoh; the Churoh Besieged and the Churoh Militant.
Some members live on the periphery of the Church, in
constant danger of drifting away from her.

Others function

as the outstretched hands of the Churoh that will not let
them go.
At this point we speak of the Church as 'she*.

For

the enduring love, tenderness and compassion which have
marked her from the day her Lord took possession of her in
the Holy Spirit, are still there.

They distinguish her

from the harsh and merciless religious community where she
was born, the Jerusalem of which Paul wrote, "she is in
slavery with her children.”

But the new covenant-community,

the Churoh, has been lifted from that slavery: "the
Jerusalem above is free, and she is our mother.1* 1}
We look outward and find the Churoh in combat with the
World, not on the terms of the World but on her own terms. 2)
1)

Gal 4,26-26

2)

II Cor 10,3-4
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Neither is this comhst a battling of people. 1)

it is

rather a struggle to effect a breakthrough of the Gospel
to all men, combat not against men but in behalf of men,
to open up the way of salvation for them.

For Just as

that which is invisible is the mystery and essence of the
Church, so also the mystery and essence of the world is
invisible.

Yet, in this world, the mystery of the Churoh

and the mystery of the World do meet as man meets man.
For man is dominated one way or the other.
in obedienoe to God.
not

obey.

Man was created

He is a being that obeys.

He cannot

To withdraw his obedienoe from God can only

mean its replacement by another obedience.

We are either

under the power of sin or under the power of righteous
ness. 2}

In the encounter of Christian and non-Christian,

therefore, the first thing that becomes evident is that the
cross of Christ has become a demarcation-line running
through mankind.

The corollary of the gospel that God in

his grace sent nthe Son into the world, not to condemn the
world, but that the world might be saved through him," 3)
is the distinction between man and man.

"He who believes

in him is not condemned} he who does not believe is con
demned already, because he has not believed in the name of

1}

Sph 6,12

2)

see Horn 6,15-23

3)

John 3,17
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the only Son of Cod." 1)

This attaches an aspect of

judgment to the very existence of the Church, creating
hostility, not on the part of the Churoh, hut on the part
of the World.

Jesus was well aware of this and taught his

disciples so, reassuring them however, "I have overcome
the world." S)

The Churoh cannot hope to become inoffen

sive to the World.

Ho measure of identification with its

plight, no degree of secularisation in order to deal with
the ills of society can forestall that hostility.

Basically

and ultimately the Church cannot evade addressing itself to
men as sinners in need of salvation.

The World will always

sense that this is the essence of everything the Churoh
does.

As Prof. Kraemer put it, "Communication of the

message is the crowning category of which all activities
of the Churoh in evangelizing, preaching, teaching, and
witnessing to all fields of life are part," 3)

particularly

in the modern pluralistic society nothing could be more
offensive than an offer of salvation which is at the same
time a claim for the supremacy of Jesus Christ, expressed
in the words of Peter, "filled with the Holy Spirit":
"There is salvation in no one else, for there is no other
name under heaven given among men by which we must be

1)

John 3,18

2)

John 16,33} see also John 15,18-25

3) Hendrik Kraemer, THE COMMtXHICATIQH OP THE
CHRIST!AH FAITH (PhiladelpKIa, 1 M 6 ) , p.23
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saved." 1)
At the same time, the very fact that the offer of
salvation is the crowning category of all activities of
the Churoh in the world demonstrates that the Churoh does
not have a monopoly of God's grace.

For Jesus Christ is

"the expiation for our sins, and not for ours only but
also for the sins of the whole world." 2)

That the Churoh

is In the world at all means that the offer of God's graoe
to all men still stands and that the saviour is still at
work "to seek and to save the lost." 3)
Therefore, the Churoh does not pit herself against
the hostility of the world.
good." 4)

She is to "overcome evil with

Although she oannot dissociate herself from the

Judgmental aspect of her very existence, she must proclaim
God's forgiveness and mercy in deeds and words.
her battle.

This is

When in Amsterdam in 1948 during the First

Assembly of the World Council of Churches Bishop Stephen
Belli rose to address the august gathering, he caused a
great hush by the question, "When did you last lead someone
to Christ?"

Thus he put before them the raison d'etre of

the Churoh.

The Churoh lives where people come to Christ.

If then the Churoh lives where people come to Christ,
1)

Acts 4, 8 and 12

2)

I John 2,2

3)

Lk 19,10

4)

Rom 12,21
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who

is the Churoh?

Who but the Christ to whom the

people oome together with the people that have come to
him?
Many theologians have failed to push through to this
point.

Sensing the mystery of the invisible in what is

visible, they sought that mystery in some quality of the
Christian, some otherworldly factor, some aspect of
spirituality in the life of the people of Goa.

Nearly

always we find that the definition of the Church in the
final analysis amounts

JLJLiULJLS. •

But the Church is first and always Jesus Christ.
Only after that, only with him, in complete dependence
on the fact that he is first and always the Churoh, are the
people also the Church.
A host of New Testament statements receive a fuller
meaning both for the individual Christian and for the
Christian community from this insight* II cor 5,17;
Gal 2,20; John 15,5; Mt 10,40; Kph 2,19-81; I Cor 3,16;
Rom 12,5; I Cor 12,12; Col 1,18; Iph 5,31-32; Gal 4,19; eto.
A Vital analogy between the life of the individual
Christian and that of the Churoh then stands out, viz. that
there is essentially one, and
both.

o n l y

one, mystery in

It is the presenoe of Christ In the Holy Spirit; the

increasing manifestation of his regal reign in ever new
areas of life; the sanotifloatlon of the Christian and of
the Church,

It is the fact that the people of God travel

in the company of the King who promised, Mio, I am with you
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always, to the olose of the age,” 1) not in fear of 'the
end' hut in the assurance, "Fear not, little flook, for it
is your Father’s good pleasure to give you the kingdom." 2)
Of all possible definitions of the Church, therefore,
the one that suggests itself as most decisive, moat
dynamic, most vital and lasting, is the one that is
essentially esohatologioal;
fhe Church is Jesus Christ the King and his subjects.

1)

Mt 28,20

2)

lk 12,32
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THE RELATION OF THE CHURCH AND THE KINGDOM OF GOD.

B.

It has become clear that the Church is not identical
with the Kingdom of God.

She ia too troubled, too sinful,

too far from being tinder a reign of God that ia unoontested , universal and eternal.

Too often she has taken to

her heart those who are not her ohildren.
often rejected those who were her own.

She has too

She is too involved

with the World to make it plain how much God loves the
world.
She is not the Kingdom of God.
of the Kingdom of God, nevertheless.
of the King,

the "Jerusalem above11.1)

But she is all we have
For she is the Bride
sheis known

to

faith not by her agonizingpilgrimage through thisworld,
not even by her clinging to the cross of Christ.

She ia

known to faith in the light of the coming of her King in
glory.
And I saw the holy city, new Jerusalem, coming
down out of heaven from God, prepared as a bride
adorned for her husband; and I heard a great voice
from the throne saying, "Behold the dwelling of God is
with men. He will dwell with them, and they shall be
his people, and God himself will be with them; he will
wipe away every tear from their eyes . . . " 2)
The coming of the Kingdom is not the end of the
Church.

It is the glory of the Church.

1)

Gal 4,26

2)

Rev 21,2-4

It is the point at
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which hap King will "present the church to himself in
splendor, without spot or wrinkle or any such thing, that
she might he holy and without blemish." 1)
The relation of the Church and the Kingdom of God is
given in the presence of him who is first and always and
before any man himself the Churoh, the King of kings, the
lord of lords, Jesus Christ*
That to the King the Kingdom means his people and to
the people the Kingdom means their King; that the Churoh
has found in him the King and he has found in the Churoh
the people of the Kingdom of God,

t h a t

is the relation

between the Churoh and the Kingdom of God.

1)

Sph 6,27
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